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The Purusottama Gila 


My thanks are also due to Shri 1 
V. Pandya, M.A., Shri Purushottam Av 
Gurjar and Pandit Dhananjaya Muu 
Pandhi for the translation of this Shri 
Purushottam Gita into English, Marathi 
and Hindi languages respectively. These 
gentlemen have thus rendered me the 
invaluable help in bringing out the edi¬ 
tions of this Book in these different 
regional languages and have thus offered 
me the opportunity of being of some 
service to the population that is not 
conversant with Gujarati language. 

The names of the gentlemen, who have 
favoured me by booking in advance the 
copies of this Book, have been published 
at the end of this Book. I once again 
express my deep gratitude to them and 
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dess them with a long life and 
oring to them the prosperity, hap¬ 
less and wealth. I further desire that 
they may make the use of their wealth 
in encouraging the endeavours that are 
intended for the welfare of and service 
to the public at large keeping in view 
the fact that this human birth is meant 
for the achievement of Dharma, Artha, 
Kama and Moksha and am confident that 
they will not fail in their duty in achi¬ 
eving the same. 

I am also obliged to all the distingui¬ 
shed men of letters who have been kind 
enough to go through my Map and this 
Book and have expressed their apprecia¬ 
tion of my attempt by sending to me 
their impressions and opinions printed 
elsewhere in this Book. 
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becomes evident to one on the same lines 
as one desires for it ’ ), Lord came to my 
rescue in as much as I came in contact 
with Shriman Seth Chhaganlal Vallabhdas 
Parekh and Shriman Seth Ramanlal 
Nagindas Thanawala who agreed to pur¬ 
chase 1,501 copies of the Map and of 
the Book and offered me the sum 
of Rs. 10,000/- for the purpose. (The 
life-sketches of these two gentlemen have 
been given elsewhere in this book). 

I express my sincere gratitude to these 
religious-minded generous personalities and 
also to those other gentlemen who had 
been kind enough to book in advance 
several number of copies of the Map 
and of this Book and who have thus 
made me free of the financial worries. I 
sincerely wish that the Lord Almighty 
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made it much easy for me to bring forth this 
publication. I would fail in my duty if my 
heart-felt thanks to both these gentlemen 
go unrecorded. 

As the size of the first edition of 
‘Shri Para Brahma Prakash’ Map had been 
found to be too big for the common 
use, it has been reduced to 23"x30" in 
the second edition so that it may be 
convinient for every one to keep it in 
his drawing room. I also considered it 
better for the welfare of the public at 
large to get Shri Purushottam Gita 
translated into Hindi, Marathi and English 
but the difficulty in getting the necessary 
funds to accomplish this idea proved a 
problem just at the outset. However, as 
per the reputed line “ stprt 

cTr^^ff \ ” ( meaning ‘ The success 
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owe their existence solely to Shrimati 
Manibai to whom I shall remain ever 
obliged. May God bless her ! 

In the editing of this book, l Shri 
Purushottama Gita,’ I had been fortunate 
enough to get the directions of my revered 
preceptor Shastri Hargovind Yaduram and 
the assistance of my friend Shastri Tulaja- 
shanker Dhirajram Pandya hailing from 
Bhalod in Rajpipala State of Saurashtra, 
whose invaluable help in going through 
the Gujarati translation and suggesting the 
necessary changes in it as well as in 
compiling the various authoratative texts 
that were needed to authenticate the 
details and arrangement of the Map to 
the extent it was possible for him was 
also readily available to me. This has 
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help in order to get this gigantic work 
brought forth. She, moreover, introduced 
me to her neighbour, Seth Maneklal B. 
Patel, the proprietor of Krishna Cinema 
and requested him to give me all possi¬ 
ble guidance and help in getting it litho¬ 
printed. This request had been fully and 
whole-heartedly complied with by Seth 
Maneklal B. Patel. 

As the result of the efforts of both 
these religious-minded personalities and by 
the financial aid of Shrimati Manibai 
who also purchased 101 copies of the 
Map in holy memory of her husband 
Late Seth Mathuradas Manjee Valjee, I 
have been able to put before the public 
for the first time, the * Para Brahma 
Prakash * Map and this guide to that 
Map-Shri Purushottam Gita-which I repeat 
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The translation by Shri Kantish Pandya is 
neither unreadably literal nor objectionably 
free. For readers who want to understand 
the Purusottama Gita through the medium 
of English, Mr. Pandya’s rendering is a 
safe guide. 

A perusal of the ‘Purusottama Gita 
would be extremely useful to students of 
both Sanskrit and Indian philosophy. 


R. R. DESHPANDE 


F/74 Lokamanya Co-operative 
Housing Society 
11-10-53. 
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ENGLISH VERSION 


It was a sheer providential accident that 
I had an occasion to bring forward the 
English version of this invaluable 
religious and philosophical book. Shri 
Mohanlal Shastri, the original editor of 
this Book, requested me to go through 
the manuscripts of the earlier English 
translation done by a friend of his and 
to give my remarks thereupon. It appeared 
to me that the translation was not to 
the mark and did not do full justice to 
the original Sanskrit verses. Shastriji 
thereupon asked me to make the English 
version of the book myself and at his 
kind bidding, I took up the work which, 
I now consider, my singular luck. 
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to all those who have directly or in¬ 
directly encouraged me in this great ven¬ 
ture for the greatest good of the 
greatest number. 

May the Lord Purushottama bless 
them all ! 


SHASTRI 

Mohanlal Jagannath Dvivedi 
Jyotirbhushana 

Bombay, 

24-8-1953 

Sravana Purnima 



Impressions of 
Prof. R. R. Deshpande, m.a., 

Head of the Department of Studies in 
Sanskrit, Ramnarain Ruia College, Matunga. 

I have gone through an advance copy 
of Shastri Mohanlal Dwivedi’s ‘The Puru - 
iottam Oita and its translation into 
English by Shri Kantish Pandya, one of 
my old students. I can say without any 
hesitation that the book will be found to 
be immensely useful by those who are 
interested in understanding Hindu thought. 
Shastriji has kindly shown to me his 
map entitled Parabrahmaprakasa . I am 
sure that the map also will be very 
useful for those interested in knowing the 
working of the Karman doctrine of Indian 
thought. 
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The different phases of Almighty have 
been described in this book by which it 
has become an interesting introduction 
to the vast realms of Indian metaphysics 
and cosmology. I have taken great care 
in adhering to the original Sanskrit ideas 
and phrasology and have taken all 
possible pains to bring home the exact 
idea in English. I have also done my 

best to see that no printing errors remain 
when the book was under print. 

Despite all these painstaking carefulness, 
however, some defects might have crept 
in of which I may be unaware. I, there¬ 
for, hope to be excused for the same 
and take this opportunity to offer my 
sincere thankful regards to my revered 
preceptor Prof. Kantilal B. Vyas, M.A., 
F.R.A.S., whose invaluable instructions have 
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contributed considerably in bringing this 
book to a perfection. My thanks are due 
to my friend, Prof. M. D. Paradkar, M.A., 
Professor of Sanskrit, Ramnarain Ruia 
College, whose kind help had been always 
instantly available in making the English 
version of this book. 

Prof. R. R. Deshpande, M.A., Head of 
the Department of Sanskrit studies in 
Ramnarain Ruia College, Matunga, at 
whose feet I had a priviledge to study 
Sanskrit during my college days and 
which has enabled me to-day to render 
this book into English, has specially 
favoured me by writting down a few 
lines of his impression about this English 
rendering. The last but not the least is 
the original editor of this Book, Shri 
Mohanlal Jagannath Shastri who gave me 
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this unique opportunity to be of some 
service to the public and who, therefore, 
rightly deserves my sincere thanks. 

I hope that this English version will 
be able to serve adequately its purpose 
of bringing home the gist of Sanskrit 
philosophy to those who are not con¬ 
versant with Sanskrit and modern Indian 
languages. Even if this attempt succeeds 
in arousing curiosity about the subject 
in the minds of the readers, I would 
consider my effort as amply rewarded. 


Kantish V. PANDYA, 

A, iii. 5, Hari Niwas, M.A, 

Shivaji Park, Eombay 28. 

Vi jay ad ash ami, 2009, {v. s.) 

17-10-1953 


EXPLANATION 


All the ritual literature and the sciences 
have sprung from Prariava arising out of the 
sky in the form of the heart of Lord Sri 
Purusottama , the highest Bramha , at the 
time when all this creation was brought 
into existance. Pranava is the sacred 
syllable Om. Of these sciences and the 
ritual literature, there are eighteen principal 
authoratative books called Prasthanas in 
Sanskrit. These eighteen Prasthanas are 
four Vedas, four sub-Fedas, six Vedangas 
such as Siksa and others, Parana , the 
science of Nyaya , Mlmansa , and the science 
of Pharma. These Prasthanas have in 
them the philosophy as regards the Lord. 
These sciences with their parts and sub 
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parts become very much extensive and a 
man s life is too short to go through 
completely all the above books in search of 
knowledge about the Lord. Under these 
circumstances, in order to satisfy the 
curiosity of those who wish to have the 
proper understanding about Lord, it is 
incumbent upon us to follow such a 
method which furnishes us with all the true 
knowledge in quite a short time and which 
makes us thus properly equipped for 
obtaining the liberation. With this idea 
in view, Lord Sri Krsria has placed before 
Arjuna and the whole world the best of 
all the knowledge through Srimat Bhagavat 
Gita which contains in itself the essence 
of all the Upanisats which, in turn, are 
themselves the gist of all the Sdstras for the 
benefit of those who seek the liberation. 
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The main essence of §rimat Bhagavat GUa % 
the best book of all the time, has been 
detailed by Lord Sri Krsna Himself in the 
Fifteenth Chapter. The beginning of the 
explanation of this essence has been done 
by Lord Himself in the very first verse of 
this Fifteenth Chapter entitled “The Yoga 
of attaining the Purusottama , the Highest 
Ancient Lord”. It is not, however easily 
within the reach of an average man’s 
understanding to properly follow the 

discussion as laid down by Lord in this 
invaluable book. I have, therefore, prepared 
a map entitled “ Sri Para Brahma Prakasa ” 
(The light on the Highest Brahma ) in 
which has been imagined a tree with its 
root upwards and branches below and 
whose leaves are the vedic metres and 
whose nector-like fruit is the subject of the 
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three-fold activity i. e. of Juana (the 
Knowledge), of Bliakti (the Devotion), and 
of Karma (the Action) after the years of 
laborious study, after being in company 
with the righteous and after having combed 
out all the best sciences. This map which 
has been already published includes 125 
beautiful pictures, 225 verses, and the 
authoratative passages for the same. 

In this Sri Para Brahma Prakasa map 
the following topics have been dealt with. 
How the creation originated at the 
instance of the Lord ; the origin of Sastras 
from the Pranava arising out of the sky in 
the form of the heart of the Lord ; how the 
Prakasa (light) originated by the assimila¬ 
tion of the above two—creation and Sastras; 
how long do they exist; why the incarna- 
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tions of the Lord take place during the 
time the universe exists; the duties of a 
human being during the Kali Age; the 
various means to attain the liberation; 
the description of the person who is fit to 
be instructed in the knowledge of Tatvas ; 
the nature of the liberations itself; the 
discussion of how the Deluge ( Pralaya) takes 
place; and such others. Having under¬ 
stood this, there remains no necessity to 
search for any other means in order to 
make this life a success. This knowledge 
itself is sufficient for those who seek 
liberation. 

In order to substantiate the origin of 
creation etc. the authoratative verses and 
other literature that go to authenticate 
the scheme as laid down in the Map 
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are in short reproduced in the Sanskrit 
version of the Map. With an idea to 
make it more explanatory to the average 
person, I have compiled all the aforesaid 
literature together with some passages 
from so many other authoritative books and 
having arranged them in a logical order, 
I have edited and published a book which 
expounds the philosophy that is picto- 
rially represented in the Map. The book 
is named as Purusottama Oita after the 
name of Lord Purusottama who is at the 
root of all the creation. The book consists 
of eight chapters and the substance dis¬ 
cussed in each chapter is as under:— 

In the First Chapter, the description has 
been given of the creation of the elements 
right from the Element of Mahat, the 
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Chief Mainly Personalities ( Pradhana 
Purusas ), born of the Lord Purusottama , 
the Prime Man, upto the creation of 
Brahmadeva and others and the descrip¬ 
tion about the divinities as pictorially 
represented in the Map. 

The Second Chapter explains the Univer¬ 
sal Form with its fourteen worlds situated 
in it, of which Bhurlolca and other worlds 
have been also shown separately on the 
Map for the representation of the minute 
details. This chapter also deals with the 
creation of Rudra and his wives— 
Rudrariis— created by Brahma . 

The Third Chapter deals with the 
description of the fourteen lores born of 
Brahmas mouth. These lores have been 
shown in the Map. This Chapter also 
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discusses the couple born of Brahma s body 
and the subsequent line of discendence up 
to the sons of Priyavrata born of the 
couple referred to above. 

The Fourth Chapter describes the Jambu 
island which is shown separately in the 
shape of a/ circular disc on the Map and 
which is one of the seven islands referred 
to in the Map. The description in this 
Chapter covers the details of Jambu island 
with its nine constituent continents, of 
Mountain Meru and its upper regions, of 
Mountain Lokaloka t of the presiding deities 
of the nine continents with their respective 
worshippers, and dwells upon the superiority 
of this Bharata Varsa i. e. India towards 
the end of the Chapter. 

As the Lord Purnsottama is the root of 
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all these universes, His Highest Form, 
Purusas-Ksara and such others ; Prakrti and 
the various incarnations of the Lord that 
took place in this Bharata Varsa and 
which are indicated in the Map are dealt 
with at length in the Chapter Fifth. 

The Sixth Chapter deals with the 
various types of the Lord’s devotees, the 
goal that they reach after having prayed to 
the Lord in their own manner and outlook 

J 

the Universal Form of the Lord that had 
been hinted at in the Second Chapter, 
His manifestations that are known as 
Vibhutis , the greatness and glory of the 
Devotions that has been considered as one 
of the chief means of achieving the Lord 
and other details concerning them. 

The Seventh Chapter emphasises superi- 
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ority of the Karma (Action) because this 
Bharata Varsa has been considered as the 
Land of Action ( Karma-bhumi ) as distinct 
from others that are considered as the 
Lands of enjoyments ( Bhocja-bhumi ). This 
Chapter also describes at length the nature 
and form of Ksetra ( the body ) and the 
knower of Ksetra , the knowledge ( Jnana ) 
and that which is considered as fit to be 
known ( Jneya) which ought to be under¬ 
stood by the human beings during their 
life time. The chapter further describes 
the characteristic features of Daivi (Divine) 
and Asuri ( Demonic ) Sampatti and dis¬ 
cusses the Deluge ( Pralaya) towards the 
end of the Chapter. 

The Eighth Chapter attempts to furnish 
the gist of the sayings that ought to be 
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preached for the welfare of all the human 
beings and of the allied subjects. Having 
emphasised the need of being in the company 
of therighteous, the Chapter concludes with 
the discussion of the reward that one gets 
after having gone through Gita regularly. 

Thus in order to elucidate the pictorial 
representation of the Map and with an idea 
to give the scientific and logical presentation 
as well as with a view to furnish the 
proper authoratative texts for the 
conception underlying the Map, I have 
consolidated all this. Having divided this 
into different chapters, I have published 
this “Purusottama Gita" in a lucid style 
with an intention to acquaint the people 
with the magnamity of the Lord and in 
doing this, I had before my yjew the only 
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consideration of attempting to put before 
my coreligionists the knowledge about the 
Lord to the best of my ability, and I 
shall continue to do so in future. How¬ 
ever, to err is human. Accordingly, if 
any error or shortcoming is witnessed in 
this booklet by any one, he is most 
politely requested to pardon me for the 
same, Any valuable suggestions made by 
discerning readers would be most wel¬ 
come. With this confidence, I hope that 
if the people at large feel inclined even 
in slightest degree, to understand the 
Lord and this creation and if they be¬ 
come keen on the welfare of their own 
selves, I shall consider my attempt to be 
reachly rewarded. 


It is deemed necessary that certain 
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explanation ought to be furnished in 
order to properly coordinate the ‘ Para 
Brahma Prakasa Map in relation with 
the Purusottama Gita. This would help in 
understanding the truth which ought to 
be readily concieved by looking on to the 
Map and by going through the pages of 
this Purusottama Gita. I hope that the 
following explanation will serve the above 
purpose to the benefit of all. 

The sage Narada holds a banner in his 
hand. This symbolises the unchangeable 
Fig Tree of the Universe with the roots 
above, the branches below and Vedic 
metres as its leaves. The palm of the hand 
which is over the banner indicates ever 
resplendent Goloka , beyond the Primordial 
Matter and the place of residence of 
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Purusottama. In the centre of this Goloka , 
is seen Lord Sri Krsya coupled with 
Radhika, His consort. In this dwells Lord 
Krsya attended upon by innumerable 
released souls. Under this Goloka is shown 
the position of the Prime Person ( Praiiava ), 
the partial manifestation of the Lord, 
created from His heart. The Bright Path 
leading to emancipation passes through this 
and ultimately reaches Goloka . Below this 
stand Prakrti and Purusa , the causes of the 
Universe. Here, innumerable pairs of 
Pradhdna Purusas and Prakrtis are begotten 
on Prakrti by Lord Krsya who has assumed 
the form of Purusa. These are figuratively 
indicated on the Map by eight leaves only. 
The great Siva-Loka is to the left and the 
great Visyu-Loka to the right of Prakrti and 
Purusa. Both these are taken to be beyond 
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the Primordial Matter. These Prakrli and 
Purusa are known as Para and the 
Pradhana Prakrti and Purusa are called 
Apara . The Mahat is the Principal that is 
born of Pradhana Prakrli by Lord Vdsudeva 
in the form of Pradhana Purusa . Mahat is 
shown in the Map by a blue leaf. The 
three-fold Ego ( Satva , Rajas and Tarnas) 
is said to rise from Mahat and are shown 
on here in keeping with their respective 
places. From the Sattva Ego, there evolve 
fourteen presiding Deities of ten senses and 
four Antahkaranas. From the Tomas Ego, 
there arise five major Elements and their 
objects and from Rajas Ego, there do evolve 
ten senses plus Intelligence ( Buddhi) and 
Prana . From these 37 evolutes, there comes 
into existence the Universe which 
encompasses 14 different worlds. This is 
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the Universal Form of Lord Krsna. The 
places of these worlds along with those who 
live in them are shown on the Map in 
white circles in the Universal Form. 

The Bhur-Loka which is located in the 
navel of the Universal Form is shown 
separately on the left in the form of a 
circular disc. In this Bliur-Loka , there 
exist seven islands (Dvipas) and seven seas. 
Among these Jambu-Bvipa has been shown 
separately in the form of a circle above 
Bliur-Loka . In Bhur-Loka , there exists 
Puskara-Dvipa. Beyond this, there stands 
the Mountain Manascttara. Above that, 
there are ten Superintending Deities of 
the ten quarters. Beyond Mountain 
Manasottara , there is Bhumi. Thereafter 
is the Golden Land [Suvarna Bhumi). Then 
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is the Mountain Lokaloka and beyond this 
exists the darkness of Maya. Beyond the 
Mountain Lokaloka, there are Quarter- 
Elephants who sustain Bhur-Loka , Beyond 
the darkness of Maya, there is Maha-Jala 
(Unfathomable Water) in which dwells 
Bhuma-Purusa possessing eight arms. Lord 
Krsria had been to this region in person to 
take away the brahmin’s son in order to 
return him to his father. In the Milky 
Ocean ( Ksirasagara ) of this Bhur-Loka, 
resides Sri Vasudeva, the Lord of Sveta- 
Dvipa. Beyond the darkness of Maya in 
the Bhur-Loka, there exists the region 
occupied by demons and in order to protect 
the inhabitants of Bhur-Loka from these 
demons, the Lord manifests Himself on all 
sides in the embodied (Saguya) forms of 
Vasudeva, Samkarsam, Pradyumna, and 
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Aniruddha. To the south of the Supefin¬ 
tending Deities of the quarters, lies Yama s 
capital city known as Samyamani . Here, in 
this hell do the souls repair on account of 
their unrighteous deeds. 

The extent of Bhur-Loka is fifty crores 
of yojanas. In the centre of this, there is 
Mountain Meru extending up to a lakh of 
yojanas. Over this dwells Brahmadeva . On 
all His sides, there are nine continents. 
All this together with the names and the 
methods of devotion in the respective 
continents have been shown in detail in the 
circle entitled “ Jambu-Dvipa" above that of 
Bhur-Loka . 

The continent in the southern direction 
known as Bharata i. e. India is considered 
to be the best and the most congenial to 
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attain liberation. This Bharata is shown on 
the Map just below the Bhur-Loka. This 
Bharata is divided in two parts. Aryans 
and non-Aryans. In the Aryan region, 
there take place Lord’s innumerable incarna¬ 
tions of six types namely Amsamsa, Amsa, 
Kala, Vibhuti, Purna, Paripurnatama. Out 
of these, the main twenty-four incarnations 
have been shown with the help of circles 
in Bharata. Sometimes the incarnation of 
the Lord appear in His priestine glory. 
In the Aryan region of Bharata, those who 
obtain perfect knowledge of the paths of 
Jhana, Bhakti, and Karma ultimately reach 
the Goloka beyond Prakrti by the Bright 
Path ( Arcis-Marga ). If the knowledge is 
vitiated by defects, the salvation is 
achieved gradually only. Those who 
perform their duties with a desire for fruit 
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i. e. those whose devotion is purposive and 
hence, those who obtain worldly knowledge 
reach Brahma-Loka by the Dark Path 
(Krsna or Dhuma-Marga) and fall of from 
there. 

Brahmadeva is born from the lotus-like 
navel of the Universal Form of the Lord 
( Visnu ) as has been shown in the Map. 
The universes and the sciences have been 
created by Brahma . The Map shows all 
the evolved sciences above the picture of 
Brahma , and below it the entire universe 
with its gradations. 

The Serpent Sesa with its thousand 
hoods appears below the feet of the Uni¬ 
versal Form. The entire universe is supposed 
to rest on the hoods of this Serpent Sesa. 
To the right is shown the picture of a 
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Swan. It has a significance of its own. 
The left wing of this swan appears when 
the best among the seekers of liberation 
undertakes his actions without any attach¬ 
ment for fruit and with a spirit of dedi¬ 
cation to the Lord. The right wing comes 
into existence when he obtains knowledge 
about the Lord and the full fledged form 
of the swan appears only when he shows 
an unflinching faith in the Purusottama 
( i. e. the Highest Lord ), actuated by the 
real knowledge and greatness of the Lord. 
Thus, the individual soul in the form of 
the swan reaches the Gololca of the Lord 
by following the Bright Path. The picture 
showing the performance of actions 
undertaken without any desire for fruit 
is symbolically represented in the form 
of sacrifices and the like in the right-hand 
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corner below while transidental knowledge 
about the Lord has been represented in 
the form of Yogi in the left-hand corner 
below. 

Below the picture of Sesa , there appear 
the revered Radha and Krsna along with 
the pictorial representation of the means 
for attaining them. The expounding of 
those means occurs to the left of the 
Principal Mahat. To the right of Radha and 
Krsna , the five great followers of Bhaga - 
vata religion namely Uddhava , Sukadeva , 
Dliruva , Parik&t and Narada are shown. 

The two branches shown to the right 
and left of the Prime Person ( Mula Purusa) 
contains the description of the evolution 
of the sciences from Prartava. 
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Similarly the branch on the right side 
of Mahat speaks of the oneness of all 
forms of the Lord as well as the acces¬ 
sories of Juana , Karma and Bhakti The 
branch on the left side (describes the 
means of salvation such as Duty 
Knowledge, Ascetism, Devotion and the 
association with the virtuous. 

So to the right of Radha-Krsna , there 
appears a passage explaining the creation 
of innumerable universes at the desire of 
Para-Brahma and the passage at the left 
describes the four kinds of Deluges. 
These passages which appear in the 
Sanskrit version of the Map have been 
deleted in the English version of the 
Map for the want of enough space. 

Rama is the sixty-first person in descent 
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from Kasyapa and his wife Aditi shown 
above the picture of Karma-Kanda at the 
right below. Krsria, the fifty-third person 
in descent from sage Atri and his wife 
Anusuya and has been shown near the 
presiding deity Candra deva, one of the 
presiding deities of the senses. 

The two columns on each side of 
the picture of Goloka contain the expla- 
nation for the understanding of the Map. 
The Sanskrit version of the Map contains 
the original Sanskrit verses which have 
been taken from the authoratative books 
such as Srimat Bhdgavata, Srirnat Bhaga- 
vat Gita and the various Puranrt s and 
which are compiled in the present volume. 
In the English version of the Map, 
however, these Sanskrit verses have been, 
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for fecilitating the understanding, been 
replaced by an English commentary which 
have been reproduced in the pages just 
preceeding. 

The different texts that appear on all 
sides of the Map are culled from the 
different authoratative texts and constitute 
the good sayings. It is also the gist of 
225 Slokas of the Scriptures. These appear 
in the Sanskrit version of the Map and 
have been retained in the same Sanskrit 
language only in the English version of the 
Map for the want of space to translate or 
transliterate the same into English. 

Now the description of some other 
details which would go to facilitate the 
understanding of the Map and this book, 
is given below. 
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The order in creation :—The Highest 
Lord, the abode of all the pleasures and 
happiness is considered as the root of all 
which is above and not below. The Lord 
Krsna is the cause of this creation as per 
His remark “ z&wC' meaning “lam 
one but I would become many.” 

First, Lord in His form of man ( Purusa ) 
impregnates His Mulct Maya. This Maya 
thereupon gives birth to innumberable 
pairs of Chief Manly Personalities. 
Thereafter each Chief Manly Personality 
(Pradhdna Purusa) ensues forth the element 
of Mahat. This element of Mahat creates 
the Ego, ( Ahamkara ) which has the three 
aspects known as Satva , Rajas and Tamas . 

Of these three qualities, Tamas gives rise 
to Sabda which in its turns gives rise to 
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Ether. The Ether gives rise to Touch. From 
Touch, Vayu ensues. Form results from 
Vayu and Luster results from Form. 
Luster gives rise to Taste which in its turn 
gives rise to Water and therefrom results 
Smell which in its turn gives rise to Earth. 
The five sense organs and five organs 
controlling actions together with intelli- 
gense ( Buddhi ) and Prana come into 
existence from Rajas Guna and the presid¬ 
ing deities of all these ten senses and four 
Antahkaranas together with Mind come in 
to existence from Satva Guna . 

All these deities assemble together and by 
their own partial manifestations create this 
Universal Form— Vairaja Purusa. There¬ 
after, BrahmU is brought into existance 
from the navel of the Vairaja Purusa and 
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Marici and ether sages are the mind-born 
sons of Brahma . But as these sages could 
not help in furthering the creation, Brahma 
created of his body, Svayumbhava Manu and 
Satarupa and ordered them to perpetuate 
the creation through the sextual intercource. 

Thus the creation continued to proceed 
further. (Necessary authorities have been 
cited in the Purusottdma Qitd). Brahma 
causes them to reach high or low positions 
as per the qualities and actions of this 
creation. Those who have achieved the 
knowledge are being placed in the region 
of liberation ( Moksa-Loka ) and Brahma 
himself goes in the Satya Loka and his body 
is borne by him for a hundred years. 

Thus, the Lord in the form of Brahma 
brings into existence this creation and He, 
3 


lxvi The PurUSottama Gita 

in the form of Visnu , protects it and in 
the form of Siva destroys it. 

The order in fefrgs: — Pranava , the sacred 
syllable Oni, is situated in the sky in the 
form of heart of the Lord. This leads to the 
creation of all Sastras. At the time of the 
creation, the Lord enters the lotus having 
thousand petals situated in the head of the 
Universal Form. This gives rise to a deep 
and resounding sound of the essence of 
Aksara Brahma. It pervades the navel 
through Susumna vain and rises above in 
the form of Malia Praria. Due to this, the 
lotus in the form of navel which formerly 
faced downwards now faces upwards. Th 
deep sound which arose in the navel is 
Para Speech that becomes manifest in 
the form of Vedas , thanks to the Lord 
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This is as though the stream of lustre. 
Thereafter, having reached the heart of the 
Universal Form, the Speech becomes known 
as Pasyanti. Having attained His throat, it 
is known as Madhyama and having come 
to the mouth, it is styled as Vaikhari, 
Thereafter, it appears in the form of ‘A’, ‘U’ 
and ‘M 1 syllables and gradually assumes the 
form of Para i. e. Aksara or Vedas which 
encompasses all sciences. 

These sciences comprise eighteen authora- 
tative sacred books known as Prasthanas t 
These are four Vedas ( namely, Rg Veda , 
Y ajur Veda , 8ama Veda and Atliarva Veda), 
the four sub-Vedas (namely, the science 
of Medicines -Ayur Veda , the science of 
Archery -Dhanur Veda , the science of 
Music -Gandharva Veda , and the science of 
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Architectur e-Sthapatya), the six Vedangas 
( namely, Chandas- the science of prosody, 
Kalya- the ritual science, Jyotisa- the science 
of Astrology, Nlrukta- the etymological 
explanation of difficult Vedic words, Siksa- 
the science of proper articulation and pro¬ 
nunciation and Vyakarana , the grammer), 
Parana , the sciences of Nyaya and Dharma 
and Mi mama* These have been shown in 
the Map where the creation of all the 
Sastras are indicated above the head of the 
Vairaja Purusa. The relevant authorities 
could be found in the third chapter of this 
volume. 

The o rder in Prakdsu, the Light —The 
Light which is beyond the Mula Prakrti 
is known as Maha PrakUsa . Lord Sri 
Krsna is the presiding chief of the Abode 
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( Dhama ) described in the Scriptures. 
When, at the instance of Lord Krsna , the 
creation ensues forth and as a result of 
Pranava , situated in the sky in the form 
of the Lord’s heart, the Sash'as come into 
existance. The Lord, at His will, also 
causes to ensue forth innumerable rays 
from Mahu Prakasa . These rays let lose 
by the Lord, enter into the thousand- 
petalled lotus situated in the head of the 
Universal Form. Having done so, it enters 
into the sun and makes it enlightened, and 
the latter enlightens the moon. These 
two together give light to all the three 
worlds. The Brahmins meditate upon the 
Anvaya (positive) and Vyatireka (negetive) 
forms of the Highest Lord, with the help 
of Gayatri which is a tribute to the light 
of the sun. Thereupon, they obtain the 
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Supreme Abode which is beyond the 
Maha Maya and having gone where, the 
Yogis do not return. Only Yogis can 
understand completely and perfectly the 
mystery that lies in light being unpercieved 
in all the actions resulting from the 
Maya and which is percieved when one 
is able to work beyond the realms of 
Maya. The descriptions of this Light is 
in the Indian S'astras which deal with 
liberation. Lord gives this Light into the 
devotee in the proportion to his devo¬ 
tion. 

The incarnations of the Lord, their 
purposes and work :— 

1. Sanaka and others—leading the life of 
celibacy in order to establish the 
Dharma . 
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2. Varaha —to bring back the earth to 
its former posion by slaying the demon 
Hiranyaksa who had taken it deep 
down into the Batata. 

3. Yajna —to teach the performance of 
sacrifices to the human beings to the 
Sansara. 

4. Haya Grim— to slay the demons named 
Madhu and Kaitabha at the time of 
the creation of the Universe and to 
protect Brahma, from these demons. 

5. Nara Narayava —for the welfare of the 
Jivas inhabiting the Bliarata i. e. India 
after having undergone the penance. 


6. Kapila Leva —for the spread of the 
philosophies of Sdnkhya and Yoga , 
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7. Dattatreya —for the preachings of Tyaga 
(abandonment) and path of Yoga . 

8. Rsabha Leva —to teach the Asl and 
Krsi and to impart the knowledge 
of the seventh stage. 

9. King Prlhu —to make furtile this 
earth that was void of any water. 

10. Matsya —to show the deluge to the 
King Satyavrata and to bring the 
Vedas back for Brahma after killing 
the demon Hayagriva. 

11. Kurma—t o bear on the back the 
mountain Mandara at the time of 
the churning of the ocean. ( Samudrq, 
Manthana ) 
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12. Dhanvantari —to show the nomencla¬ 
tures, qualities and the usages of all 
the medical herbs. 

13. Bari —to protect the elephant from 
the crocodile. 

14. Nrsinha —to protect His devotee 

named Prahldda by slaying Hiranya - 
kasyapu. 

15. Vamanci —in order to favour the Indra 
and other deities by decieving Bali , the 
king of Pdtdia . 

16. Hansa —to impart knowledge to Sanaka 
and other sages. 

17. JSIariiyaya— to manifest Himself to and 
to confer favours upon Dhruva . 
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18. Manvantara —to creat a line of deraarka- 
tion in case of one’s duty (Svadharma) s 

19. Parasurama —for destruction of the 
evil-hearted Ksatriyas. 

20. Rama —to slay the demon Ravana and 
others. 

21. Veda Vyasa— to bring forth the Vedas , 
Puranas and other sciences. 

22. Sri Krsna —to slay K ansa and other evil 
minded kings. 

23. Buddha —For imparting the knowledge 
by means of right advice for the welfare 
of the Jivas. 

24. Kalki —to establish the Dharma of Safya 
Age and to destroy the Adharmas of 
Kali Age, 
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Sometimes, the Lord incarnates Himself 
in its full Original Form. 

Monism in the Lord : —Though the 
sciences and the religions are many, all these 
lead to the Lord only who is the abode of 
all the pleasures and happiness. Though 
the opinions differ because of the knowledge 
being little or vast, all have the Lord only 
in view. Every intellectual has the sole aim 
to make the being proceed further on the 
path leading to salvation. Therefore, one 
should not make any differences in the 
innumerable forms of the Lord and should 
see that the unique opportunity to get the 
salvation through this birth as a human 
being is not lost in vain. As a clever person 
enstringes the pearl in the glare of the 
lightning and makes the fullest possible use 
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of that momentary light, quite in the same 
way, one should not loose even a moment in 
associating himself with the virtuous in the 
stream of life and thus lead the soul residing 
into the beings towards the salvation by 
means of three-fold path namely that of 
action- Karma, knowledg e-Jnana and devo- 
tion -Bhakti. In attaining the final salvation 
lies true success of life. For, after having 
passed through innumerable births, the 
being obtains the human birth in order to 
gain the salvation. It is expected of him 
that in this human form he should restrain 
all his senses, emotions and mental 
upheavels and being away from the distur¬ 
bances caused by Maya, he should make his 
life devoted to the Lord. Fie should, by 
associating himself with the righteous, 
undertake the actions that are devoid of any 
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desires and are dedicated to the Lord. He 
should thus obtain the knowledge about the 
Lord and with the full knowledge of the 
greatness of the Lord, he should thus 
ultimately obtain the salvation by means of 
Para Bhakti. 

Nature of salvation :—The best among the 
seekers of liberation, after having attained 
the three-fold means referred to above, 
transforms his soul into the lordly form and 
reaches that Supreme Abode having gone 
where he does never return. This supreme 
abode is described in Srimat Bhagavat Gita 
in the following words :— 

?r wit ii ” 

(Neither the sun, nor the moon, nor the 
fire illumines it. That is My Supreme 
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Abode having gone where they do not 
return.— B.G . xv / 6). 

Deluge Here in below are given the 
calculations that go to ascertain the time 
when the Deluge takes place. This infer- 
mation is based on the Scriptures. 666 
years and 8 months of the human beings 
make one Lava (some fraction of a 
second ) of Brahma. Such 60 Lavas make 
one second ( Nimesa ) which equals 40,000 
human years. Such 60 seconds make 
Brahma's one minute, which equals 
2,400,000 human years. Such 60 minutes 
make one Gliatl which could be calculated 
as equalling to 144,000,000 human years. 
Such 30 Ghalls equalling 4,320,000,000 
human years go to make one day of Brahma. 
One day of Brahma constitutes in itself 1,000 
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groups of Four Ages. The period that is 
coverd by one group is 4,320,000 years con¬ 
stituting of 1,728,000 years of Satya Age ; 
1,296,000 years of Treta Age ; 8,64,000 years 
of Dvapara Age and 4,32,000 years of Kali 
Age. During the period of Brahmas day 
14 Manus and 14 Indras get themselves 
destroyed after having enjoyed equal period 
of reign. One Manu and one lndra rule for 
the period which is equal to 30,85,71,428 
human years, 6 months, 25 days, 42 G-hatis * 
51 minutes, 25 seconds and 42 and Lavas. 
Whatever that is created and destroyed 
during Lava , seconds and the day of 
Brahma is known as Nitya Pralaya. When 
there is Brahma's night, he sleeps after 
having brought the activity of the universe 
to a termination. The destruction of the 
three worlds that take place at that time 
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(i. e. at night) is known as Naimittika 
PraJaya . The period of Brahma's night is 
the same as that of his day. Thus 8630000000 
human years make a period of Brahmas 
day and night. 

As has been stated in Vedas in the words 
l< which means “The creator 

fashioned it out as before,” Lord in the 
capacity of Brahma brings forth the creation, 
in His capacity as Visnu sustains and looks 
after it and in his capacity as Siva destroys 
the creation. 

In the preceeding lines, the period covered 
by a day of Brahma has been defined. Such 
30 days make a month and 12 months a year. 
Brahma is, as laid down by Hindu Scriptures, 
said to have His existence for a period of 
100 years. As per the same authority, 50 
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years of. Brahma's life have already been 
past. The first day of His fifty-first year 
with its 13 Ghatis % 42 minutes and 3 seconds 
cover up 1912949013 human years. Thus 27 
Malta. Yagas are by now over and the first 
quarter of twenty-eightth Malta Yuga viz. 
Kali Yuga now continues. 

When Brahma has to discard His body at 
the end of His life, this whole universe 
with its fourteen worlds vanishes. All the 
creations that have been created of the 
Pradhana Prakrti are funded back into the 
same. This is known as Prakrtiha Pralaya. 

After a number of such Prakrtiha Pralaya s 
have gone by* the soul ( Jiva ) gets a chance 
to have this human form in order to achieve 
the final liberation after having been born 
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in this Land of final liberation ( Moksa 
Ksetra). 

When the Deluge known as Atyantika 
Pralaya takes place, the Mulct Prakrti and 
Mula Purusa , after having got all the 
innumerable universes funded back into 
them, become one with Aksara Bralima , the 
Lord Himself. This final Deluge has been 
reconed by the Revered Veda Vydsa as 
Juana Pralaya . 


It is hoped that this short explanation 
will enable the reader to understand 
thoroughly the ‘ Para Brahma Prakasa Map 
wherein it has been shown that the Highest 
Lord namely Purusottama is the root cause 
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of all the things in the world and that the 
world is born of Him and gets itself funded 
back into Him at the end. Thus while con. 
eluding, I bow down to the Highest Lord 
and may venture to add that the Map 'Sri 
Para Brahma Prakasa' and ‘Sr? Purusottama 
Gita' are not meant for the study of those 
who have no faith in the lotus-like feet of 
Lord Hari and for those who allow their 
minds to run helter-skleter, their imagination 
to run riot and their senses to be guided by 
the innumerable objects of enjoyments of 
this mundane existence. Really, it behoves 
those persons who are actuated by an eager 
desire to know the Highest Lord—to study 
the ‘ Para Brahma Prakasa' Map. 

I finally express my earnest wish that the 
heart of every human being should be 
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endowed with the necessary ability 
(Adhikara ) to realize the Omnipresent, Omni- 
potent and the all pervading Purusottama 
and let this love burst forth into a fierce 
desire to work in the interests of mankind. 
Finally, I conclude by expressing my grati¬ 
tude for my Revered Guru who paved for 
me the path that leads towards the under¬ 
standing of the Lord, Sri Purusottama . 

Mohanlal Jagannath Shastri. 

Jyotirbhushana 



TRANSKCTKRA'HQN 

Below given is an explanation of the 
Roman Script that has been used in transli¬ 
terating the Sanskrit words occuring in the 
Purushottama Gita. It is hoped that this 
would fecilitate the reading for the per¬ 
sons who are not used to this script which 
is used in the Sanskrit works with English 
commentaries of high acadamic standard. 
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ABBREVIATION 


The abbreviations used in the text of Sri 
Purusottama urita are listed below . 

»r. I. 3 OT— 

B. V. P.-Brahma Vaivarta Purana 

■T. 3. 

P, P. K.-Padma Purana Kriya Khanda 

HT. 3-niWT 3UU-— 

M. P.-Markancleya Purana 

nra-nrlin 3^— 

Mark.-Markancleya Purana 

^.-*TPPRJ— 

Bha.-Bhagavata 

f%. 3 .-fa< 3 j 3^01— 

V. P.-Visnu Purana 

m. njicT— 

Y, S.-Yanjavalkya Smrti 
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ur.-urltq guq— 

Ma-Markndeya Purana 

q. fa. qw faqra*^— 

P. K-Padma Purana Kriyakhanda 

*T. .-W^ftcTT— 

B. G.-Bhagavat Gita 

^T. 3.-WT 3*W— 

Va. P.-Vamana Purana 

ftr. 3-faq 3*m— 

S. P.-Siva Purana 
M. S.-Manu Smrti 

q.-=qfe cfafasr 

C. P.-Carpata Panjarika 




. 



—r-- : /•■ 

\-. i ) J , ; i, ‘.I : •. r> 

^ T P‘ ;; ~0 

,\.V 

- • r • 7; H-Xv ■ 

*v/ ■• ‘i'.'i h 'i f 6 ■.x 

o- 

.: i, r :i . 

.-•y; V x 



LIFE-SKETCHES OF 

Seth Shri 

CHHAGANLAL V. PAREKH 

AND 

Seth Shri 

RAMANLAL N. THANAWALA 

Seth Shri Chhaganlal Parekh was born on 
th May 1891 at Navasari in Gujarat. The 
hild was unfortunate to be deprived of 
is mother as she passed away when 
eth Chhaganlal was just four years old. 
’hus as the paternal and maternal care had 
d be blended in one, his father, Seth Shri 
allabhdas Narotamdas looked after the 
aild and brought Seth Chhaganla 
ong with him to Bombay when the latter 
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had completed his studies in vernacular a- 
Navasari. 

In Bombay, Seth Chhaganlal was sent ti 
Seth Gokuldas Tejpal High School for hi 
further studies. The misfortunes stil 
haunted him and he was left alone as hi 
father, Seth Vallabhdas also passed awa 
in 1912. Seth Chhaganlal, however, fougb 
the misfortunes with a strong wil 
continued his studies, passed his matriculs 
tion and completed his studies up to B. P 
at Wilson College, Bombay. 

Seth Chhaganlal was tied up in nupti; 
bonds in 1907 when he was only 16 yea 
old. His wife, after giving birth to a sc 
who was named Mohanlal, died soon afte 
He was, thereupon, compelled to wt 
again in 1917. In 1918, Seth Chhaganl 
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left his college studies and joined as a 
teacher in two of the local high schools 
namely Bhatia High School and Jain High 
School. Subsequently he left the schools 
and joined The Bombay Stock and Share 
Exchange. He was there in service for five 
years during which he had his own 
independent business too. 

In 1923, he had an unique opportunity to 
serve H.‘ H. Aga Khan. His well-polished 
manners, ability, hard-workingness and 
diplomacy earned for himself the love of 
H. H. The Aga Khan and Seth Chhaganlal 
had the opportunity to go to Paris and 

other places, where he lived his usual simple 
life and took vegetable food only. 

Along with ever-increasing wealth, his 
religious sentiments inherited from his 
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ancestors, began to demand the right and 
correct use of the wealth in the interest 
of the deserving people and the religion. 

Now let us turn towards the life-picture 
of Seth Shri Ramanlal Nagindas Thanawala. 

Born on 15th June 1913 at Bombay, 
Seth Ramanlal started his education at 
Seth Gokaldas Tejapal High School and 
completed his matriculation studies in the 
same High School. 

At the young age of 18, he started taking 
lessons in the cotton trade and by the time 
he reached his 25th, he was well-equipped 
with the experience as regards the cotton 
trade and joined the American firm M/s 
Anderson Clatton as a salesman. Incidently, 
he got married also in the same year* 
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Later, M/s Anderson Clatton had to close 
down because of America joining the 
Second World War and Seth Ramanlal 
had to leave the firm and find out the 
alternative course of earning. 

He started his own independent busi¬ 
ness in cotton on a small scale and as 
the famous Sanskrit verse goes ‘ 

I ( meaning ‘The man who 
mdevours earns the wealth’ ) his sincere 
.abours paid him well. 

With the hard-earned wealth at his 
lisposal, he began to spend the same in 
.he religious and social work. He donated 
is. 51,1,11/" to the Lad community for 
itarting a dispensary in the Lad Wadi for 
he benefit of the community. Later, the 
lispensary was found to be lacking the 
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sufficient funds and he, therefore, donated 
an additional sum of Rs. 10.000/- to enable 
the dispensary to have the efficient 
management. In addition to this, he has 
donated Rs. 10,000/- to Seth Harkisandas 
Narottamdas Hospital, Bombay and 
Rs. 10,001/- to Govardhan Sanskrit Vidya- 
laya, Khadakada (Dungarpur State). He 
has directed a block to be built on the 
Mount Abu and has dedicated the same 
at the feet of Lord Shri Rama for the 
benefit of the public in general. Quite 
recently, he has directed similarly a hall to 
be built at the cost of Rs. 5,000/- and has 
donated the same to Shri Maheshwaran- 
dashram, Vile Parle, Bombay. 

Both these generous hearted nobilities, 
Seth Shri Chhaganlal Parekh and Seth 
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Shri Ramanlal Thanawala, has taken pains 
in building the temple of our Holy Mother 
Shri Ambika,” at Borivali, Bombay and 
the idol was most ceremoniously and with 
utmost devotedness installed in the temple 
on Vaishakh Shukla 5, 2007 (V. S. ). 
I had to also take part in the installation 
ceremony of the idol. Although I knew 
Seth Chhaganlal for several years, my 
attention was fully drawn towards his 
religious inclination in this installation 
ceremony only. This naturally attracted 
me to him and I came in closer contact 
of Seth Shri Chhaganlal. 

I had published a map entitled ‘Shri 
Parabrahma Prakasha and a guide to this 
map entitled “Shri Purushottama Gita” in 
Gujarati and Hindi. I had thought it 
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advisible for the good and welfare of the 
common man to publish the ‘Gita’ in 
English, Marathi and Hindi (Second Edition) 
languages so that those who are not conver¬ 
sant with Gujarati or Hindi languages may 
also be in a position to take the advantage 
of the same. It was also necessary that this 
Map and the Book ought to be priced so 
low that it should be within the reach of 
every man. Thus, I chalked out a scheme 
wherein 2000 purchasers were to be enlisted 
and the Map was to be priced at Rs. 7/- 
only with a free copy of Gita. Getting ahead 
with this scheme backed by the truth in the 
wise saying viz. ‘qt^fr VIFRI cUSSfl!’ 

(meaning one achieves the success in the 
same way as he pines for it.) I could enlist 
purchasers for 300 copies. Thereafter, I had 
an occasion to discuss this scheme with Sett 
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Shri Chhaganlal and by the grace of the God 
he began to see eye to eye with me. This 
made me hopeful about the success of the 
scheme. Sometime later, Seth Chhaganlal 
talked of this scheme to his collegue and 
friend Seth Shri Ramanlal and as the Lord 
would have it, both were convinced of the 
utility of my scheme to the public at large. 

Both these gentlemen together decided to 
purchase 1500 copies of Shri Parabrahma 
Prakasha Map and that of ShriPurushottama 
Gita in appreciation of my efforts in this 
direction and helped me financially with a 
substantial sum. 

In this age of material happiness and 
western civilisation, the religion, especially 
Hindu religion, is fast losing its hold, The 
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nobilities like Seth Shri Chhaganlal Parekh 
and Seth Shri Ramanlal Thanawala with such 
religious zeal are, therefore, difficult to be 
found. Hence, I was baffled as to how I 
should record my sincere sense of gratitude 
to the religious zeal of both these dignitaries 
and I finally decided to encorporate their 
photoes in the copies of Map and Gita. Both 
Seth Chhaganlal and Seth Ramanlal were, 
however, unwilling to come in light but I 
most affectionately insisted to have the 
same. My insistance succeeded and I was 
fortunate to have their photoes which are 
reproduced in the 1501 copies of the Map 
purchased by them for the spread of this 
divine knowledge about the Lord. In addi¬ 
tion, the photoes of Shrimati Gajarabehen 
Chhaganlal Parekh, Shrimati Indirabehen 
Ramanlal Thanawala and Shrimati Nanda- 
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gauribehen Parekh are reproduced in 1500 
copies of Shri Purushottam Gita given free 
with the copies of the Map. I should mention 
here that the photoes that are reproduced, 
in the English, Marathi, Hindi and Gujarati 
editions of Shri Purushottam Gita are not 
furnished with a view to limelight their 
reputation but only as my solemn duty 
towards these gentlemen without whose 
substantial help, I would not have been able 
to put my scheme into action so early and 
to whom therefore, I am gratefully obliged. 

Before concluding, it is my duty to pay my 
homage to Revered Lord Shri Krishna 
who has always helped me in the nick of 
time in getting through this difficult task of 
bringing out this divine knowledge about 
Him in these days of hardships and pray to 
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Him with sincere feelings that both Seth 
Shri Chhaganlal and Seth Shri Ramanlal be 
blessed by Him in every walk of life ! 


Mohanlal Jagannath Shastri 
Jyotirbhushana. 





Member of the Bombay Legislative Assembly 


SHETH SHRI RAMDAS KlLACHAND 


LIFE-SKETCHES OF 

Seth Shri 

TULAS1DAS KILACHAND 

AND 

Seth Shri 

RAMDAS KILACHAND 

Born in 1906, Seth Shri Tulasidas 
Kilachand started his education at 
Elphinstone High School, Bombay and 
thereafter, sailed for England for the 
higher studies. At the young age of 
eighteen, he joined the firm of his father 
Seth Shri Kilachand Devachand. Since 
then, he is known for taking an active 
initiative and keen interest in the country’s 
trades. His far-sighted intelligence and well- 
planned business tact has brought the 
firm of M/s Kilachand Devachand to the 
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forefront and it is recognised on all hands 
that the firm is now one of the few 
prominent firms dealing in cotton and the 
oil-seeds. 

He has been actively contributing towards 
the all round development of the nation’s 
various trades. His share in the progress of 
India’s Banking and Airlines as well as 
Motor and Shipping enterprises is notable. 
This is evidently clear as he is the Chairman 
of Bank of Baroda Ltd., The New Great 
Insurance Co. of India Ltd., The Kesar 
Sugar Works Ltd,, Bhagalkot Cement Co. 
Ltd., The Air-services of India Ltd., and 
such others. He is also connected as 
Director with Premere Construction Co., 
Sindhia Steam Navigation Co. Ltd. 
Walchand-Nagar Industries Ltd., and many 
other enterprises, I need hardly add that 


ONVHDVHX SVQISini IbHS Hi3HS 



sftomvtiAVd 9 iff fo .19 quid ft 



Sheth Shri Ramanlal Nagindas 

Thanawala 




Sheth Shri Chhaganlal Vallabhdas 
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this speaks volumes for his ability and 
capacity as a man of business. 

He has travelled through England, 
Europe, China, Japan and other countries 
and has achieved the vast experience of the 
various trades and industries of those 
countries. He had been a member of the 
Trade Delegation to China sent by the 
Government of India in 1946. He had also 
led Indian Trade Mission to Japan in 1947. 
His services in the Committee for 
examining the controls on the imports were 
praiseworthy. He is connected with Export 
Advisory Committee of the Government of 
India for many years. He had been also a 
member of the Advisory Committee of the 
Planning Commission as well as he is the 
member of the Standing Committee of 
Indian Agriculture Research Council. 
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In recognition ol his years old services to 
the Indian trades, he was elected, in 1949, 
the Vice President of the Federation of 
Indian Chambers of Commerce and 
Industries, New Delhi. His services were 
further paid a tribute by the merchandise 
community of India by electing him the 
President of the Federation in 1951-52. 

In appreciation of his vast experience, 
well-balanced and mature thinking capacity 
as well as of his national outlook, the public 
of Patan and Mhesana constituency in 
Gujarat has elected him as an Independent 
Member to the House of People in the last 
general elections. Thus, he is utilising his 
every bit in the service of his countrymen 
to the best of his ability. 

Though engrossed in all these various 
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activities, his love towards the religion 
which is, so to say, one of his ancestral 
heritages, has remained ever increasing all 
the time. Always goaded by the motive 
of helping the cause of public welfare, he 
has streched out his generous arm to 
support many a public activity. He has 
unhesitatingly offered his mite for the cause 
of public hospitals and dispensaries, of the 
education and the charitable institutions 
and of the natural calamities like earth¬ 
quakes and famine. Seth Shri Tulsidas is a 
vaishnavate and takes pride in being a 
Hindu. He has love and pride for Hindu 
religion and following the age old conven¬ 
tions of the family, he has been generously 
offering, his money in the interest of religious 
activities leading to the development of 
religious attitude among the public. Thus 
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encompassing all the activities of the 
present day, the life of Seth Shri Tulasidas 
gives us an impression of an ideal which 
is worth immitating. 

Let us turn now to the life-sketch of 
Seth Shri Ramdas Kilachand. 

Seth Shri Ramdas was born in 1909 and 
after having completed the preliminery 
education at Bombay, he had proceeded to 
England at quite a young age. He received 
necessary commercial education over there 
and returned to Bombay where he joined 
his father s firm, M/s. Kilachand Devachand. 
He took a deep interest in the firm and 
acquired such a thorough knowledge of the 
same that he released his elder brother, 
Seth Shri Tulasidas from the responsibilities 
of managing the business in cotton and oil 
seeds and began to look after it by himself. 
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He is also looking after the Kesar Sugar 
Works Ltd. at present. 

He is actively associated with two of the 
biggest commercial institutions of Bombay, 
namely The East India Cotton Association 
and The Seeds Traders, Association. For 
the last fifteen years, he is serving The East 
India Cotton Association as a Director and 
has graced its chair of the Vice President 
quite recently. Since many years, he is 
occuping the Presidential chair of The 
Seeds Traders Association now registered 
with the Government in the name of The 
Bombay Oil Seeds Exchange. The mercantile 
community of Bombay has expressed its 
appreciation of his services to the commerce 
by electing him the Vice President, and later 
the President, of the Indian Merchants’ 
Chamber of Bombay, one of the oldest and 
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most prominent commercial chambers of 
India, during 1947-48 and 1948-49 respecti¬ 
vely. He is representing the Indian 
Merchants’ Chamber as one of the trustees 
on the Bombay Port Trust for a number of 
years. He has also been nominated as a 
member both to the Export Advisory 
Committee of the Government of India and 
to the Indian Oil Seeds Committee. 

He has visited England, America, and 
other countries of Europe on the commercial 
missions and has acquired the vast knowledge 
and invaluable experience which has made 
him to-day one of the business magnates and 
he has helped considerably in promoting the 
trade of India. In recognition of his varying 
services to the trade and the society at large, 
the tribute has been paid to him by the 
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Bombay citizens in electing him with the 
smashing majority, as an independent mem¬ 
ber to the Legislative Assembly of Bombay 
state from the Patan-Chanasama consti¬ 
tuency of North Gujarat. 

It is not that Seth Shri Ramdas has 
reserved and limited his activities only to 
the field of trade but he has been equally 
interested in the social activities for the 
public welfare. In 1948, as President of 
Gujarat Famine Relief Committee he had 
worked heavily in collecting huge funds for 
the relief of millions that were getting 
crushed under the heavy hand of famine. 
He is also a trustee of Bombay Panjarapole 
and a member of the provincial committee 
appointed by the Government of Bombay 
for the relief of the blind. His various 
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donations to a number of charitable 
institutions speak profusely about his 
unflinching faith in the ideal of social service 
and unique generousity that has brought 
to him a name that is dear to the hearts 
of his many poor and deserving fellowmen 
who shall remain ever obliged to him, 

Seth Shri Ramdas has always been 
interested in all sorts of social works 
and his arm has always been stretched forth 
to help any institution whether it may be 
an educational, social, religious, or may be 
an organisation for helping the sufferers in 
a natural calamity in any part of the 
country. This he has inherited from his 
ancestors who had always been elert in 
helping all the just and religious causes. 
Both Seth 'Ramdas and his elder brother 
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Seth Shri Tulasidas are especially interested 
in the cause of education and many 
scholarships are awarded by them so that 
the students may not have to be without 
the education for the want of financial aid, 
because it is their earnest belief that the 
general progress of the society always 
depends on the sound base of education. 
They have, moreover, made a magnificient 
donation of Rupees one and a quarter lakhs 
for building the Girls’ High School in Patan. 

Education has been defined by Sanskrit 
men of letters as i%jt qi fqgrfiq’ meaning 
the education is that which frees one (from 
the fetters of ignorance and thereby from 
the bonds of this worldly knowledge). In 
order to spread such an education which 
leads one to the realisation of the self and 
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attaining one's Highest Goal-the libera¬ 
tion of the soul, I have prepared and 
published a Map entitled’ Shri Para Brahma 
Prakash’ based on the sacred books such as 
four Vedas, four sub-Vedas, six Vedangas, 
Shrimat Bhagavat and Shri Bhagavat Gita 
as I was moved by an eager desire to 
be of some service to the public at large. A 
book entitled “Shri Purushottama Gita” 
in Gujarati has also been published to 
elucidate the information contained in the 
map and thereby the book serves the 
purpose of a guide to the Map. I had felt 
it necessary that the Book ought to be 
translated in English, Marathi and Hindi 
languages so as to be of use to the public 
which is not fully conversant with either 
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Sanskrit or Gujarati. This was, however, 
not possible without the sufficient funds 
and I, therefore, was earnestly seeking the 
financial assistance of those who had 
wealth. The Grace of the Lord had inspired 
these two gentlemen to come to my rescue 
so that I may be able to put in action what 
I had thought. These gentlemen had offered 
me substantial financial help in the holy 
memory of their father Late Seth Shri 
Kilachand Devachand. Both these gentle¬ 
men and their family have kept up the good 
name of their father by helping all just 
and good causes of the society. 

I, therefore, conclude this life sketch 
with q word of sincere gratitude to both of 
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them and with a prayer to the Lord 
Almighty that He should endow these 
virtous men with ever increasing ability 
and wealth so that they may be able to be 
of more and more service to the society 
and mankind at large. 

May the Lord bless them ! 

With sincere regards, 


Mohanlal Jagannath Shastri 
Jyotirbhushana 



LIFE-SKETCHES OF 

Late Shri 

MULAJIBHAI R. VAKIL 

J. P. & Hon. Magistrate 

AND 

Seth Shri 

JAMNADAS RAMADAS DOSA 

J. P. & Hon. Magistrate 

Late Seth Shri Muljibhai R. Vakil was 
born on 12th November 1893. His was the 
life of starting from a point which was quite 
an ordinary one and progressing far and 
wide. He had always pined for being able 
to be of some service to the public at large. 

He had, in the early days of his life, 
worked as a share broker. Later he had been 
the Managing Agents for the Western India 
Blanded Genuine Ghee Co. Ltd., and was 
subsequently elected the Director of that 
company. During his life time, he has been 
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selected as the trustee for more than fifteen 
trusts. He had utilised his position in 
establishing, under the auspicies of these 
various trusts, schools, dispensaries, public 
inns (Dharmashalas), sanitoriumsand the like 
for the benefit of the people in general. He 
was specially interested in the education of 
the children belonging to middle class 
families. 

An incident worthy of special mention is 
that Bai Kabibai, a wealthy lady of Bombay, 
who had no child requested Seth Muljibhai 
to allow her to adopt his son Shri Dwarkadas, 
Seth Muljibhai modestly declined the offer 
and earnestly persuaded the millionaire lady 
to form a charitable trust of her wealth in 
the interests of the public. Bai Kabibai 
agreed with the idea and today, the public 
of Bombay has been proudly witnessing the 
excellent work done by Bai Kabibai Hansraj 
Morarji Charity Trust which, it should be 
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noted, is entirely the result of the pursuasive 
efforts of late Seth Muljibhai Ranchhoddas. 

Later, Seth Muljibhai took a keen interest 
in reorganising Bai Kabibai and Hansraj 
Morarji Charity Trust and he laboured to 
see that this trust is put on the sound 
footing. In 1928, his attempts were 
successful with the help of the Advocate- 
General of Bombay and that of Bombay 
High Court. Gradually he also succeeded, 
despite a number of difficulties, in establish¬ 
ing Bai Kabibai High School at Holi Chakla 
locality in Bombay City. This school has 
proved to be a boon to the thousands of the 
children belonging to the middle class 
families-who have and also are taking the 
full advantage of the School. Some persons 
were opposed to the renovation of the 
building of Bai Kabibai Dharmashala, 
Mathura but late Seth Muljibhai fought 
single-handed tooth and nail and got the 
building renovated. He had been also the 
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guiding force in establishing, under the 
auspicies of the trust, Hansraj Morarji 
Public School, Andheri; Kabibai Dharma- 
shala, Nasik; Kabibai Dharmashala, Mathura; 
and such other institutions which speak 
profusely about the social services of the 
Trust in establishing which Late Seth 
Muljibhai had the major share. 

Let us now turn to the life of Seth Shri 
Jamnadas Ramdas Dosa, 

Seth Jamnadas was born on the cocount 
day in the year 1948 (Vikram Samvat) at 
Bombay. His father, Seth Ramdas Dosa, 
belonged to a sect known as Gokal Gandhi 
in Bhatia Community of Anjar in Cutch. 
Seth Jamnadas got through his matriculation 
at the age of 15 and joined, at the age of 16, 
Seth Khimji Vishram who had business in 
cotton. Soon he reached a prominent posi¬ 
tion among the cotton traders of Bombay 
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and since then he has retained that position 
perfectly well. Those connected with that 
trade are evidently convinced about the 
bright future of this firm. 

Seth Jamnadas is keenly interested in all 
the social, political and such other activities 
despite his industrial engagements and it 
should be considered the right reward that 
the former British Government in India gave 
him the title of “Justice of Peace and 
Honorary Magistrate*’ in 1939. The present 
Congress Government has also thought it 
wise to allow him to continue to hold the 
same title even during the present popular 
regime of the post-independence period. 

Further, he is selected to serve as Trustee 
in a number of public institutions and has 
also the sincere inclination towards religion. 
In memory of his father, late Shri Ramadas 
Dosa, he, in association with Seth Chatra- 
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bhuj Gordhandas (of M/s Mulji Jetha), has 
caused to build a grand building-Bhatia 
Niwas-on the Picket Road, Bombay and a 
magnificient hall in the same building for 
Shri Bhagavat Gita Pathashala. This is but 
a token record of his many works of public 
welfare in which he is earnestly interested. 

Between 1935 and 1942, I was imparting 
instructions in religion in Seth Karasandas 
Natha Bhatia Balarakshaka Vidyalaya situated 
at Manohardas Street, Fort, Bombay, as direc¬ 
ted by Late Seth Devidas Madhavji Thakersi 
and Seth Jamnadas Ramdas Dosa. In the 
February of 1942, I was seriously attacked 
by pluracy but as the Lord Almighty would 
wish to have it, I servived the attack but 
the doctors adviced me to leave Bombay city 
and to move to a dry climate. Thus I had 
to arrange to leave Bombay city immediately. 
However, there is a Sanskrit quotation 
T%%3 3&RT l with it 

synonym in English as ‘Man thinks one and 
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God thinks other. 1 Seth jamnadas came to 
know this change in my health. He was 
at that time one of the trustees of Late 
Kumvarbai Dayal Bhimji Sanitorium, 
Kandivali, Bombay. He consulted Seth 
Muljibhai and other trustees and strongly 
recommended my case to them. This led to 
a favourable result. I was appointed to look 
after the sanitorium right from the day of 
its opening on 12th March, 1942 and I was 
also given the facilities for my occupation. 
On this occassion, I had the opportunity to 
know closely Late Seth Muljibhai for the 
first time. 

The sum of rupees one and a half lakh of 
Late Kumvarbai Dayal Bhimji Trust was 
lying scattered and Seth Jamnadas and Late 
Seth Muljibhai took great pains in restoring 
the amount to the Trust. Thereafter both 
of them, in concurence with Seth Tulsidas 
Kbimji, Seth Khimji Mulji and Seth Bhaga- 
* 
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wandas Morarji, the other trustees, caused 
to build this sanitorium at Kandivali on the 
latest fashions of those of Deolali and Lanoli. 
There exist 15 to 18 sanitoriums in Kandivali 
already but the arrangement of this sani¬ 
torium surpasses them all. 

Since then, I came in much closer contact 
of Late Seth Muljibhai and Seth Jamnadas 
and I was attracted to both these gentlemen 
as I could find in them the virtues towards 
which I was partial. I earnestly felt that if 
there would be such persons in the society 
who will not spare any bit of their mite to 
help the public cause, the middle class 
would have opportunities to raise its 
standard of living. The public activities of 
Cutchi Bhatia Mahajan had come to stand 
still. Late Seth Muljibhai brought all the 
Cutchi Bhatias under one banner and drafted 
the constitution of. Cutchi Bhatia Mahajan. 
Just at the time when the constitution was 
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to be adopted, Seth Shri Muljibhai passed 
away. But his son Seth Shri Jamnadas acted 
just in the footsteps of his father, joined the 
Cutchi Bhatia Mahajan and regularised its 
activities. 

With these varied activities in their life 
both Late Seth Muljibhai and Seth Jamandas 
had an earnest inclination towards the 
religion and as they were convinced that Shri 
Parabramha Prakasha Map and its guide 
Shri Purushottama Gita, that are prepared 
by me, would be of utmost use to the public 
they have assured me of all possible facilities 
to tour India and abroad- 

Whenever I was faced with any sort of 
impediment, whether financial or any other, 
during the course of my work as regards 
this Map and Gita, I had been fortunate 
enough to get all possible help from the 
trustees of Late Kumvarbai Dayal Bhimji 
Sanitorium-SETH RAMANLAL BHOGILAL 
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CHINAI, SETH MANILAL HARJIVANDAS 
PATEL, SETH QATUBHAI RANQILDAS 
SHAH and other trustees. I am grateful 
to all of them as they have regarded 
me as their kinsman all along. As I am a 
religious brahmin, I do not think that my 
gratitude towards them can be better 
recorded in any other way save the prayer 
to God and blessings to all these nobilities 
in the words 

May the Lord Purushottama bless 
them all ! 

Mohanlal Jagannath Shastri 
Jyotirbhushana 
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No. J. 379/31 of 1931 

Rajkot , 16th March , 

SUBJECT:. BOOKS 

MEMORANDUM : 

With reference to his application dated 
the 6th March, 1930, Shastri Mohanlal 
Jagannath of Bombay is informed that the 
Hon'ble the Agent to the Governor General 
in the States of Western India has been 
pleased to sanction his chart “Parabrahma 
Prakash” as a library chart and its guide 
entitled “Purushottama Gita” as a prize and 
library book for all the schools under the 
supervision of the Educational Officer, 
Western India States Agency. 

Sd/- Captain, 

Under Secretary to the Agent 
to the Governor-General. 
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The Purusottama Gita 


Below is an extract from the Idar 
State Gazette Extraordinary dated 8th May 
1930 incorporating Resolution No. 1983:— 


On the auspicious occasion of His High¬ 
ness’s 53rd birthday, His Highness Maha¬ 
raja Saheb Leut. Colonel Sir Dolatsinghji 
K. C. S. I., is pleased to order that:— 

Shastri Mohanlal Jagannath of Idar has 
published ‘Parabrahma Prakash* Map after 
the great labours and has also published 
its guide entitled * Purushottam Gita*. In 
appreciation of this excellent work, it is 
hereby resolved that Rupees hundred be 
given to him as the token of apprecia¬ 
tion from the savings of educational 
budget and that this map and its guide 
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be kept in every school and certain 
number of copies be purchased to be 
given as prizes every year. It is further 
resolved that Shastri Mohanlal should 
visit all the schools for a month every 
year to explain the map to the students. 

Sd/~ F. S. Master, 
President, Idar State Council. 
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I am glad to mention that Shastriji’s 
labours have been well appreciated right 
from the Hon’ble Diwan Saheb of 
Bhavanagar, Shri Pattani Saheb, to the 
laymen, throughout the State. His High¬ 
ness the Maharaja Saheb of Limbdi, 
Maharaj Shri Dolatsinghji has also given 
the fitting reception to Shastriji for his 
invaluable labours in preparing this map 
& its guide. His Highness the Maharaja 
Saheb of Wadhawan and Shri Bhimajibhai, 
the Diwan Saheb of the State, have also 
rightly valued Shastriji. 

The map gives at a glance the gist of 
the ancient Aryan philosophy and culture, 
much of which has been embodied in 
Shrimat Bhagavad Gita. Though a modern 
scholar is not fully convinced by the 
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eastern philosophy alone, much remains to 
be considered of an attempt sincerely done 
by a Sanskrit Scholar who, unfortunately, 
is unaware of the English Language. 

In these days when foreigners rule this 
ancient land and when much less atten¬ 
tion is paid towards our ancient, religious 
and cultural education, such attempts such 
as that of Shastriji are unique and there¬ 
fore the Map and its guide deserve enco¬ 
uragement both financially as well as 
morally by making its wide use in every 
club, society and school. 

Chandrashanker Narmada- 

SHANKER PANDYA. 

Green Bunglow, 

Bhavnagar , 14-1-1930. 
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The Purusottama Gita 


Shastri Mohanlal Jagannath of the Idar 
State has prepared the 4 Parabrahma 
Prakash * Map and its guide 4 Shri Puru- 
shottam Gita.’ It is a useful and remark¬ 
able performance. The chart pictorially 
presents and summarises the metaphysics 
and cosmology to be found in the Gita, 
Bhagawata and other puranas. The inclu- 
sion of authoratative Sanskrit verses adds 
to its utility. The Chart and the book 
will be found helpful by those who want 
to know in a nutshell what the ancient 
Sanskrit works teach. The Chart and the 
guide can be well patronised by the 
Educational department for the purpose 
of giving to the young an idea of what 
our forefathers thought and said about 
the Universe. The Shastriji deserves all 
the congratulations that may be bestowed 
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upon him, He has taken great pains in 
the preparation of the Chart and the 
book; and I sincerely hope that Shastriji’s 
work will be duly appreciated, 

Sd/. H. B. Bhide, 

M.A,, LL.B, 

Professor of Economics & Sanskrit, 
Samaldas College, Bhavnagar. 

Navalpura, 

Bhavnagar , 

14 - 1-1980 
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The Purusottama Gita 


Translation 

With Pranams to the Lord of Sita 

Gopal Bhuvan, 
Jamnagar, 
Dated 28th March 1981 

We mortals subject to the pain of 
Nescience are weltering into this mundane 
existence full of pleasure and pain created 
by the Highest Lord who is beginning¬ 
less and endowed with unlimited glory. 
With a desire to emancipate these 
mortals, many acharyas have composed 
various shastras dealing with liberation. 
Therein was written Shrimat Bhagawat, 
the fund of knowledge, by Revered 
Vyas, the foremost among those who 
were full of the milk of human kindness. 
Treating this as an authority, Shri 
Mohanlal Jagannath Shastri endowed 
with qualities such as implicit faith in 
the Lord, generosity, sweerness, has been 
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kind enough to bring out this good Map 
called Shri Parabrahma Prakash which is 
the direct and easy means calculated to 
give pleasure to the mortals affected by 
the various unnumerable miseries referred 
to above, In this Map, he has placed 
Parabrahma at the top and the Hiranya- 
garbha and others below. Not that this 
is supported from the Scriptures, there is 
Scriptural passage in Kanthopanishad, 
the best of all the valid means of know¬ 
ledge, which runs thus, “This is Ashvattha 
with the root above and the branches 
below.” Even Lord Krishna in his celestial 
Song ( Shrimat Bhagavat Gita) has said, 
“Understand this Ashvattha Tree with 
the root above and the branches below 
to be unchangeable.” Thus, this is sup¬ 
ported by Shrutis as well as Smrutis. 
At the bottom of this Map are shown 
the best of Bhagavatas headed by Shuka. 
Narada, Uddhava, Parikshit and Dhruva, 
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There is also the Sage Narada with the 
banner of Dharma, the mind of the Lord, 
in his hand, shown just in the middle. 
The Map is indeed, extremely attractive 
and it very ably shows all that which is 
to be attained by Action, Devotion and 
Knowledge. Hence, I do consider that 
this Map would be extremely beneficial 
to those who consider the Devotion in 
Lord to be their treasure and the faith 
to be the food on the path of life. I, 
therefore, believe that by bringing out 
this Map, Shri Mohanlal Jagannath 
Shastri has done a great service and paid 
his homage to the revered feet of 
Vasudeva, the Highest Lord. 

Pandit Maya Rama, 
Vedant-Shiromani & Vedant Tirth 

Shastri Tryambaka Rama, 
Vedant-Acharya & Vedant Kesari 
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Translation 

At the feet of the Lord of Laxmi 

Vare Street, 
2022, Somavar Peth, 
NASIK. 

I express my great regards for Shri 
Mohanlal Jagannath Dvivedi Shastri, the 
best among the learned. I respectfully 
beg to state that Shri Parabrahma Pra- 
kasha was sent to me, was seen by me 
very carefully and I gave a mature 
thought to it. This Map is an eloquent 
commentary on the best of the Purushar- 
thas described in Smrutis, Puranas, Rama- 
yana and Mahabharata, every time corro¬ 
borated by the texts in Shrimat Bhagavata 
and illumined by the lamp in the form 
of Shrimat Bhagavat Gita. In a very 
short time, this Map presents an intro- 
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duction to the path of knowing, thinking 
over and meditating upon the Highest. 
This is done in the interest of the seekers 
of liberation. The method adopted in 
presenting this Map is perfectly scientific 
and sanctioned by the age old vedic re¬ 
ligion. The book Purushottama Gita that 
is composed (as described above) explains 
and properly throws light upon the inner 
meaning of the Map. Hence, I sincerely 
express my opinion that it behoves the 
believers in God to keep this Map with 
them and make this invaluable effort 
a great success. 

Shridhar Anna Shastri 
Nasikkar. 


Saturday, 

Vaishakh Krishna 10, 
1875 (Shalivahana) 


EDITOR: 



SHRI FARABRAHMA PRAKASHA MAP 
& 

SHRI PURUSHOTTAMA GITA 


SHASTRI MOHANLAL JAGANNATH DW1VEDI 

JYOTIRBHUSHANA 


EDITOR’S PREFACE 


In this age of western civilization and 
of the ideas of material happiness of 
machine age, inclination towards religion 
is slowly getting extinct. However, the 
man’s desire for understanding the unknown 
Superior is so forceful that even during the 
dark ages, the religious literature did exist 
for the betterment of many. Accordingly, 
in these days of hardships, miseries and 
woes of human life, I have prepared 
“Shri Para Brahma Prakash,” a map showing 
at a glance the different phases of the Lord. 

This Map was originally conceived by 
Shri Prahlad Dhirajram Trivedi, my maternal 
kinsman, after the years’ labours and thin¬ 
king that it will do good to the millions, 
we both decided to make it popular among 
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the masses. But as the big funds are 
needed for such a great venture, we could 
not put our ideas into action. However 
the Grace of God smiled upon us and we 
came across Seth Tulsidas Morarjee and Seth 
Jivanlal, Seth Maneklal and Seth Jesingbhai, 
the grandsons of late Seth Nagindas 
Phoolchand Chinaiwala. These religious- 
minded nobilities offered us financial help 
and we had been able to prepare a zinco 
block of the Map and to publish the same. 

Nevertheless, the size of the block was 
much smaller compared to the size of the 
Map and hence it appeared to us that 
the pictures and the writings on the 
same would not be read distinctly. We 
had been thus disappointed and meanwhile 
Shri Pralhad Dhirajram Trivedi, my kins¬ 
man and collegue, passed away. 
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As I was left alone, I felt much dis¬ 
couraged. Nevertheless, I kept up my 
efforts towards our aim guided by the 
famous lines “ fqf: g*: g^rq sinrar- 

q « ff '(meaning ‘Even 

though pushed back again and again by the 
obstacles, the best persons do not leave up 
the work that they have begun), I planned 
to publish the Map in seven colours and in 
30" x 40" size as that of Shri Ravi Varma 
so that it may be quite legible. But the 
estimate of expenditure went up to rupees 
five to six thousand and as my financial 
limits did not permit me to spare this much 
amount, I had to be in search of some 
one whose generosity and religious¬ 
mindedness would inspire him to grant 
me the necessary help to bring forth 
this colourful printing of 4 Shri Para 
Brahma Prakash’ Map. 
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It so happened that once I called 
upon ray friend Dr. Ganapatram Adhvaryu 
and had a chance to discuss with him 
the details of the Map. As we had been 
stepping down his apartment, we met 
Shrimati Manibai, the widow of Seth 
Mathuradas Manjee Valjee. Having intro¬ 
duced me to her, Dr. Ganapatram spoke 
in high terms about my plan of the Map. 

As Shrimati Manibai was a religious- 
minded lady, she thereupon called me at 
her Dadar residence and discussed with 
me the full details of the Map. As she 
was convinced that the Map would be 
of much help in understanding the facts 
about the Lord for the general public, 
she agreed to purchase 101 copies of the 
same and also offered me the substantial 
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I bow down to that Lord Visnu in whom 
is the sublime joy and it is whose grace that 
makes the dumb speak and the lame go 
across the mountain. 

Now the editor of this book, having prayed 
thus, speaks about the origination of the 
world. 
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S% S ST II \ II 

When Lord Krima , the ruler of the 
whole world, is desirous of creating in¬ 
numerable universal eggs. He, with the 
Aksara Purusa as the soul, looks at Prakrti 
(Primordial Matter) in the form of 8akti 
(Power) and the Prakrti becomes, just by a 
look of Almighty, pregnant, having the 
foetus in the form of Iksana (A look), [ 1 ] 

# 35B ST ss^tAt 
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Thereupon, she (i. e. Prakrti ) gives birth 
to the crores of Chief Manly Personalities 
(Pradhana Purusas ) and as the Great Lord 
looks at all of them, there come into 
existance, from them, the elements which 
are the cause of the creation of ultimate 
universe. [ 2 ] 

% n 3 n 

Thus, at the desire of the Lord, many 
universes come into existance. I, now, will 
tell you the origination of one of them in 
due order. [ 3 ] 

ii v ii 

O Mother ! It’s not possible to speak at 
length about the origination of even one 
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universe and, therefore, I state in short as 
to how one of the world originated. [ 4 ] 

It is already stated above how the Lord, 
the Prime Man, looked at the Prakrti and 
how the latter gave birth to many Chief 
Manly Personalities. Now it is dealt with as 
to how the universe came into existance by 
the Lord’s looking on to the Chief Manly 
Personalities. 

II H II 

The man in the form of Almighty looks 
at those Chief Manly Personalities who have 
the three Gunas (aspects) as their essence 
and from that latter there comes into being 
Mahat which is the seed (of creation) of the 
universe. [ 5 ] 
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Thereafter, at the desire of the Lord 
Vasudeva , the three-fold ego is created from 
the Mahat which is environed on all sides 
by the Pradhana i. e. Chief Element. [ 6 ] 

3 lip*! i 

w wim *r mss%m \w\\ 

The Ego is three-fold namely Satvika 1 
Rajasa and Tamasa . As is Mahat by 
Pradhana so is this one environed by 
Mahat . [ 7 ] 

Now the Universe that is formed by Tamasa 
Ego is described thus :— 

ft i 
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From that Tamasa Ego, verily at the desire 
of Lord Vasudevcti issues forth the Sound 
Eternal, ( Sabda) and from the latter comes 
into being the sky ( Akasa) which has sound 
for its sole essence. [ 8 ] 

: I 

TO 3TO% TOfel^ TOmsrat II ^ II 

From the Sky which is Ego-environed and 
having Sound Eternal for its sole essence, 
comes into existance Touch Eternal ( Sparsa .) 
and from latter comes into being the Air 
( Vayu), the element which has touch only 
for its essence. [ 9 ] 

mi 

The Air, the Sky-environed, brings forth 
the Colour (Rupa) and from the latter shoots 



Chapter 1 


7 


forth the Lustre ( Tejas ), the Air-environed, 
which has colour as its essence. [ 10 ] 

^ mk II ? i\\ 

From Lustre the Taste (Rasa) which in its 
turn creates Water (Apa) full of the essence 
of Taste and this (namely Water) is envi¬ 
roned on all sides by Lustre. [ 11 ] 

From the Water arises Smell ( Oandha ) 
which in its turn gives birth to the Earth 
(Prthvi ) that is full of the essence of smell. 
The Earth is sorrounded by the element of 
Water and is being called by that character¬ 
istic appalation. [ 12 ] 
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Stated hereafter are the common nomen-_ 
clatures of these elements such as Sky and 
others formed in this way. 

’rare ^ i 

IU3II 

The Sky, the Air, the Lustre, the Water 
and the Earth are called Five Major Elements 
[Panca Mahabhuta) and the Sound, the 
Touch, the Colour, the Taste and the Smell 
are called five Tanmatras. [ 13 ] 

Now detailed is the creation of Rajasa 
Ego. 

qsf UWI 

From Rajasa Ego are born in the same 
way the five sense organs (J%afi6vidfiyas)% 
five organs which execute the actions toge- 
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ther with Soul [Pram) and Intellect ( Budh- 
dhi). [ 14 ] 

^ fan ^ 

3Rf^Tlfa =q || II 

Ears, Skin, Eyes, Tongue and Nose are 
the five sense organs and Vocal Chords 
( Vak ), Hands, Legs, Genetals and Anus are 
five organs which execute the actions. [ 15 ] 
Below described is the creations of 
Satvika Ego. 

TOOTjrfNw? #fRr 3 i 

wm\ \\\%\\ 

From the Satvika Ego are born the presi¬ 
ding deities of all the external and internal 
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organs (i. e. sense organs and the organs 
executing actions) together with Mind 
(Manas). [ 16 ] 

i 

^ m\ sspterflftww m\\ 

These presiding deities are Dik, (Lord 
of Direction), Vata (Wind), Arka (Sun), 
Varuria (Lord of Water), Asvinikumaras 
(Lords of Medicines), Agni (Lord of Fire), 
Indra (Lord of Paradise), Upendra, Yama 
(Lord of Death) and Prajapati (Lord of 
Creation), together with Candra (Moon), 
Brahma (Lord of Creation), the knower of 
Ksetra, Vdsudeva and Rudra. [ 17 ] 

U r ?■' !• i- . 'P • ■, If 

m tai ww&vm I 
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At the desire of the Lord, all these 
presiding deities of the different elements 
collectively create the universe with the 
help of their own parts. [ 18 ] 

m mm 3 %mi (mi 1 

^:imn 

The Soul (Atma) of the gigantic 
universe is Vairaja Purusa commonly 
known as God and who is also known as 
Narayana* because of his having water 
produced from his own self as his bed. [19] 


*In Sanskrit "Nara ” is the Synonym for Water 
and as it is produced of the Nara , the Almighty, 
it is thus named. The Almighty made the water as 
his bed and hence the Narayana (One whose bed 
is water) has become the synonym of the Almighty. 
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of the same places in the body of Vairaja 
Pyrusa. They were Durga of Tdmasa 
Guna , Savitrl of Rajasa Guna and Sri 
(Laksmi ) of Satva-Guna and all these 
Szktis were nicely dressed in fine 
constumes and decorated with all the 
ornaments. [21] 

wMt srerw wrrw 

At the command of Vairaja Purusa % these 
tiaktis surrendered themselves to Brahma 
and other deities. Durga surrendered herself 
to Rudra ( Hara ), Sdvitri did so to Brahma 
and Sri (Laksmi ) to Visnu. [ 22 ] 

Now other Saktis born of these Sfaktis are 
described. 
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Candika and other thousand Sakto 
were born of Durgd. The three majoi 
Saktis (viz, Mdhakdli , Mahdlaksmi and 
Mahdsarasvati ) were born of Sdvitri and 
O sage ! the other Saktis of which Dussalid 
is the chief were born of Laksmi. [ 23 ] 

Now the actions of the Almighty in the 
form of Brahma are described below. 

<p®nft$*resif;§rT srref III 

gsritercwu 

From the navel of the ( Vairdja Purusa ) 
comes into being Brahma who is rdjasa 
and Lord Krsna , the God, in the form of 
Brahma , creates all the creatures [ 24 ] 


oq} 4 ( spieq) svuvuvq aq} mcuryqpuvf) 
(sauera aq}) sijtj- ^uaiajjip aq} ‘sages aq} 
‘sapiaQ atp ‘(sguiaq ueranpj aq; jo sioisaaue 
aq;) snuvffl aq; 'sijvdvCvuj aq; sa^aaja apj 
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Sidhhas (those who have attained their ovn 
and are believed to have been living n 
Paradise), Yaksas Kinnaras and Vidyddhans 
(the celestial cloisters and dancers), tfe 
Suras (Demi-Gods), the Kimpurusas th» 
fairies, the Mothers, the Rdksasas , the 
Ghosts, spirits, serpents, the Vinayaka s 
Vetdla , Unmdda , Kusmanda , the major and 
minor planets, the beasts, and the animals, 
the birds, the trees, the mountains, the 
crawling animals and all others static and 
dynamic moving animals living on the 
earth, in the water or in the sky and He 
endows them with Satva % Rajasa or Tamasa 
Guna according to their (previous) deeds. 

[25-28] 

Now stated below are the types of 
different animals according to their 
Guy,as, 
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Some are having pure Saiva Guna , in 
some is Rajasa and Tamasa Guna mixed 
with Saiva. In the same way among those 
of Rajasa and Tamasa Gunas some are 
having pure Rajasa Guna and pure Tamasa 
Guna while others have in themselves the 
admixture of Rajasa and Tamasa both. 
However, some are devoid of any of these 
Gunas also. [29 ] 

3 <*t ^ fafaaq; l 

$4 3 il% sfcm 3 fagqii l R © 11 

These animates, according to their in¬ 
herent Gunas , do the deeds that are conside¬ 
red to be good deeds ( Punya ) or bad deeds 
(sin -Papa) or deeds mixed with Punya and 
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Papa , and those who are devoid of any 
Gunas only worship the Lord Krsna , 
the Almighty. [30] 

^ 5Ri: I 

qfto \\W\ 

O Mother! thus the Almighty in the 
form of Brahma creates all the animates, 
the same in the form of Visnu breeds 
them all and in the final form of Hara 
destroys them all. [ 31 ] 

m\ 3% srii qfoq l 

*nirci qj^ ^i^qi^tll^ll 

Having entered the lives of all the 
animates by assuming the form of Purnsa and 
having attained oneness with all of them, 
He gives the reward to all of them according 
to their deeds. [ 32 ] 


[ se-ec ] 
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Out of those who are appointed by Him to 
supervise the world are vigilant, afraid of 
Him and are ever at His commands. [ 36 ] 

fk mi flfcfa qqfa f| | 

O Mother ! Thus all of these are depen¬ 
dents, (Lord) Krisna alone is his own master. 
Hence he is fit to be attended upon by 
all. [37] 

sn&f n ^ ii 

Thus, is detailed the knowledge of the 
nature of the Highest Self. Nothing remains 
to be known for him who has obtained (this) 
from a worthy preceptor. [ 38 ] 
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The creation of the universe had been 
described in the first chapter. The various 
worlds ( Lokas ) in the universe and the 
abode of the Almighty above the same are 
described now. 

$4 m snrcfrKPriNftt i 

^ SflTW ^ II \ II 

[ ar. I. s. 

The universe is comprised of seven worlds 
above, together with the Brahmaloka and 
the seven kinds of Palulas below [ 1 ] 

( B. V. P. iii/12) 

mm i 
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[ T. 3. fo. V**'^ 

(Brahma also created) the great mountain 
( Meru ) with gems-studded-peaks in the 
middle of the earth, shining like gold, for 
the residence of the deities and Mandara , 
Comma , Trikufa, Udayacala and other 
various mountains. He created Lokaloka 
and in it, O best of the Brahmins ! were 
created seven seas as well as seven islands 
by Brahma, that great Lord. [ 7-9 ] 

(P. P. K. Li/14-16) 

[ nr. J.M.-V 
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(Sage Markandeya says,) “O Brahmin! 
This earth is of the area of fifty crores of 
yojans and I tell you its formation. Do 
listen. [ 10 ] (M. P. Li/4) 

HUM 

O. I. V. 

The earth is comprised of seven islands 
and seven seas and it also includes forty-nine 
small islands and innumerable forests. [ 11 ] 

( B. V. P. iii/11) 

m' \m\\ 

n ^ 11 
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Jamhu , Pluhsa , Salmali , Kusa t Kraunca , 
£a/ra and Puslcar are the seven islands each 
of which is double in area than the former 
island. These are respectively sorrounded 
by seven seas— Lavana , 7/rsw, Sarpa 

TTsira and Jala— each of which is double in 
area than the former sea. [ 12-13 ] 

(Mark. Li/6-7) 

The universe has been described in this 
way. Now it is stated how Brahmadeva 
brought forth a new creation of Sanaka and 
others as he realized that it was not his 
greatness in creating the sinful creation of 
darkness which he first created. 

it ^ ii h 

[ *TT. 
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Thereafter, Brahmadeva , with the mind 
sanctified by the thought of the Lord, 
created the sages— Semak, Sanandana , 
Sandtana and SanatJcumara —who were in¬ 
active and lived in perpetual celibacy, [ 14 ] 

{Bhd. iii-12/3-4) 

Brahmadeva asked them to perpetuate 
their line of descendancy but they declined 
to do so as they desired Moksa. Thereupon, 
Brahma got angry and the creation which 
resulted therefrom is detailed below :— 

ftwnofrsfq vmh i 

II K\\\ 

[ ^rr. V-*V-v® 

Though the anger was thoughtfully 
restrained by Brahma , it, rising from 
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his two eye-brows, turned immediately into 
a lad of black and red colour. [15 ] 

( Bha . iii-12/7) 

s I l 

m\fa is s wt ^rrcifa ^ ^ 

[ *ir. 3-?v<^ 

That (lad), Lord Sankara, the ancestors 
of the deities, began to weep and he said to 
Brahma, “O the creator and the preceptor 
of the world! Please name me and fix up 
my place.” [ 16 ] ( Bha . iii-12-8) 

sren sssfa Jrsn* ?vs 

[ nr. 

(.Brahma replied), “0 best among the 
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deities ! as you wept with child-like anxiety, 
all the people would know you as Rudra. 

[17] 

(Bhd. iii-12/10) 

w sasra: n ^ n 

sftltosRfen ^ tosffitoto i 

W'X SsC % tot n 

[ *n. 

O Rudra ! Mamyu, Manu , Mahinasa , 
Mahan , Shiva, Rtudhvaja, Ugrareta , Bhava % 
Kola , Vamadeva , and Dlirtavrata are the other 
names for you and Z>A/, FrW, Usana, Uma , 
Niyut, Sarpi , 7/a, Ambika, Iravati, Sudha and 
ZttsQ are your wives.-the Rudranis. [ 18-19 ] 

(7?M, iii-12/12-13) 
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Thereafter at Brahma's orders, Rudra 
perpetuated his line by giving birth to the 
population having Tamasa Ouna. Bralima 
was dissatisfied with this creation, and 
having stopped Rudra from doing so, he 
began to have his own creation which is 
detailed below. 


53 pi* ststtIr: 1 


tel#: II II 
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f *n. 


Brahma who was thinking of creation and 
whose might was like that of the Lord, gave 
birth to ten sons namely Marici , Atri , 
Angiras , Pulastya, Pulaha , Kratu , Bhrgu , 


^4U0A^4 'vdvfisv^f 04 u304Jiq4 l vuu,vi{(j 04 a£ie 

-JIBUI UI U0Alg 0J0A\ SJ04q^riBp U04 ‘0S0l]4 jo 
4HQ *j0q4Bj JI01J4 04 p0qDB44E ^jjnjnnp 0J0M 
oqM sj04q^nBp £4 xis 04 q4Jiq 3AB$? tn^isy 
iSpB'q puB vsyvfj 'wuyvjig £q p0j0pjQ 

’Ox ] 
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II ^ 11 ;iIII MkihUtefc sjh 

•Mopq paquasap 

si uopcaao spsyvq ‘suos uaj asaq* jo 5nQ 

(ZZ-lZl9l~W. ^W) [ I2"02 ] -uoucindod 

aqj jo uopaaaa (aaqqjnj) aq} jo asnea 
aqj aaaA\ oq/& •vpvj.njx pun vsyvq 'rjqjsisv^ 
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seven to Candra , two to Sankara , two to 
Angiras, two to Krsasva and last four were 
given in marraige to Tdrksya . Their children 
[ born of these marraiges ] have fully 
populated all the three worlds. [ 22-24 ] 

( Bha . vi-6/1-3) 

In the first chapter, the creation of Praja* 
patis and sages by Bramhadem has been 
described. In this period of Vaivasvaia Manu> 
the names of the Saptarsis are as under :— 

mm i 

safe n v\ ii 

Kasyapa , Atri % Vasistha, Visvamitra , Gau¬ 
tama, Jamadagniy and Bharadvaja are known 
as seven sages ( Saptarsis ). [ 25 ] 

W *T5T * I 

mh sgst ll W il 
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^ I 

mtoiw II RV9 ii 

3FJTCU $<bit 5r| |q|c^i: qftt w&i I 

*H 3 t 11^ si*k li II 

[ *rr. 

[After the birth of ten sons] Dharma was 
born of Brahma's right breast where Lord 
Narayana Himself dwells, and from his back 
[is born] Adharma which causes death that is 
terrific for the people. Kama was born from 
the Brahma s heart, Anger from his eye¬ 
brows; Avarice ( Lobha ) from his lower lip; 
Speech ( Vanl) from his mouth; Oceans from 
his penis ( Medhr), Nirrti from his anus the 
abode of sin ; Kardama , Devahutx s husband. 
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was born of his shadow. In this way, this 
universe is born of Brahmas mind and 
body. [ 26 - 28 ] (Bha.. iii-12 / 27-28) 

Thus ends the Second Chapter entitled 
“The discussion of the creation 
of the Universe” in the 
Purusottama Gita■ 



CHAPTER III 

3?fTR l 

^ foil ifen*a&r ii l w 

sr kww 3 %n 3 ii ^ M 

[ Ro ^T 0 

L vo 

The six Vedangas, four Vedas , Mimansa ., 
the sciences of Nyaya , and Dharnia , Parana, 
three sub-Fedas (ifyw’m/a-the science of 
medicines, Dhanurveda- the science of 
Archery, and Gandharmvedar the science of 
music) and Arthasaslra (the science of 
economics) all put together are known as 
eighteen sciences (^s^ac/asa Vidga). [1-2] 

(F P.) 
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uj *iapjo aAi}oadsaj jiat]} ui suopaaiip *a}a 
}sea ui aiE }uq} sq}notu sit] raoij mui[v.ig; 

pa}EajD aiaM vpdamumijy puB 'vpaaviung 
'vpdamCnA 'vpdaOtf £jauiEU s vpdA ^noj aqj[ 
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Lord who sees all, created Itihasa and 
Purana, the fifth Veda , from all his four 
mouths. [ 3-4 ] ( Bhd . iii—12/38—39) 

Now six Vedmgas are enumerated. 

n h ll 

fwi siro 3 m $ 

As though Chandas (The science of 
prosody) is the feet of Vedas ; Kalpa (the 
ritual science) is the hands; Jyotisa (the 
science of astrology) is the eyes; Nirukta 
(etymological explanation of difficult vedic 
words) is the ears; S iksa (the science of 
proper articulation and pronunciation) is 
the nose and Vyalcarana is as though the 
mouth of Vedas . [ 5-6 ] 


1 In opinion of some people, there are only eighteen 
authors of Dharmasastras while others believe them to 
be twenty one in aH. 
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Now Dharmasastras are enumerated. 
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*nlt m m ^ i! 

m^( mmi ^ l 

aw jnftdi ratw<$rc 3 n H ii 

^ m k* \ * 

5SWNr*M SR^S 5T#T all nil 
^ 3^Tf^r: II ?» II 

[ w. n-’nr-*-^ 

The number of Slokas in different Puranas 
are as under :— Brahma purana of ten thous¬ 
and SloJcas ; Padma purana of fifty-five 
thousand; Visnu purana of twenty-three 
thousand; Silva purana of twenty-four thous¬ 
and ; Srimat Bhdgavata of eighteen thousand; 
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Narada purana of twenty-five thousand; 
Markandeya purana of nine thousand; 
Agni purana of fifteen thousand and four 
hundred; Bhavisya purana of fourteen 
thousand and five hundred ; Brahmavaivarta 
purana of eighteen thousand ; Linga purana 
of eleven thousand; Varaha purana of 
twenty-four thousand; Skanda purana of 
eighty-one thousand and eleven hundred; 
Vamana purana of ten thousand; Kurma 
purana of seventeen thousand; Matsya 
purana of fourteen thousand ; Garuda purana 
of nineteen thousand and Brahmanda purana 
of twelve thousand Slokas. Thus all the 
eighteen *Purarias together comprise in 
them four lakhs of SloJcas. [ 9-14 ] 

(Bhd . xii-13/4-9) 


*Apart from these, there are other sub— Puranas, 
Sanatkumara, Narsinha, Brhannaradiya, Sivasa - 
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dasya, Dourvasas, Kdpila, Vdmana, Bhdrgava % 
Vdruna, Kdlikd, Samba, Nandi, Aditya, Vasislha, 
Devi Bhdgawata, Ganesa purdna , Hansa purdna . 
Small Purdnas, such as Mudgala , Renukd purdna, are 
also eighteen in all. 

Mahdbhdrata and Rdmdyana and such others are 
considered as History. 

The first and second parts of Mimdnsd, 
Nydya'sdstra, Sdnkhya, Yoga, and Vai'sesika are 
known as six philosophical books. 

Upanisad are one hundred and eight in 
number as follows :— 

Isa , Kena , Katha , Prasna t Mundaka . 
Mdndukya , Taittiriya , Aitareya , Chdndogya , 
Brhaddranyaka , Svetdsvatara , Brahmabindu , 
Kaivalya , Jabdla , Hansa , Arunika , Garbha , 
Ndrdyana , Paramahansa , Brahma , Amrta- 
ndda , Atharvasiras (Atharvasikha), Maitrd ■ 
yam, Kau'sitakibrdhmanay Brhatjdbdla' 
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Nrsimha Purvatapini , Nrsinhottardpini t 
Maitreyi, Subala , Ksarika , Mantrikd - 
sarvasard , Niralamba Sukarahasya> Vajra- 
sn^hka, Tejobindu , Nadabindu , Dhyanabindu , 
Brahmavidyd , Yogatatva % Atmabodha , 
N dradaparivrajaka, Trisikhabrdhmdna , 
Yogacuddmani , Nirvana , Mandalabrdhmana , 
Daksinamurti , Sarabha , Skanda , Tripdd - 
vibhuti Mahdndrayana , Adhamatdraka , 
Ramarahasya , Ram a purvatapini , Rdmottara - 
tapinit Vdsudeva, Mudgala , Sandilya , 
Paingala , Bhiksuka> Mahd , Saririka , Foga- 
sikhdt Turiyatitavadhuta , Sanydsa , Parama - 
hahsaparivrdjaJca , Aksamalika , Avyakta, 
Yekdksara , Annapurna , Surya , A & s i, 
Adhyatma , Kundika , Savitri , Atma % Pdsu - 
patabrahma , Parabrahma , Avadhuta> Tripura - 
tdpini t Debiy Katharudra , Bhdvand , Rudra- 
hrdaya , Yogakunclalit Bhastnajdbdla» Rudrd - 


'pvsmvQotitmnjfl 'vsoXaviivq 'vtisviim 

-tfvasvAVS , tuisyviv6f$vi{qnvs 'fivqvfl *S 
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moj aqi *fWA ?uojb ‘pa^Baia osjb 

ajq 'muumiQ jo ;aaj aq} qgnoq} sb aiB qaiqM 
(q;ru;) vfyvg puB (aauBuaj) vdvj, ‘(A'qiBqa) 
vuiiq ‘(agpajMou^j) ? ifipi/i pa;uaja muqvupf 
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rrk RUlft I 

^farorcflita*^ writ ^ -ail frit: l 
j^*ri^^ts3|5 sirtoij *mh l 
T\*km Jrm^s^^vs 

[ flT. X-<R, w-vH 

Brahma was also the cause of the creation 
of three Vyahrtis (These are the three 
mystie words uttered by every hrahmana in 
performing his daily Sandya adoration) and 
from his heart came forth Prapava (the 
sacred syllable om); from the hair of his body 
was born Usnik ; from the skin Gayatri ; 
from his flesh Tristup: from his muscles 
Anustup ; from his bones Jagati, from his 
marrow of the bones Pahkti and from his 
soul was born Brhati. Thus were born seven 
chandas (the metres). [ 16-17 ] 

. . .. {Bha. iii-12/44-45) 
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wr< m fasrVr *rafor *r muh ii^ii 

[ *U. ^-^,-v^-vvs 

Syllables from 'Ka' to ‘Ma are regarded as 
though they are the soul of Brahma , vowels 
‘A’ and others are regarded as though they are 
the body of Brahma, ‘ Sa\ 'Sa\ 'Sa\ ‘ Ha’ are 
regarded as his organs and 'Ya', 'Ra\ ‘La’, 
‘ Va’ as though they are his strength. The 
seven musical notes (viz, Sadja, Rsabha , 
G iindhara, Madhya, Pancama, Dhaivata, and 
Nisada- the Svaras) have come into being 
when Brahma was enjoying his recreation 
period. [ 18 -19 ] ( Bha . iii—12/46-47) 

Thus Brahma brought forth the various 

creations and also Marlci and other sages. 
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woman whose name was Satarupa had been' 
Manu's queen. From that time the populace 
increased by leaps and bounds through the 
sexual union ( Mithunadhanm ). [ 21 - 22 ] 

(Bhci. iii—12/53—54) 

sr sswmi q^iq^n^^ i 
faqarafcrraqi^T ftw ^ ir^ii 

qT^Ir^qiq 3 | 

WFnsrcraft =q m sriqjR^ ^pi^ir^ii 

Dn. 

O King Pariksit 1 Mann gave birth to five 
children due to his union with Satarupa. 
They were two sons by name Priyavrata and 
Uttanapada and three daughters by name 
Akuti, Devpiliuti and Prasuti. The first, 
Akihti, was given in marraige to Ruchi, the 
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second one, Devahuti , to Kardama and the 
last one, Prasuti , was given in marraige to 
Daksa Prajapatu The children of these 
three couples have been the cause of the 
population of the world. [ 23-24 ] 

(Bha . iii-12/54-55), 

m ^ ffifc sranlflWk ww 

$$ m I 

nirtr sfoMfc: wr tRr m 
fori i a anfoNrar^nfro?^ $3- 
*rR^n« TOflfcrfoqinra^ irv^H 

[*n. 
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Thereafter, King Priyavrata married 
Barhismati the daughter of Prajdpati Visva • 
karman . Their union gave birth to the 
ten sons and a daughter named Urjasvati. 
Agnidhra , Idhmajivha , Yajhabahv , Mahavira % 
HiranyaretaSt Dhrtaprstha , Savana , Medhatithi , 
Hotra, and i£cm were the ten sons who 
equalled their father in merits, appearancer 
strength, deeds and generosity. Of these, 
Kavi % Mahavira and Savana remained 
bachelors all through and observed the rules 
of Sanyasa Asrama as they desired to be 
proficient in Atmavidya. [ 25-26 ] 

{Bha. v-1/24-26) 

. w rc n 
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King Priyavrata coronated according to 
rites Agnidhra etc. seven sons as the kings of 
seven islands such as Jambu and others. [28] 

( Ma . L/16) 

?rm I 

Thus ends the third chapter entitled “the 
discussion of the creations of vidya etc.” 
in Purusottama Gita . 



CHAPTER IV 


The seven islands are already indicated in 
the Second Chapter. India being in 
Jambu-Dvipa, the details of the latter are 
given in this chapter. 

tom to # sFfjftq to i 
pi 5^(1 srsnqton m II \ 11 
to wmm i 

ll ^ H 

sr*t«c wt: pt few ^ l 
f^S *G[OTiIOTt W» I 

rw to&fe* Mil 

0 Brahmina ! King Priyavrata gave the 
Jambu-Diipa to Agnidhra who, later on, 
had nine sons having the dignity as that of 
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hundred sons. King Rsabhadeva , the father, 
gave the Varsa (the continent) which was 
to the south of Himalayas to Prince Bharata 
whose name adored his land as Bharata varsa 
{i. e. India) [ 4-5 ] 

Now the situations of these nine varsas in 
Jambu-Dvipa are narrated. 

qqifq ^tR; I 

n$n 

3 w- ll vs ii 

[ nr. H? 

In half the portion of the alter ( Vedi ) of 
Jambu-Dvipa , to the south are three 
Varsas (continents)— Harivarsa t Kim - 
purusa , and Bharata — and to the north are 
three Varsas (Bamyaka , Hirariya, , and 
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Kuru). In the centre of Jambu-Dvipa is 
Ilavrata , half-moon-shaped. At its east is 
Bhadraiva and at its west is Ketumala 
Varsas, and at the centre of Ilavrata 
continent is the gold-studded mountain 
Mem. [6-7 ] (Ma. Li/13-14) 

Now the Meru is describsed. 

sifts: st^i^iH ft^Fc: qteift 3 mil 

[nr. M,-?\ 

ft^r: II \ II 

That great mountain Meru is eighty-four 
thousand Yojanas high above the earth and 
sixteen thousand Yojanas, below the earth. 
Thus it is a lakh of Yojanas from its peak 
to its bottom below the earth. It covers the 
area of sixteen thousand Yojanas on the 
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surface of the earth and it being in the shape 
of a shallow dish, the area of its peak is 
thirty-two thousand Yojancis. [ 8-9 ] 

( Ma . 51-55) 

§qpi ms w- 

qr^WTOJ vkfom unfam- 
sr^sRqft- 

«mii: \\ ?o-U II 

[ m. 

Surrounding the mountain Mem are four 
mountains namely Mandara, Merumandara , 
Suparsva and Kumuda . each of the area of 
ten thousand Yojancis and each having the 

height equal to its area and which are as 
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equiangular from all sides and which is 
known as Satakaumbhi. Surrounding this 
city are eight* cities whose area is one fourth 
of that of Brcimhadevas city and which are 
quite on the models of Lord Bramhadeva s 
city and are in all the directions of eight 
Lokapalas. [ 12-13 ] ( Bha t v-16/29-30) 


* On the upper side of Meru is Bramhapurd of 
Bramhd. In the eastern direction is Amardvati of 
Indra . In the south-eastern direction is Tejovati of 
Agni. In the southern direction is Samyatnani of 
Yama. In the south-western direction is Krsndngapuri 

’i 

of Lord Nirrti. In the western direction is Sradhddd - 
vatipuri of Lord Vanina . In the north-western 
direction is Gandhdvafipuri of Lord Vdyu (the 
Wind). In the Northern direction is Mahoddpuri of 
Lord Knbera (Lord of Wealth) and in the north-eastern 
direction is Yasovatipuri of Isdnadeva. These 
are the eight cities on all the sides of mountain Meru , 



uaaAuaq aauE^sip aq} jo EaiE aq} o; 
jEnba (puBq uapjog) ivum(q viuvang si aiaq; 
‘Eas vqvpoyppvg puo^ag 'vyojy puE vyoq 
^jauiEa suoi^ai 0M5 aq; uaaA^aq ‘uoifai 
vqojmioq aq; si Eas vqvpoi{ppng aq; puo£ag 

*itt ] 
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1 'fiy^ssi^Ui^& MiJiim kh*^hB^ 
ibS b iklih :bliJs lh±h ikhl&k 
-^issiJi;j2±Bsiafe twit jyimb ibiimtim 
-^hibiMb 1 :H%ih£ biih 
•1&4& ^kiwbi^i±-^ibiih :bb 

"C3S iv/vpoyppvx si SB3S asoip 
JO 3SBJ 3qj[ *SB3S U3A3S pUB SpUB[SI U3A3S 
p3U0I}U3Ul 3JB J3ldBq3 pUOD3§ 3q3 UJ 
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mountains Manasottara and Mem . ( i . e. of 
the area of one crore and seven and a half 
lakhs of Yojanas and inhabited by the 
animates). Beyond this Suvarna bliumi is 
the land [ of the area of eight crores and 
thirty-nine lakhs of Yojanas ] which is as 
clear as the mirror and nothing which is 
dropped in that land is recoverable. No one, 
therefore, inhabits that land. The mountain 
Lokaloka is beyond this land and as this 
mountain is meant to denote the bounderies 
of Loka and Aloka regions, it is known as 
1 Lokaloka . [ 14-16 ] (Bha. v-20/34-36) 

gd*r*n*rtsq- staratarcsj i 


Chapter IV 


61 


hv ll II 

[ *Tf. 

This mounttaion Lokaloka is situated in 
one fourth portion of the earth having an 
area of fifty crores of Yojanas. Above this 
Lokaloka , Bramha , the preceptor of the 
whole world, has stationed Rsabha , 
Puskaracuda , Vdmana and Pardjita , four 
lords of directions each in the every 
direction and who are the cause of the 
stability of all the regions. [ 17-18 ] 

(Bha. v-20/38-39) 

ll ^ ll 

[ Bh K-^o,-Vo 
Beyond mountain Lokaloka, there is, they 
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mention, a sacred place fit for the great 
Yogins (sages). [ 19 ] ( Bha . v-20/40) 

The different parts of Jambu-Dvipa are 
mentioned in earlier pages. Now are 
described the various forms of Lord in 
different parts as well as those who worship 
Him there. 

ll li 

[ *TT. 

In all the nine Varsas, Lord Naraijana % 
the Supreme Man, still dwells in the 
different forms for the benefit of all the 
people. [ 20 ] ( Bha . v-17/14) 

3 wt ^ 

supreme srrcft- 
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*prcrog$$i- 
3(tof srctff yfi sr$fon?*Pi: 
Aw*RTO*nfro<JT *rfw%^ft- 
^ w( zumfa II Rt-RR II 

[ ^1* V^'V^V*^ 

In lldvrata continent, Lord Sankara is the 
only male being because any one who enters 
this continent becomes woman due to the 
curse of Lady Pdrvati . No male, therefore, 
is able to enter this continent. In this 
continent, Lord Siva, waited upon by in¬ 
numerable maid-servants of Lady Pdrvati , 
worships the Safnkarsaria form of the Lord 
who has four forms in all. This form is 
believed to have mainly Tdmasa Guna 
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in itself and of which Lord Siva has 
been born. Lord Siva thinks of it by self- 
concentration. ( Atm a Samadhi ) [ 21-22 ] 

{Bha. v-17/15-16) 

3^1 fart 

mm 

II li 

[ VI. 

In the same way Bhadrasrava , the son of 
Dharma t and his family chiefs residing in 
Bhadrasva continent, worship the religious 
form of the Lord as represented by '‘Horse’s 
head " (Haya-Sirsa) which Lord Vasudeva 
likes and which they worship with full 
concentration (Parama Samadhi). [ 23 ] 

( Bha. v-18/1) 
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.*iT^proi3Rt 

stfi^s^reRR^f^rtfa *rs 

arfplw^.... ll Rt II 

[ ^TT. V-<U/-vs 

In flan Farsa Lord dwells in the form of 
Nr sin ha, Prahlada , an ardent devotee and 
who, by his actions and character, has made 
sacred the families of Danctvas and Daiiyas , 
worships, along with all the people of this 
Varsa % Lord’s Nrsinha * form which is 
lovely. [ 24 ] (i?Aa. v-18 / 7) 

*The Nrsinha form is that in which the Lord is 
having a lion’s head over an human body. He is 
belived to have killed Hiranakasyapa , Prahldda's 
father to save the latter, 

3 
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*m\ *i*fi 

i&m «t*r: &rto% reft^Ri l 
arak 

iwfii i *rrcm ^ 

•Rrctfa m\&t *n%$ to- 




...II RVRvs II 

[*n. ^-^j— c i^” c i vs 

Even in Ketumala Varsa , Lord dwells in 
the form of Kamadeva (Lord of Love), with 
desire to do (something) pleasing to Lady 
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Laksmi as well as to the daughters and the 
sons of Prajapati governing this Varsa. The 
Prajapati 9 s daughters are equal in number to 
the days of Brahmas life (i. e. eighteen 
thousand). The children in the wombs of 
these daughters, having disgusted minds, 
become lifeless due to lustre of the Lord’s 
weapon and fall down at the end of a 
Samvatsara (an year). Having pleased Lady 
Laksmi by the beauty of His lotus-like face 
charming owing to His high eye-brows, by 
His slow but captivating look and by His 
amorousity and gait, Lord Kamadeva delights 
His own organs. Lady Laksmi , along with the 
daughters of Prajapati , by the nights, of the 
year and along with their husbands by the 
days of the year worships this enchanting 
form of the Lord with best concentration. 
[ 25-27 ]. (Bha, v-18 /15-17) 


Vt-‘? k-V> -lk ] 

|| V>fe II 

ih&hh £& mhhSe Jkfchli^ h±1 &\In 
-lfefel pkk& jpfegfclfelifc hishkaiM 

(*2 / 8I' A ‘2VS) • [ 821 nopoAap real? 

ipiM pjoq aq4 jo uijoj vfispjft siq; sdiqs 
-jom nwpjj/- loiadcug aq} ‘mou uaAg 'samp 
iaipBa ui raioj siq; aas o; a^Bumioj uaaq 
paq 'vsuvji v^ohmv^ aq:j jo jaiqa aip 'nuvjtf 
•uopBuiBaui ;sjg aqq. ‘(qsg b) vnsjnjy jo mioj 
aq 3 ux sapisai pjoq aq; *v$.iva mivfiuwy; uj 

x^-'n-V, ’lk ] 

11 mht-aiifeii^ayk hjk^iil 

k i 'i&tepb &js :itk h± 

-Jbl^k^llt kkkfcl JkMik k Mil 
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In Hiraymaya Varsdi, Lord dwells bearing 
the-form of Kurma (a tortoise). Aryamadeva, 
the chief of Pitrs (the manes) along with 
the residents of this Varsa, worships this 
most beloved form of the Lord. [ 29 ]. 

(Bha. v-18 / 29) 

^ $53 

II || 

[flT. VK,-!* 

In north Kuru Varsa , the Lord dwells in 
the form of Varaha (a boar) and Lady Earth, 
along with the residents of this continent, 
worships this form with ardent devotion. 
[3°]- (Bha. v-18 / 34) 
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tftonrcnr sfari m- 

*ram?rat S3 *r 

[ *IT. V-n,-*! 

In Kimpurusa Varsa , along with the resi¬ 
dents of this Varsa , Hanuman , who loves to 
remain near the feet of Lord Rama , the 
Prime Man, worships with incessant devo¬ 
tion, Lord Rama who is the abode of joy for 
Sita and who is elder to Laksmana [ 31 ]. 

(Bha. v-19/1) 
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I ?r wrct sircar Wtwra'V- 
fofeftfa ^if^W^TUivri stwtt- 

...ll ll 

[ w. vn r w 

In Bhdrata Varsa (i. e. India), having 
enhanced, through mercy, Dharma , Jnyana 
(Knowledge), Vairagya (Ascetism), Aisvarya 
(Dignity), Upasama (Pacification), and Santi 
(Peace) for the benefit of the persons who 
constantly seek for spiritual knowledge 
(Atmahistha ), the Lord, known as Naranara - 
yana t practices penance in an unknown way 
that may lead to the self-realization. 
Revered Sage Narada who, with the help of 
Sajilchya and Yoga philosophies preached tg 


BiSqputA jo q}jou aqj ye puB SBABpBmifq 
p qjnos aq} ye st qatqM puB[ aqx 

*\-\i ‘%1 'h ] 

II afe II tossaWtSiJteS hh fiiis^lue 

o ♦ 

| lfc£ }M2Lh?.fel |h ki%^^iU±| 

# A\Opq pSJIB^Sp 3 IB ‘ 3 JOJ 
-alaq} ‘s;ii3in s}j \mnqg; rmw^j) uopoy 
jo pu^q aq:* si 41 ssnBDsq ssged guiogaioj 
sq; ui psjiB^sp s^usunuoo sssq^ n u J° issq 
3ip p3j3pisuo3 U33q seq wuvjl vimmiQ 

( 01-6 / 6 I-A ’W8) [ ££ - Z£ ] U0I40A3P 

asouijn q?iM pioq aq} ‘auaupuoa siqj ui suop 
-Bjnfai muv.ismujh\ 03 £uipaoaaB ajq iiaqj 
pBaj oqM aoBindod aqj qqM §uojb ‘sdiqsaoM 
'paoq aqj jo Aqugip aqj }noqB nuvpp 
m.mavg 04 aqods ‘jpsonpj pjoq aq 4 Aq uuq 

V)IQ ouwfjoanmj dt{£ 24 
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mountains is known as Bharata Varsa, The 
rewards, good or bad, (according to their 
deeds) are awarded in this land. [ 34 ] 

(P. K. ii—24). 

3T5nfa w m i 

WWW 

WWW 

[ft. 3. 

O Great sage ! Bharata is the best of all 
in Jumbu-dvlpa as it is the Land of Action 
whereas the rest are the Lands of Enjoyment 
(Bhoga Bhumi). It is a rare chance, therefore, 
that one is born as human being in Bharata 
owing to his some good deeds in the past. 
[ 35-36] ( V. P) 


aq} op oqA\ ‘uara aq:j Suoraa }saq aq3 
asoq; ‘vsuvji viv.wytf ui uioq uaaq guiABjq 

v^-v’asj'h] 

II II :lhh*fe&% hk % Miiiihti 
I tliiJUlb b|hil£ % |h J&ilk iamiJe 

Cj ■A) [ L£ ] -suouBin;BJf UOD 

aq^ £pqgij aAiasap ‘uopBiaqq pun asipeiEd 
aq} guiuiew jo asriBD aq; si qaiqM puiq aq} 
% vimm{£[ siq} ui s^uiaq uBuinq araooaq 
‘pooqpiap jiaq} uiojj ‘oqAv asoq} jBq* 
sguos aq} guis sapiap aq; uaAa ‘paapuj 

•B -fei ] 

II s\£ || iMfc :hk Mfek 

I k Mkbhlkfei 
I klkkiMilk h Sil h±k 
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religious deeds during their life-time, are 
considered similar to the Lord. [ 38 ] 

(P. K. ii / 25) 

m i 

\\\%II 

[ q. fa. 

O best among the brahmins ! The reward 
of the good or bad deeds done in this Land 
of Action is recieved by the persons in the 
Lands of Enjoyment. [ 39 ] (P. K. ii /26) 

* ^ $3 S&sftsTcf 

ms sf*t ^ l» ? I 

[ q. fa. 
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In all the three regions, there is none who 
can equal the person who, having come in 
this Land of Action, is anxious to do the 
religious deeds. His birth has achieved its 
due and his life [is considered] as the best. 
[40-41] (P. K. ii / 27-28) 

fRT “ sfTU^^trrTFfRlT” 3T “ 

spfa” 5TTJT || 

Thus ends the Fourth Chapter entitled 
“The description of nine continents 
in Jambu-Dvipa” in the 
Purusottama Gita. 



CHAPTER V 


The universe has been described in the 
foregoing pages. Every one who has a chance 
to be born as human being in this universe, 
has to try to attain the God. Having 
compared the universe with a tree, its 
mortality is now being emphasised, so that 
ascetism may be increased in the human 
beings. 

tot Wir to M 

[ ift.-Ty-i 

They call it (i. e. universe) Asvattha (a fig 
tree) with its root above and branches below. 
It is eternal and has Vedic Metres ( Chan• 
diinsi) as its leaves. He who knows it is a 
knower of Vedas [1 ]. ( B,G. xv /1) 
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^ &rfqgr l 

qfrra#ro ^ %^ni q ii 

^[i q£ 

?f ftqSfo ^q-J | 

*m ^ q# 

*rai 5Jff%: srcjm s*pft n 3 ii 

Its form is not percieved here, neither its 
end, nor its origin, nor its nature. (There, 
fore), having cut asunder this firm-rooted 
Asvattha tree by the strong weapon of non¬ 
attachment ( Asahga ), that abode ( Pada ) 
from which they do not return again should 
be searched for (with the faith that) one 


(91 / AX 0 '&) • 

[ f ] •siqEqsasdrai ’a 'i v.ivs^y 
[sb paaapisuco ] si (viDSDjn%) aiqBanmuii 
aq3 puB ajqBqsnad aq? ’a 'i ouvsjf (sb paaapis 
-uoa) aiB sguiaq aq} qv ’OMfyV P UE 
-svsrunj om} aiB aaaq; ‘asiaAiun siqj uj 

H-‘U *1* ] 

II a II b|l)& Igjlfefc 

I k i£i ifeifeife 1MM11 

•Mopq pauiajdxa 
si arnss aqx ’^“oT J^q^o put? pjoq aq} 
^noqa agpajMOuq aqi ‘ 3 Sjq c aA^q 05 atio joj 
A iBSsaaau si ‘pjoq aq} mew 0 } iap .10 uj 

(p-g/'AX *£> *ff) 
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|| ^ || 

[ *1. V\,-1W 

The Purusottama is yet another Purusa 
known as Paramatman (Highest Self) who 
is the indestructible Isvara and who, having 
pervaded the three worlds, sustains them. 

(B. G. xv /17) 

Now the Aksara Purusa is described. 

|| % || 

There is another unmanifested Bhuva 
(existance) who is different from the one that 
is manifested and who does not get destroyed 
even though all the creation is destroyed. 

C 6 ] (B. G. viii/20) 
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^?r q ?4 *w II * 11 

[ *T. 

That unmanifested is called Aksara. The 
same is also called 'Highest Goal’ (Pararria 
Gati) having attained which they do not 
return. And that is My supreme abode. 
[ 7 ] (i?. (?. viii / 21) 

Now who is Aksara Brahma and how the 
Yogins see It, is explained below. 

wn ^ i 

n c ii 

itfk ^T#q5Rn^l II ^ II 
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That is known as AJcsara Brahma which 
pervades high above and down below and 
all the directions ( JDisah and Vidisah) ; which 
is characterised by Satcitdnanda (the existant 
sentient and bliss) and which also pervades 
Prakrti and Purusa and their effects. The 
great Yogins , by the grace of Lord Vasudeva , 
see It (i. e. Aksara Brahma) in the Brahmara - 
ndhra k (Murdhni) after having gone beyond 
the six Cakra s (namely, Muladhara Cakra , 
Svadhisthana Cakra , Manipur a Cakra , 
Analiata Cakra , Visuddhi Cakra , and Ajnya 
Cakra) within themselves. [ 8-9 ] 

Some behold only the lustre while others 
behold the Paramdtman (the Great Lord) in 
the lustre. This is detailed below. 

*Brahmarandhra is an aperture in the crown of 
the head through which the soul is said to escape on 
its leaving the body. 
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tow i 

n \o n 

*n%rcc % i 

I#%5jirqi^r^p^ mu 

That abode of the Lord is known as 
Brahmapura by those who dwell eternally 
there. This is the abode around which crores 
of [Lord’s] attendants reside. However, O 
Sage ! out of these, those favoured by Lord 
Krsna can behold the Lord in that lustre 
while others behold only the lustre and not 
the Lord. [10-11] 

The abode referred to above is being 
further described. 

* ci$rcrc% ayft * I 

wtt * qtf w ii ir ii 

K ivi.: 
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Neither the sun, nor the moon, nor the 
fire illumines it. That is My supreme abode 
going to which they do not return. [12], 

(B. G. xv / 6) 

The lustre in the sun etc. is but the lustre 
of the Lord only and the only thing which 
needs to be known is nothing else than the 
Lord Himself. This is emphasised in the 
following sloJca. 

wsprfa nun 

t 

The lustre which is in the sun, and which 
illumines the whole world and which is 
[also] in the moon and in the fire is but 
Mine. Do know that. [ 13 ] ( B. G. xv /12 ) 

Now how He is Purusottama is stated 
below.. 
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sratsfor st% \\ ^ ste $sfta*n ii Sail 

[ *. iv^ 

As I am above the Ksara Purusa and even 
superior to A ksara. Purusa, so am I known 
as Purusottama (the Greatest of the Purusas) 
in the whole universe and also in Vedas 
E 14 J (£. G.xv/18) 

The Lord indicates, below, the nature of 
His foremost manifestation ( Vibhuti ) in 
which He exists. 

ss&sr i 

3Tf*TTf^ ^ ^HT*RT ^ ||^|| 

[ *. 

O Arjuna , (Gudakesa lit. the conqueror of 
Sleep)! I am the soul ( Atrria) in the hearts 
of all the beings and I am the beginning, 
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the middle and also the end of all the 
beings. [15] (B.G.xl 20) 

^\W II 

[ * 1 . 

I exist in the hearts of all and the Memory 
( Smrti ), knowledge ( Jnydna ) and their 
absence ( Apohana ) have sprung from Me. 
It is Me only that is to be known with [ the 
help of ] all the Vedas. Only Myself is the 
author of Veddntas i.e, Upanisads and also 
the knower of Vedas [16 ] (B. G*. xv /15) 

Having thus indicated His superiority 
and all pervadingness, the Lord states the 
dignity of His devotee who worships Him as 
Purusottama, . - --•••• - : .' 
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s mm* to n ^ ii 

[*. 

O Arjuna ! One who has thus been freed 
from delusion and who knows Me as 
Purusottama , [he], the knower of every 
thing, worships Me with all his devotion 
[ 17 ]. (B. G. xv /19) 

After having thus explained the Purusas , 
now the Lord explains His Prakrtis . He 
first explains A para Prakrit. 

4 ^ i 

wim vM 5r ftor Jisfterr n n 

fife % I 

sfenijsi imil 

i ' - [ *T. vs-V-H 
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[ O Arjuna ! ] the Earth ( Bliumi ), the 
Water ( Apa ), the Fire ( Analo ), the Wind 
(Vann), the Sky ( Kham ). the Mind (Manas ), 
the Intellect ( Buddhi ) and the Ego ( Ahan- 
kara is my eight-fold Prakrti . This is Apara 
Prakrti, Now O mighty-armed (J.rjw?za) ! 
know my Para Prakrti which is the soul 
[ of all that exists ] which has sustained 
this universe [ 18-19 ]. ( B . G. vii./4—5) 


sr i sin a: to: TOsrar IR°ll 



Know that all these beings are born of 
these two Prakrtis and that I am the cause 
of the creation and distruction of the whole 


universe [ 20 ]. 


(B, G. vii. / 6) 
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A\A # i\mm\ & n *? n 

[ * 1 . *,-* 

O Dhananjaya ! There is nothing superior 
than Myself and all this is woven in me as the 
jewels are in a string. [ 21 ] ( B . G. vii. / 7) 

Only Prakriti and Purusa are the cause- 
entities of this universe. This is emphasised 
below. 

zmufA i 

ir^ii 

[ *r. 

Know Prakrti and Punisa both to be 
without a beginning and [know] that all 
the modifications and Gunas are born of the 
Prakrti . [22 ] [B, G. xiii / 19) 
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5?t: iw^rar itf& t^rlr II II 

[*. ^ 

Prakrti is said to be the source of causes 
and effects in the form of the body and 
senses. And Purusa is said to be the cause 
in experiencing weal and woe. [23] 

( B . G. xiii / 20) 

ft if % sr$T%snf gunf I 

mw ifitrtrcsF*r§ ll w il 

[ V. 

Purusa^ residing in Prakrti , experiences 
the Gunas born of Prakrti and the attach¬ 
ment to the Gunas is the cause of his births 
in good and sinful wombs. [24] 

{B< G . xiii / 21) 
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The superior and inferior Jivas among 
those addicted to Purusa and Prakrti are 
given below. 

wpfongft nfcffftnrrt irmi 

[ *T. 

Those whose hopes are vain, whose deeds 
are vain, whose knowledge is vain and whose 
mind is confused, take refuge in this deceitful 
Raksasi and Asuri Prakrtis having Tamas as 
the Guna. [25] ( B. £?. ix / 12) 

^ Hi i 

[ y. vn 

O Partha! the Mahatmas taking refuge 
in Daivi Prakrti and having known Me as 
the imperishable and as the source of all the 
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beings, worship with the mind concentrated 
on Me. [26] [B. G. ix/13) 

Detailed below is the causes of the creation 
of the bodies and the bindings of the souls. 

mm mfi mi 11 ^ n 

[*r. 

O Bharata (i.e. Arjuna )! the Great 
Brahma Prakrti [ i. e. Para Prakrti ] is my 
womb and in it I lay the seed. Thence the 
birth of all the beings takes place. [27] 

( B . ff. xiv/3) 

sktfk fk: mi$i m i 
mm m mm n II 

[ 1v ; -Y 

O the son of Kuntl! the Great Brahma 
Prakrti is the womb and I am the Father who 


(Ofr / H! AX •£> 'ff) 
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Now is described how the soul born in 
this world is not distinct from Him and how 
he becomes a worldly being. 

I 

Rsfosnfa A WWl 

[ V\. IV ' 9 

My own eternal portion i.e. My own Self 
in form of individual souls in Jivaloka , 
attracts the five senses with mind as the 

sixth that are moving in Prakrti. [ 31 ] 

( B . G. xv / 7) 

The whole world is an illusion and it is 
difficult to get over it. Nevertheless, one 
who worships the Lord, can do so. This is 
emphasised below. 

ytt mm %mm I 
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This My Maya which is divine and con¬ 
sisting three Gunas is difficult to be crossed. 
Those who take resort in Me only can get 
over this Maya. [ 32 ] {B. G. vii /14) 

After having thus described the Prakrti , 
the Lord tells of how and when the 
incarnations take place at the closure of a 
Yuga for the good of the world. 

w ft i 

n^n 

[ V,-vs 

O Bharala / Whenever there is a decline 
of Dharma (i.e. righteousness) and the rise 
of Adharrm (i. e. wrong) , I bring forth 
Myself. [ 33 ] [B. G. iv / 7) 

ii il 

[ *1. v ,-s 


$1 i^ihl jyi)& l&fe'Mfc ih'apih ihil 
I :bi±bEi ibmfe liM :*Mi^ 

(ge/e-T infs') 

[ S£ ] ’^? 2 £> jo ; josai [ ajos ] aq; 

‘pjoq aq; jo suoi;bujboui aiqBiainnuui as ijb 
os ajpq ;b3j§ b uiojj suib3i;s jo spuBsnoq; 
q;joj Mog aiaq; sb ;sn{ / s umtpjig q 

*u*] 

& im u*»£ jfaMiMslfefc 
I $£ u^fcAH liifefeis 

•sv6nj£ aApoadsaj aq; ui ;saq aq; 
aq 03 uMouq uiaq; jo amos 3JB pa;B;s Mopg 
•pjog aq; jo suoi;bujbdui £ubih oib ajaqx 

(8 / AT •£) 'a) r f£ ] •vm.ivqa §inqsqqe}sa 
jo aqBS aq; joj pus paqaiM aq; jo uoi;o 
-ni;sap aq; joj ‘suosiad ^;uibs jo uoi;aa;ojd 
aq;joj vdnj^ £jaAa ui [Jps^jAj] a;BUJBDui j 
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Ult^iaD St ijt pue (7JJ,DSUVS) 3 auU}SIXa 
auBpunui siqn (puo£aq guiog *a *t) guissoja 
ui saa^OAap aq} padjaq smj vus.iy; picrj 

j-bfebi ibiay* ^jw 

I ik&& b\n& :b£ iimbl ^Jiibiaik 

CcT "cf) [ [£ ] 'SUIS JO 31101 

aqj ui quns pjjOM siqj jo anoiABS aqj aq 
jjEqs muivag jo auieu aqi Aq ‘jpsiuijq 
pjoq aqj ‘ifsaiaq jo qnj ppoM siq; uj 

B *h ] 

II 6\fe || %iJ2aMilJ&lllJ££fe ithWl-hhlh 
I Jill lbjibWIJri klfelokh 

[ 9£ ] *P J0 1 a H* J° suopeujEDur 
snouBA aq^ ojb asaqj^ *agy ui ‘v&A 
jo uos aq} ‘uiuimg pue agy' v>wdm(j aq; 
ui vadpnsvA VP* 1 ! 3t p ui v.ipuvomuv{j 

‘afy (phPS * 3 '}) sq} ui vFidJ,p]p(j 

L 6 
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•Mopq pa^jaumua aiB pio'q aq} 
jo suopEUJBoin ;uajajgip aq} jo ssainBajg 
aq} 01 ainqirjuoa o} og }aq} saqipnb aqjL 

(8e/S-F 'ovff) 

[ 681 '^I uo 3§V }PJI in vuvfiv.mfl 05 pajOAap 
Apsuariui auiooaq [£aq:i] ‘paapui [sb] 
agy u ! ujoq aq 03 aaisap sagy laipo 

puB vfifvg ui uioq aoBpidod aq} j gui}[ o 

?fc-V-U *11* ] 

\\\>\\\ JllnMihlDhllllf fcilittfelk M l&fe 

I ^EtfekJi &*l£sJ2ll££ feisll l£ls 

- A\opq 

pajBjs si vsqoffl uibjjb 0} japjo ui sagy aqj 
|jb jo jsaq aqj si agy }PX &{* MOt [ MO N 

[ 88 1 "ssajOAap aqi jo aqES aqi aoj pjiOAii 
aqi jo (youDdmj) asuBdxa aqi jo ( m[poj,tf {) 
uonaiu^sap aq; si aiaq} £[uo 3Eq} jo asnBoaq 
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srer #q sn^l 

qwtsroq: gi*r 

fftf^spr sfi# qtr # qqfit: I 
'snfarlta^ $ifofq grfer fr re II»? II 

qR5v?r q^q-: ^ g-f ^ q$ qq: | 

[w. 

The truth ( Satya ), the purity ( Sauca ), the 
compassion (Day a), the patience ( Ksanti ), 
the sacrifice ( Tyaga), the contentment 
( Santosa ), the straight-forewardness ( Arjava ), 
the tranquillity {Scum), the restraint of the 
senses [Duma), the austerity {Tapa), the 
equality ( Saniya ), the endurance {Titiksa), 
the aversion of the pleasures ( Uparati), the 
knowing of scriptures {Sruta ), the knowledge 
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( Jhyana ), the non-attachment ( Virakti), 
the glory (Aisvarya), the valour ( Saurya ), 
the lustre ( Teja), the strength (Bala), the 
memory ( Smrti ), being self-willed ( Svatant - 
rz/a), the proficiency ( Kausala ), the 
beauty ( Kanti ), the courage ( Dhairya ), the 
tenderness (Mardava), the boldness ( Pragal - 
bhya), the modesty ( Prasraya ), the character 
(&/a), the loftiness ( Orja) % the • power 
( 5aZa), the wealth ( Bhaga\ the serenity 
( Gambhirya ), the steadiness ( Sthairya ), the 
devoutedness ( AstiJaja ), the fame (Kirti), 
the respect (iWcma) and being free from ego 
( Anahankrti) [are the best Qualities of the 
different incarnations of the Lord. ] [ 40-42 ] 

(jg/ia. i-16/26-28). 

The six aspects of the Lord are enumerated 
below. 
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[*. 3 - 

Those who know the Lord, say that 
omniscience ( Sarvajnyala ), self-satisfaction 
(Trpti), the infinite knowledge ( Anadibodha ), 
the independence ( Svatcmtrata ), always 
never-failing vision (Alupta drsti) and the 
unlimited power (Ananta §akti ) are the six 
aspects ( Anc/dni) of the Great Lord who 
encompasses all. [ 43 ] ( f«. P.) 

Who should be known as Lord Fisww is 
disclosed below. 
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A person, who has Dhvaja (a banner), 
Vajra,, Ankusa (a goad). Chatra, Sanlcha 
(a counch), CaJcra (a disc), Padma (a lotus) 
[ and Gada (a mace) ] on the palm of his 
hands and feet, is Lord Visnu, the consort 
of Sri (i. e. Laksmi). [ 44 ] 

Now who should be known as the Lord 
(Hari ) among all the deities and what are 
the qualities of the persons devoted to Him 
are stated below- 

Hari is one alone expressed by the word 
Svarrfin, The others are called so because 
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>f their association with His qualities 
ibtained on account of [ unflinching ] devo- 
ion to Him. [ 45 ] 

The various types of the Lord’s incarna- 
ions which are believed to exist are stated 
hus. 

vita «?$ m?5 

Vyas and others have considered the Lord 
s having six types of incarnations namely 
) fraction ( Amsa ). (ii) fraction of a fraction 
Amsamsa). (iii) The excitement ( Avesa ). 
v) art ( Kala ). (v) perfect (Piirria) and 
d) most perfect ( Paripurnatama ). [ 46 ] 

Now are discussed in detail the above 
pes in keeping with their rank. 


pajstmua se sapnp aqj ajnoaxa 
jqM asoqj_ 'P IO T 3t P J° 5saq aq}) 

;v$iunpvg aiE paoq aq} £q pajsrujua sapnp 
?qi uo /CjuoqinE aq} aAeq oqM asoqj, 

l^lllEtMi ikkjplUhjfelfelk ih £ 
I %U£fefei \ih\m %lil£% Mihk H%tk 

I ° VII msfefc J)f& £ £ ^ ihtfite 

| hk lkl fe %±h£2. J^k lj|aik 

| 'bfi || ;il l&fe umfesjk :fclkkfe k^kl 
| ^kyxl^lbS :h lh& klifel kfe 
| ?a || fekllk 'felsli £lfel MMfcfelfcfelblk 
| tBkblfel kVk ^kkikJhk 
jNft J\kk tmijM l&J&sk %|i iikM3£fc 
I i&i&ik :£±|ii iiiMkii 
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1 msansa. O intelligent King ! those in 
?hose body Lord Visnu gets in and gets oat 
s soon as the work is finished are known 
s Avesas of different types. The incarna- 
'ons in every Age (Yaga) which disappear 
fter having established Dharma are Kalas. 
'hose are styled as Pumas wherein is seen 
le four types of Vyuhas*, nine kinds of 
'asast and the great exploits. The one that 
le wise call Paripurriatama is that in which 
1 the lustres of others are funded back 
to the Lord once and for all. [ 47-51 ] 

*These Vyuhas refer to four tenets of Pdncardtra 
ilosophy. They are Vdsudeva , Samkarsana , 
adyumna and Aniruddha i. e. the Lord, the 
lividual souls, the mind and the ego respectively. 

flhe nine Rasas as concieved by Sanskrit men of 
ers are S'wgara, Hdsya, Karund, Raudra t Vira, 
aydnaka , Bibhatsa , Adbhuta aad S'dnla. 
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Now the incarnations that took place ir 
India are enumerated below. 

^ ^ n ^ i 1 

ifc* ^ftsq is ii i 
*tst ssrcrcsss s i 
s wmw sstfan kv? 

The following (twenty-four) are believe 
to be the incarnations of the Lord [in India] 
Simka* and others; Varaka, Yajhyi 
Hayagrlva, Naranaratjana Kapila, Datti 
Rsabha, Prthu, Matsya , Kurina, Dhanavantar 
Hari , Nrsinha, Vamana. Hansa, Narayan 
Manu, Rama , Parasurama , Vedavyasa, 8 
Krsna, Buddha , and Kalki [ 52-54 ]. 

* Over and above this, Marici etc. are believed to 1 
other Amsansa incarnations. 





[ Z£~££ ] 'P 10 ! 3l P J° uopbujbdui (DiuvjviuTi 
m !' w d) 33ajiad asora aq; si vqopf) ui sjp^ 
oqM puB sasiaAiun ajqBjaranuui jo pjoq ai 
l vuslx pioq aq; puB viunj aiB vum.nir)[ 
mv R puB vuvfivMR vfiyfvjt 'vdia { 

v t da S jo aqjL —udr 1 vuit)_% ‘mjiuislj 

\nszay aja siaq^o puB (viumnsowj *a • 
vavduviitf • 12PR aiB *D}a viuuur puB vpdv^ 
• aiB siaq^o puB viui{vjtf vsuvsut ] 

Stp-ioq aq} aiB sa^as iaq^o puB puvj\[ 

II G\Y* II 

I 'khhi 'kihhk %a&jyfc lilfcUi :^1 d1HI 

ll^ll Ji&i ]|J2 Ifeb Jbls^ij 

I *hbllh$b% khll Itol 
I Mil Jbilbhlb lJsjh&shbfe m 

I lfebihilUJs Ei&lM 

'Mojaq paujBu aat 

sjaqjo puB vsuvsiuy ‘suoijeujedui asaqq jq 
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In the end, it is stated that Lord Krsna is 
the only one who is worthy of being wor¬ 
shipped by all as His is the only most perfect 
(Paripurnatama) incarnation. 

% wn* I 

mw p# m II 

Only Lord Sri Krsna, the [ root ] cause of 
creation of all the beings, the Supreme Lord 
Purusottaina, should be worshipped as the 
Ista Deva. [ 58 ] 

ffcr “ 

gore ” qsaiitemm: i 

Thus ends the fifth Chapter entitled 
“The description of Purusa 
Prakrti and incarnations” in 
the Purusottama Gita . 



CHAPTER VI 


All the individual souls make attempt to 
attain the Lord and the best way of obtain¬ 
ing Him is Devotion (Bhakti Yoga). Before 
dwelling upon that, Y oganistha Bhaktas are 
described below as to how Yogin who 
is actuated by an eager desire to liberate 
himself ( Mumuksu) should live and attain 
the peace. 

[*. V ' 10 

Having stayed alone in a secluded place 
and having controlled his mind and senses 
and having been free from the desires and 
attachment, let Ycgin constantly apply 
himself to Yoga [ 1 ] ( B ♦ O , vi /10) 


(si/!*•£> *fir) Cel 

apq ui uopdJOsqB [ jBiig ] puB £o{ ;saqgipq 
04 spuaj qoiqM ftignbuBJ} uiB}qo pagoi^uoa 
^puB^suoa puioi siq q 4 iM ut6o& aq4 33J 
uo puira siq guixg ui snq} pagBgua JBAg 

U-‘i -to ] 

ll £ ii mihinihbi 

I tJ&bUt&hg \fr\h klte&h 

Ol / I A '£> '3) [ Z ] ' 3 IM u ! paq^osqB ?ts ratq 
jaq; "ajAI uo ?iBaq aq; xg ‘pasoduioo-:qas si 
oqai aq % 2 \ puiui siq paqouuoa guiAEq ‘isaj 
jnoqjiAi pue ifoEqqao jo iaoa ung e qq^\ 

' 1 * ] 

llfcll ilhih a& ^Mb h±h& tbit 
I tb&) 1MMM 


vfiQ muvijosnmd dux 


Oil 


jo }no pue apj 33 ? oa saAiiis ouo ^aDiess 
‘sfuieq ueranq jo spuesnoq} jo qnQ 

‘i* ] 

I Ml &hhk Mh lhihl± ik&M Mhimt 
I i&M l&m ilDl h&k 

'Mopq 

paieps si pjoq aqj qag 03 si 31 3inogjip mojj 

(OE / ia '£> m S) [ f ] °5 3 M J0U P UB 5 s0 ! 

33A3U uib j uiiq 03 ‘apq ui fuiq3^iaA3 spjoqaq 
pue 333qM ^33A3 3j^ spjoqaq oqM *3jq 

°l-$ '1* ] 

|| a II fc kkkkllMlDfck&hik 

| %lh£h klk k £k Jsjk felfcih lit *k 

•paquosap mou si £ 3 Iuiatq 
3q3 pUE 3330A3P 3q3 jo ssauauo aqj, 
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those perfect Yogins who attempt hardly 
one knows Me in essence i.e. fully well. [ 5 ] 

( B. G. vii / 3) 

The different persons worshipping the 
Lord in different ways are detailed. Of them, 
who are the best and what they attain is 
also described below. 

*rf srij §$krts^;i i 

^ -qmq II $ \\ 

[ Vi* 

Four-fold are the righteous men O Arjuna 
who worship Me. O the best among the 
line of Bharata ! [They are] those who are 
worried, those who strive to know [Me], 
those that desire wealth and those who 
are wise, [ 6 ] (j?. G. vii /16) 
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h\ wftrffreFrc l 

T5r?fr tI p^sc^i m: i m i 

[ V. *- 1 * 

Of these, the wise who are constantly 
absorbed in Yoga and of an unflinching 
devotion to Me are the best. I am excee¬ 
dingly dear to the wise and they are dear 
to Me. [7] (£.(?. vii/17) 

35Ri: si «$% pft r«rir*N % ^ i 

All these Bfmktas are noble but of them 
I consider the wise as My Own Self. 
Because he fixes his self in Me and being 
self-united seeks the Highest Goal. [ 8 ] 

( B . (7. vii / 18) 


(Xz / ?T A ’£> ’S) [ 01 ] ’itpea5s qjiBj siq 

lapuan j iC 5 pp 5eq3 ui ‘it3iap iaAaos3eqM qsiqj 
II n J diqsjoM 05 saqsm laAaosoq^ 
t 'i.-n ’J* ] 

O l IlkSbilfeibl bJ^lb ]£bibib bib 

I bl£;±bllklslb&b Stbiblbjbjb 

•43f itaq3 5Eq; spjBMai 
aq5 q5iAv A\ojaq paquosap aie pioq aq; 
uEq 5 jaq4o sapiap aq; diqsiOM oqM 3soqj_ 

(61 / II A ’£> 'S) [6] ' 53 UI /CjajBI & 13 A si 

mapnsvA si ijb 3 eq 3 sites oqM {mumww) 
auo pajnos-qgiq aqj^ -apq 05 satuoa uboi 
asiM aq5 sq5iiq Aubui os jo pua aq5 5 , y 

U-‘* -h ] 

II >> || :b£l 1 Ikk&k k blJtlbb tbfflb 

I btebb Jit HlbbJJl biblbb^ iblb 
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sr wn I 

^ wti*m\* ft m, \ * 

[ q. 

He worships that deity with that ardent 
devotion and verily gets from that deity 
the desired rewards. But those rewards 
certainly come to him from Me. [ 11 ] 

( B, G. vii / 22) 

*nf^r w&fti *nfccr R 

[ *r. *r*\ 

The fruit of the persons of little under¬ 
standing is, however, transient. Those who 
worship the deities, attain the deities they 
worship while My devotees come to 
Me. [ 12 ] (5. G. vii / 23) 
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The love of the Lord for his ardent 
devotee is described now. 

qr q srw l 

m ffo?Tftfr&rar ^tsto^ii mi 

[ *r. % 

To those who worship Me not meditating 
on others, to such constantly devoted 
devotees I give what they, need ( Yoga) and 
preserve (Ksenia) what they already possess. 

[13] (B.G. ix/22) 

The devotion to other dieties also 
amounts to the devotion to the Lord, but 
that devotion is said to be rooted in 
ignorance. 

*T3RT I 
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Even those, who worship other dieties 
with devotion, are, O son of Kuntl! 
worshipping Me only but not in keeping 
with Sasfra or proper rites {Vidhi). [ 14 ] 

( B. G. ix / 23) 

Among all these, how the Mahatmas and 
Jnyclnis worship the Lord is stated below. 

wn WWW 

[ ,“V* 

They of firm vow always sing my praises, 
strive for Me and being ever absorbed in 
Me, worship Me with ardent devotion, 
[ 15 ] (2?. Q. ix /14) 

sTffiTiffi I 
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Others performing Jnamyajna worship 
Me as one and manifold pervading the 
whole universe. [16] (B. G. ix/15) 

What different Goals [Gati) are attained 
by those who worship differently is stated 
below. 

[ *?. 

Those who worship Deities attain the 
Deities; those who worship Pitrs attain the 
latter ; those who worship the Gods of 
elements ( Bhutas ) attain them and those 
who worship Me attain Me. [ 17 ] 

(. B . (?. ix/25) 
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That the Lord is desirous of the pure 
devotion only and not of various offerings 
is emphasised below. 

m ^ i 

sw?*rci ii ii 

[*». 

I accept whatever, insignificant offering 
namely, leaf, flower, fruit or water offered to 
me [ as it is] ardently [given] by my devotee 
who has controlled himself. [ 18 ] 

(B. G. ix / 26) 

The Lord who treats all equally considers 
any devotee as best. This is emphasised 
below. 

* m* i 
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I am equal to all beings. Neither I hate 
any any one nor I love any one. Only those 
who worship Me ardently and who have 
concentrated on Me are in me and I verily 
am in them. [ 19 ] CB.ff.ix/ 29) 

.[*• 

He who worships Me ardently, even 
though he be most wicked, should be con¬ 
sidered as righteous person for he has well 
resolved. [ 20 ] ( B. ff. ix / 30) 

W snfon qnrofft m-gw i 

Tr^:5roi5?TT%iR?ii 

[ *». \-V 
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[ £Z~ZZ ] ’ 3 1 A[ diqsjOM op ‘a:rnsBa[d jo yajaq 
Iubisubj} si qaiqM ppio/A siq; 04 araoa guiABq 
‘aauajq; *s:)uies jb£oj puB saa;oAap ‘suiuiqBjq 
snoiioqjara jo qBads 03 4 ^qA\ # aj*l o; 

gupjosai £q 1^09 ^saqgijq aq} suibw 

qaiOM jnjuis 30 tuoq si oqA\ auo £ub puB 
svu,pns aq; 'uaniOA\ aq} (uaAa) / viifj-vj q 

U-U% h ] 

11 fe fei Mlsk kills kkl±\& 

| lfefeifcbfeli iifebt ik>£ jUcMfebSii 
Iiitfejlillh ^Jbjsk^lsifeMMhlh&l 
1 J-hblkhlh *Bi bJsJfe kifcllbba tel h ill 

de / x i •£) 'ff) [ is ] 
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*f*ri ^ Tjf | 

*Ttq*iw |R9U 

[ *. V** 

Fix your mind upon Me ; be My devotee ; 
worship Me ; bow down to Me. Thus you, 
intent upon Me, will surely come to Me by 
concentrating your mind upon Me. [ 24 ] 

(B. G. ix / 34) 

None else (than the devotee) is able to 
know the Lord. 

* % jr 4 q wife l 

sr^n^it ^qf ^ mw- irmi 

[V( 1*,-^ 

Neither the hosts of Deities nor Great 
sages know My origin because I am verily 
the source of origin of even Deities and the 
great sages. [ 25 ] (£. Q. x/3) 
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[*».'•>-* 

He who, among mortals knows Me as 
unborn, beginninglass and the Great Lord of 
the worlds, is undeluded and is freed from 
all sins. [ 26 ] (B. (?. x / 3) 

In Chapter First, there was a description 
of Vairaja Purusa in whom rest all the 
worlds. Lord ICrsna, incidently, caused 
Arjuna to see the vision of that Vairaja 
Purusa (i.e. the Universal Form of the Lord) 
as the latter was his dearest friend and 
devotee. Below described is that vision of 
Vairaja Purusa and His salient features. 

IR'Sl! 
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hWr ii n 

[ *f. ‘i'U-'lo-'n 
That form of Vairaja Purusa is one having 
many eyes and mouths, having many wonder¬ 
ful visions, having many celestial ( Divija) 
ornaments and having many uplifted 
weapons. Also He has put on the celestial 
garlands and constumes, and has anointed 
Himself with celestial unguents. He is full 
of many wonders, with infinite lustre and 
with faces in all the directions. [ 27-28 ] 

(. B . G. xi / 10-11) 
Now what Arjuna could see is described 
below. 

n ii 
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|Buia}a atp aiB no^ ‘asjaAiun siq; J03 
(uivuviiptfii viumvj) agnja-g acuaidng aq} a ib 
n0 A ’pocqsiapun aq 03 spaau }Bq} isaqgipj 
aq; puB (aiqBqsiiadun) vjx&yy bjb noj^ 

n-u 'tt ] 

ii ofe ii h m Ml 

lttlliitfe£kl& littekhi 

^ 0 

I \klkkl Ih St&kL Stkkk 

ksi&lk klh i&kk± 

♦ V • 

uapun sb ajE 

vsnunj vfvuwji siq; jo }qgis aq; }B q^noru 
sjmnfuy jo }no auiBD }Bq} spjOM aqx 

(ex / ? x '£> ’a) [ 62 ] ,s p j °i 

jo pioq aq} jo £poq aq} ui aDBjd auo }t 
gupsaj ‘suoisiAip pjojiuBtn s}i q}iA\ asjaAiun 
ajoqM aq} mbs vunUy auii} }Bq} 3 V 
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{Sanatana) protector of eternal (Sasvata 
Dharma. It is my belief that you are un 
decaying ( Avyaya). [ 30 ] (B. G.x i /18 

Arjuna now describes the terrific effect oi 
the Vairaja form and thereafter requests the 
Lord to kindly show His usual form having 
four hands. 

ir$T: n^n 

[ 

O you having big arms ! Having seen your 
mighty form that has many mouths and eyes, 
many arms, thighs and feet, many bellies and 
which is fierce on account of many jaws, the 
worlds are terrified and so am I. [ 31 ] 

( B. G. xi / 23) 
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wft ^ % I 

^ *r w $q 

jrcfa ^ sulfas ll ^ II 

[ <n 

Having seen [ such a form ] that bad 
never been seen before, I am delighted and 
also my mind is stupified on account of fear. 
Hence, O Lord, [ please ] show me that 
usual divine form of yours. O the Lord of 
all the deities ! and the abode of the uni¬ 
verse ! be pleased. [ 32 ] ( B. G. xi / 45 ) 

After withdrawing this form (i. e. Vairaja 
form) at the request of Arjuna , the Lord 
emphasises the greatness of that form by 
saying that he has seen the form which, 
though in capable of being seen by means 



(ts/i* d a) 

[ f£ ] '33U3SS3 UI OJUI p3J33U3 puB UfflOUJ] 

‘uuoj qans ui 'uaas aq j ubd Ajuo uopoAap 
guiqauigun pus aAisnpxa Aq / (vdVfuvMj) 
saoj jo jo^uauijo^ aip * vunUy q 
xV,- f t t 'bt ] 

II afe II fal^h k I hh k f£ M 

I bEsjja^itite: kite lhhibJ^ Ihbfe 

(££ / ! x '£> ‘a) [ ££ ] 'noA Aq uaas si sb iujoj 

[ofmia?^il qons ui uaas aq j ubd aaguoES guitu 
-iojaad Aq jou ‘snip guiAig Aq iou sap 
•ua;snB aq} Aq jou 'svpaj^ aqj Aq iaq}pj«q 

It ] 

WWW \kh Ik £lblb22 Is ihmh 
I Ikksk b bbli b Ibhb bib ilh 

V V 0 * v ♦ 

•uopoAap 

3jnd qgnoaqj Agio uaas aq ueo ‘svpaA jo 
vftQ vuwttostunj di{x 8SI 
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The devotions to Lord in all ways is good. 
The different types, however, of the devotion 
are given below. 

snfo iiVmi 

[ *n. ^,-vm 

The listening [ to the legends ] of Lord 
Visnu, praising Him, remembering Him, 
worshiping His feet, adoring Him, bowing 
down to Him, being His slave or friend and 
conveying one's very soul to Him i. e. placing 
soul completely at His disposal- [ are the 
various manners in which the Lord can be 
worshipped ]. [ 35 ] ( Bha . vii-5 / 23) 

The various types of Lord’s idols are 
mentioned below, 

5 
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JRfrnft qffapft 5rft*nssftwi 113$ 

[*JT. c n > -^- < U 

The idols are believed to be of eight types 
namely made of slabs of stone ( Sail !), 
wooden ( Darumayl ), metalic ( Lauhl ), made 
of clay ( Lepya ), painted ( Lehhya :), made of 
sand ( Saikati ), mental ( Manomayi ) and made 
of pearls. ( Manimayi). [36] (Bha, xi-27 /12) 

That the devotees should understand that 
the Lord is at the root of all is mentioned 
below. 

srrt ft ^ 1 

^ srfor ^ ii^ii 

[ *r. 
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I am the cause of Brahman , the imperi¬ 
shable (A?nrta) and unchangable, of the 
eternal Dharma as well as of the undisturbed 
happiness. [ 37 ] (B. G . xiv / 27) 

How the devotee obtains the Lord is stated 
below. 

wtt i 

*rr 

[ *r. i «,-v\ 

He, who knows Me fully by devotion and 
also [ knows ] really as to what I am and 
what is My entity enters [ into Me ] 
having known Me really. [ 38 ] 

(B. G. xviii / 55) 

*T3[1 fcfrjft *T5^qTW I 
TOSTOTOffi WSm ll^ll 

[*. 
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Having always been in My refuge, He who 
performs all the actions ( Karinas) attains 
that eternal imperishable place ( Pada) 
through My grace. [ 39 ] (B. G. xviii / 56) 

Arjuna being the most ardent devotee of 
the Lord, the latter pledges to grant him the 
Highest Goal. 

JTrjfrfT *TT I 

[ *?. V,- e A 

‘‘Fix your mind on Me ; be My devotee ; 
worship Me ; bow down to Me ; I solemnly 
declare that you verily would come to Me 
alone, dear as are you to Me. [ 40 ] 

(.B . G. xviii / 65) 
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OTf sfSf | 

3Tf sn ^nqwft m \ 

[ *T. U ,-%% 

Leaving all other Dkarmas , take refuge in 
Me alone; I shall relieve you from all the 
sins. Be not grieved. [ 41 ] (B. G. xviii / 66) 

The Lord is devoted to His devotees in 
proportion with the intensity of their 
devotion. 

% *TT 5TCSRT srsm I 

*pt n^u 

[ *. v,-«| i 

In the manner in which they step on to 
Me, so do I make Myself available to them. 
O Partha ! all the men follow the path 
laid down by Me. [ 42 ] (jg. Q . i v /11) 
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3 milfa <r$ramfte: iistii 

[«. «,-s 

O the son of Kanti ! Thinking of whatever 
attachment, the man leaves his body at the 
time of death, he achieves that same 
[ attachment ] only absorbed as he is in that 
very thing, [ 43 ] ( B . G. viii / 6) 

The Lord asserts in the following verse 
that His devotee is never involved in 
rebirth. 

miter 3 lite sifer i ftes li«« n 
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The man attains that very thing for which 
he longs at the time of his death. This is 
indicated in the following verse. 

All the worlds up to the Brahmcdoka, O 
Arjuna ! are those who give rebirths. But 
O son of Kunti ! having come to Me, one 
does not involve in re-birth. [ 44 ] 

( B . O. viii /16) 

sNtaf *nr ii^ii 

[ *,-Vl 

Having attained the worlds achieved by 
the righteous deeds and having dwelt there 
for innumerable years, He who swerves 
from yoga {yogabhrasta) is born in the house 
of pious and glorious people. [ 45 ] 

(B. G. vi / 41) 
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Those who do not get refuge in the Lord 
are indicated below. 

WmTSqpfRT lltf^ll 

[ V. vs 

Those who are sinful, deluded, the low¬ 
liest among the men, who are deprived of 
their knowledge by Maya and who have 
Asura (devilish) sentiments do not worship 
Me. [ 46 ] {B. G. vii /15) 

One, who worships Me even at the time 
of death, attains the Highest Goal and those 
who are void of faith in Lord and are wicked 
live a feverish existence. This is thus 
hinted at. 
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=q mm I 

m 5rrrf% s * 3 ^ m^m mm w 

[ *. 

One who abondons the body while remem¬ 
bering Me alone at the time of death, 
becomes one with Me. There is no doubt 
in this. [ 47 ] ( B . G. viii / 5) 

3W*rt! tom mm i 
3PIFT m UVt II 

[ *■ 

O terror of foes ( Parantapa ) I Those men 
who have no faith in this Dharma , not having 
reached Me, return to the way of this 
mundane existence invested with death. 
[48] (B.G. ix/3) 


•Mopq puitu sipj jo suopeaja aq; saquasap 
pjoq aq; mou (vGo^ iMvyg) uoi;oAaQ 
jo q;ad aq; paquasap snq; guiABpj 

(aI”.'■s.'s) '[6f] ' os i E 

vpdcwuivg puB ‘vpdcunCoji 'vpdci6%[ sb ftaAx 
sb iuq ayqBqiCs pa jobs aq; uib j *poo;siapun 
aq o; spaau ;aq; auo snopidsnB aq; osjb 
tub i uaq}Bj-ptiBjr) aq; puB ;a;ioddng aq; 
‘iaq;opq ‘jaq;B£ aq; uib j ‘asiaAiun siq; jq 

cm-",, ‘h ] 

II ^>a II hm m 

I :^him mm miii mills aitSsmu 

•Mopq pasisBqduia si siqj. 
‘asjaAiun oq; jo iaq;B,j aq; ‘pioq ;saq?i|-{ 
aq; si UMOuq aq o; saAiasap oqM ;Bqx 


vtlQ vwvttostiAnj 0l[£ 


sex 
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wtm m $ i 

*fm\ 5imi w £ 1 $ iw asm v 

[a. ^ 

The seven Great Sages (namely, Bhrgu , 
Marici % Atri , Pulastya , Pulaha ., Kratu , and 
Fasis^a-f-the Saptarsis ), the four Ancients 
[Sons of Brahma ] (namely, Sanaka , 
Sanandana t Sadananda and Sanatkumdra) 
and the fourteen Jfaw^s (namely, Svayum- 
hhuva % Svarocisa, Auttami , Tamasa, Raivaia, 
Caksusa , Vaivasvata y Savarni , JDaksa Savarni , 
Brahma Savarni , Dharma Savarni , Rudra 
Savarni , Zteva Savarni and Indra Savarni) are 
my own selves and are born of my mind. 
From these is born this populace in the 
world. [ 50 ] (i?. 6r. x / 6) 

How the devotees worship the Lord and 
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the reward that the former gets is discussed 
below. 

3ft src&i l 

*rtt ^sqfNrai: 

[*. *»•-* 

I am the place of origin of all and every 
thing proceeds from Me. Having thought 
thus, the wise, with faith in Me, worship 
Me. [ 51 ] [B. G. x I 8) 

totch; i 

ttt fkti ^■rt ^ **rt 

[*• ^ -*> 

With their minds intent on Me, their 
soul (Prana) affixed to Me, teaching each 
other and ever conversing about Me, they 
are content and joyful. [52] (B. G. x / 9) 


aauBjougi aq} uiojj gui:qnsaj ssauqaep aq} 
£oi}sap jpg umo £jaj ui paqsqqB}sa /Cpug: 
*1 auop tiiaq} uo uoissBduioa §uiqB£ 

U-»t 'tt ] 

IlftViii ikialk bh$bl£ ^MbtelktlhMb 

| ikk febl£bjliiMh:t!fellbJWbb 

(oi / x '-o a) 

[ £5 ] ’ 3 W uibw Xaq; qaiqM jo 
djaq aq; qqM {vfiojt ippnQ) guipua^sjapun 
[jo jaMod] }Bq} q}iA\ uiaq^ a^apossB \ 
‘aAOj aq} ip q^iAV apq diqsiOM oqM pus 
V ^°A u ? paSteSua jaAa ojb oqM asoq} oj^ 

° t— <o t ’b] 

WWW b MIMfilJi faJ^ b h^ii bjlhb 

I Mt^bjy: lbbfe Ibia^kbb ibb 


It 7 ! 


//I Mrimo 
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by the shining lamp of knowledge ( Jnana) 
[ 54 ] ( B. G. x /11) 

The sages define the Lord thus:—• 


W! w ftsqinfifcnra ii w n 


[ *f. <1° 


[J-rjwna says] “You are the Supreme 
Brahma , the Highest abode, the Holiest 
among the holy, the eternal Purusa , the 
Divine, the Ancient Lord, the Unborn and 
the all encompassing. You are thus called 
by all the sages, by Narada , the sage among 
the deities, by Asita, JDevala and Vyasa , You 
too tell me the same,” [ 55-56 ] 

IB. Q. x /12-13) 


jaMOd jo (tu$) mopuajds {}IUH9}A) UM0 S 1J 
jo aDuaqaaxa scq }Bq} guiaq J9Aao3}Bq/^\ 

U-o(, *h ] 

II ^ || ItekBfclM* kb. & ^kklkkbk 
I Ik Jshl^ilh^ 

{zz I x '£> •#) 

[ Z£ ] 'sSuiaq aqj IF tn ( vuv)3Q) 
touapuas aqj cub j f sasuas aqj guocuB 
puicu aq} 1 saiqap aqj §uocub ( vu,puj) vcwsva 
uib i t vpdA viung cub i ‘sop^ aq:j guocuy 

ii-ol -k 3 

ll^lllk^k Mltllilkj* tMltekh ilnlh&lS 
I ikMk Jiilklklti Ms^kkik \±&k 

•MOjaq pauiBu 

3JE pjoq aqi jo (s tmWA) suopejsajiuera 
snoucqg Xueoi aqa jo juauioioid aqx 

m 
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(urjita), is born of My glory. Do know this, 

t 58 ] (B. G. x / 41) 

W&t fl fRR | 

\w*a\ 

Or O Arjuna ! No use of knowing all 
these ! I live over and above the world by 
pervading this entire universe with [ only ] 
a portion of My lustre. [ 59] ( B . G. x / 42) 

Having listened thus to the characteristic 
features of the different types of devotees. 
Arjuna puts a question to the Lord as to who 
is superior out of the two kinds of devotees, 
—those who worship the form of the Lord 
having the qualities {Saguna Brahma) and the 
others who worship the form of Lord 
devoid of any qualities ( Nirgtma Brahma). 
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*r 3m % 4taft<pnt ii^ on 

[ *U «,-*) 

Who are the best among the knowers of 
Yoga who have their minds constantly 
engaged in Yoga thus and who worship You, 
the Imperishable ( Aksara ) and Unmanifest 
Uvyakta) ? [ 60 ] (B. G. xii /1) 

The Lord’s reply to the above question is 
as follows 

mwi i 

*r H n 

[ •*. 

[ The Lord replies : ] Having fixed upon 
Me their minds, those who are always 
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engaged in Yoga , and worship Me with the 
best kind of faith [ in Me ] are believed by 
Me as those who are most firmly rooted 
in Yoga. [ 61 ] ( B . G . xii / 2) 

There is greater trouble for the worshipers 
of Nirguna Brahma as compared to those of 
Saguna Brahma . This is pointed out below. 

ft ii^ii 

[ *?. 1 

There is a greater trouble for those who 
have their minds clinging to the Unmanifest 
or Avyakta (i. e. 'Nirguna Brahma ), For the 
Avyakta Goal is attained with difficulty by 
the embodied beings. [ 62 ] 


{B . G , xii / 5) 
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The different means for the attainment 
of the Lord such as study and the like and 
the best among these leading to eternal 
tranquillity are enumerated below. 

srct ft snwvmn- 

Knowledge ( Jnana ) is superior to Practice 
(Abhyasa ); the meditation ( Dhyana ) is 
superior to the knowledge ; the renunciation 
of the fruits of the actions (Karmafala 
tyaga) is [Superior to] the meditation and 
after this there is the tranquillity. [ 63 ] 

{B. G. xii /12) 
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The Lord speaks about the Goal that His 
best devotee reaches. 

m s mnfh ii^ii 

[ V. <1 Y,-^ 

He who undertakes all actions with 
reference to Me, [ He ], who is solely intent 
upon Me, [ He ] who is My devotee, and 
bereft of attachment and [ He ] who is with¬ 
out any malice for all the beings, verily, 
O Pandava ! attains Me. [ 64 ] ( B.G . xi / 55) 

*r 3011^ q*qcr n^HH 

[ *i. V* 


He who worships Me with the means of 
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devotion which refuses to waver is qualified 
to become one with Brahma having trans¬ 
cended all Gunas [that bind down a person] 
[ 65 ] (B. G. xiv / 26) 

ffrt “ sftiptftrnTtfTcn” *TT 31*1333^(5?* 

sruR ” ?rnr I 

Thus ends the Sixth Chapter entitled 
“ The discussion about the nature of 
devotees of the Lord ” in the 
Purusottama Gita. 



CHAPTER VII 


Bharala Varsa ( India ) is a Land of 
Action ( Karma Bhumi). Therefore, the 
people inhabiting this Land should attain 
the Lord by achieving the knowledge 
( Jnuna ), having purged the mind by 
executing the actions {Karma), With this 
intention the Lord preaches Arjuna the 
association with the path of knowlege 
{Jilana Yoga) and the association with 
the path of Action ( Karma Yoga ). He 
first speaks about Karma Yoga as under :— 

frcqtfrc siwht s&rtfrc 
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It has been already told by Me, O the 
sinless one ( Anagha-i. e. Arjuma) ! there is 
twofold faith (Nistha) in this world [ in 
order to attain the Highest Goal]-one is 
that of Sankhya by way of Juana Yoga and 
other is that of Yogins by way of Karma 
Yoga. [ 1 ] (B. Q. iii / 3) 

[ With reference to above Sioka> it may be 
added for information that 

Sankhya is the name of one of the six 
systems of Hindu philosophy. The chief 
object of this philosophy is to effect the final 
emancipation of the twenty-fifth Tatva i. e. 
the Purusa or soul, from the bonds of this 
worldly existence by conveying a correct 
knowledge of the other twenty four Tatvas 
and by properly discriminating the soul 
[Purusa) frqjn them. It agrees with the 


v.-'k -h) 

II !• ii sigEgy&s JiSki EM* 

I Site hJhlu&jMsfe 

[•snoigipi puB ^IPJJOAV 
‘suoi;db jo aauBunojiad aq; si v6o^ vmxo^i 

-(mumwvwj) auidg auiajdng aq; 
0} pa;iunai aq £bui aq A^oq puB ajn;Bu umo 
siq puB;siapun o; Moq ubui saqaBa; qaiqA\ 
^qdosojiqd puB uoi^ijaj jo sq;ru; laqgiq 
aq; uo uoi;B;ipara tuoij paAiiap a^papaouq 
qjBiaadsa agpajMOuq paiaBs b si vwQuf 

•saiuap 

DjmpdA (vjimpv ) dusbuboui aq; qaiqM 
(v^miQ) £;i|Bnp stiiB;uiBui ;i ;eq;si v;uvpd/i 
aq; iuoij aauagiaAip jo ;uiod ;Baig s;i 
;nq 'vyisespA J0 QltoRjff |Bai;£jBUB aq; tuoij 
sjajjip os P UB IBDi;aq;u£s fuiaq ui vjuvpvji 

SSI 


vfiQ viuvfidsrunrf oyj^ 


(Llm 'B 9 S) 

[ £ ] *4saq aq; se pauiaap \ vunUy q si 
*(s vriupudWJLVjf) suopDB jo supgio siq qgnoiq} 
vdo^ vwjio^i aq} saqsqduiooaE ‘paqaweun 
guiaq pue puiui £q (s vfiupuduvuf) sasuas siq 
paqojquoD gui^eq jajjB suigaq oq^ ‘ajq 

*tt ] 

II i II k 

I blstkilktbkl mbk 

•suopoB 

aq} a^naaxa oqM asoq} guouiB }saq aq} 
paaapisuoa si oqa\ 04 se A\ojaq pa^s si 

(g / in •£) -fir) [ z ] im m d jo oioq sviin/j 
aqj £q ?db oj apBui aae ‘bib j]B £aq? 3Bq4 
ssajdpq asnBDaq ^uaiuoui e joj uaAa suoijdb 
? noq?iAi aaA3 suibcudj auou paapui *J0£ 

get iia m4mo 
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The human being who undertakes his 
actions without any attachment to them, 
obtains the Highest Goal. This is indicated 
below. 

soffit ^ H«ii 

[ \,-n 

Undertake, therefore, all the actions that 
are fit to be undertaken continuously with¬ 
out any attachment [ to them as regards 
their results ]. For, the man who undertakes 
the actions without being attached to them 
verily achieves the Highest Goal. [ 4 ] 

( B. G. iii 1 19) 

That even the actions bind a person down 
if they are not dedicated to the Lord, is 
suggested below. 
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^ $$ w^m> m^K ii ^ ii 

[ *. h-"> 

This world is bound by the actions [ per¬ 
formed J with any other purpose than that 
of Yajm. [ So ] O son of Kunti ! having 
been free from the attachment, do go in 
for the actions for that (i. e. Yajna s ) sake 
( only ). [ 5 ] ( B . G. iii / 9) 

It has been stated in Sruti i. e. Vedas that 
(meaning Yajna (a sacrifice) is 
Lord Vi&rm). In order to establish the truth 
of this remark, below is emphasised the 
supreme and all-encompassing character of 
{Yajfta) sacrifice. 
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$$ ftf$ sto**t£^ i 

m fkw *r| srftf&iq; ii^> 11 

[ *L 3,-lV-l^ 

From food are born all the beings; the 
food is produced from the rain ; the rain 
comes through the sacrifice and the latter is 
caused by the deeds that are done. Know 
that the actions have their origin in Brahma 
and the latter is born of the Alesara (i. e. the 
Imperishable). All pervading Brahma, 
therefore, is well-established in Yajna. 


[In other words, the Lord can be 
obtained by executing the actions which 


Chapter VII 


157 


are dedicated as a sacrifice in honour of the 
Lord ]. [ 6-7 ] ( B . G. iii /14-15) 

The fruits of performing or not performing 
the sacrifice are stated below. 

ssr*ft*iKTt ft ’wnftar: i 

ft ^ w* lieII 

[«. 

The deities, pleased by the sacrifice, will 
confer on you the enjoyments desired for. 
[ So ] he who enjoys without having offered 
them the enjoyments, given by them, is 
indeed a thief. [ 8 ] (B. G. iii /12) 

It behoves the great persons to do the best 
actions. For, on their actions is dependent 
the welfare of the world as well as the 
absence of it f Thus;— 


puB vbo£ ui pagBgua ‘asiAV ‘uam ][B ;s£uoiub 
c si ‘vmJiwiY ui viu.wjf puB (uopay) vuuvjf 
u; (UOUOBU]) mudvqy spjoqaq oqM ajq 

n-A -h ] 

O l B B 

I :B B!fe h lfiJBa&Mh :h BSfeBok$ 

•Mojaq paugap aiB (auop aq ;ou 
pjnoqs qaiqM ;Bq; ’a q) vuuv^y puB (auop 
aq pjnoqs qaiqM ;aq; *3 q) vuiuv^j MOjsq 

(IS I}}}'-O'8) [ 6 ] m (puj2 mi ^d -3ApB}BJoq:mB 
•a q) pijBA sb unq Aq pajapisuoa si qaiqM 
;Bq; Moqoj ajdoaj \ sjaq;o aq; Aq auop si 
auiBS aq; ‘saop uboi ;Bai£ aq; aaAa;Bq/^ 

’h ] 

|| ^ || £&§ lolBJs^B B 

I :bJ£ BJlkliJkB 
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the one who performs all the actions. [ 10 ] 

(B. G. iv /18) 

[ In order to elucidate this, the following 
lines may be added. 

The wise person described above is one 
who regards as that Karma to b eAkarma 
which is laid down by Vedas and is of 
the nature of devotion to the Lord as 
this is not one that pins a person down to 
this world. He also regards that A karma 
to be Karma which is not so laid down by 
Vedas and hence is sinful, being the cause of 
binding a person. The point is that Karma 
sanctioned by Vedas partakes of the nature 
of Akarma in the sense that it does not 
stand in the way of a man’s salvation. On 
the contrary Karma that is that which is 
not sanctioned by the Vedas, becomes really 
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Karma as it cabins and confines a person 
to this world. 

It is stated now as to how those who desire 
to reap the rewards immediately get them 
through Karma . 

wxm Mt if i 

ff 11 n 11 

[ 

Those who want their actions to lead 
them to success worship the deities. For, 
in this mortal world, the success resulting 
from the Karma is immediately achieved. 
[11] CB.G.iv/12) 

Any one desirous of welfare, should follow 
the instructions of his own Pharma rather 
than following those of any other Dharma 
That this is best for him is stated below. 
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swr 

wx iforotfa ftfcnqi 1 1* 11 

[ *1. ^-VV9 

One’s own DJiarma (duty) even without 
good qualities is better than the Dharmo of 
others even though it is well performed. 
For, one who acts according to the actions 
laid down as per one’s own nature does not 
incur sin. [ 12 ] ( B . G. xviii / 47) 

While describing Karma Yoga , the Lord, 
incidently, states that though He has 
created four Varnas in keeping with their 
respective qualities and duties, not being 
attached to actions, He is neither the author 
nor the experiencer of the actions. This has 
been referred to in the Sloka below. 

6 
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m $tforfq jtt ii^ii 

[ *. v-i \ 

I have created the four Varnas i. e. four¬ 
fold division of classes of society—namely 
Brahmana , Ksatriya , Fa%a and Sudra—in 
accordance with the difference in the Gunas 
and Karma. You know Me to be its creator 
and also know Me as its non-creator and 
imperishable. [ 13 ] (b. G. iv /13) 

[ It will be interesting to note here the 
distribution of Gunas. Brahmana is created 
from Satva Guna, Ksitriya from Satva and 
Rajas Gunas ; Vaisya from Rajas and Tamas 
Gunas and Sudra is created from Tamas 
Guna ]. 
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The natural functions of all the above 
Variuis are enumerated below. 

sniTOfspTf^rr I 

qfawrft II U II 

[ vi. <u-v<i 

O Parantapa ! The functions of the 
Brahmanas , Ksalriyas , Vaisyas and Sudras 
are distributed in keeping with the qualities 
born along with them. [ 14 ] 

(B. Gr. xviii / 41) 

fR 5T^ 3PnTO^II?HII 

[ *?. 

The control of mind (Rama), the restraint 
of senses (Damn), the austerity (Tapas), 
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purity (Sauca), forgiveness ( Ksanti ), straight 
forewardness (Arjava), learning ( Jnano ), 
perfect knowledge { Realisation -Vijnana ) 
and faith ( Astikya ) are the natural functions 
of a Brahmana . [ 15 ] ( B . G . xviii / 42) 

to li W\ 

[ * 1 . 

Valour ( &aurya ), glory (Tejas), fortitude 
(Dhrti ), vigilance ( Daksya ), not runing away 
from the battle, generosity and lordly bearing 
(l. e. the feeling of protecting, feeding and 
benefiting every one under him in the 
manner of a master) are the natural fun- 
ctions of a Ksatriya. [ 16 ] (B, G. xviii / 43) 


t-u -h ) 

II? *|| kite 

I J& hh^hk h& Jafe h*tl Mh 

# 4gauaq siq ioj mou^j pjnoqs (numuvg) 
aaua 4 sixa auBpunui siq 4 ui uioq guiaq 
UBranq b 4 Bq 4 uib;.t 3 dsb 04 japio ui 
pioq 04 uopsanb guiMoqoj aq4 s}nd ( vuwuf ) 
agpajMoaq aq4 aABq 04 snoiisap vunUy 

(f^/niAX ■£) -g) [ Li ] •[ 3Aoqe pajitqap 

s vuuvji aajqa aq4 jjb 04 ] aaiAias japuai 04 si 
vj,png b jo uoi4Dunj jbjii 4 bu aq4 puB vfi$PA * 
jo suonaunj jBjn4Bu aq4 oib apBJ4 puB (wvft 
-syvuoff) 3unBaj-aj44BD ‘(^iy) ajminaufy 

**-? (, *h ] 

Mil tolkh-i Mi iM^lJbtkijh 

S9I ///l * 9 tf°HD 
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O Kesava ! I wish to know what is 
Prakrti * and Purusa , Ksetra and the knower 
of Ksetra , the knowledge and that which is 
to be known. [18] (B. (7. xiii /1) 

Wr £ %5r^r sfa gfe: II Wi 

[*. 

[The Lord said in reply that ] O the son 
of Kuntil this body is named as Ksetra and 
one that understands it is called Ksetrajfia 
(the knower of Ksetra) by those who know 
the Reality. [19] (5. G. xiii/2) 

Now the nature of Ksetra is described 
below in detail. , 

* As the information regarding Prakrti and Purusa 
has been already given in Chapter V, the same is not 
repeated here. 
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=3 IRoll 

^ S'?: I# I 

ll R? il 

[ *. n-'v-s 

[ The five ] Mahd Bhutas (i. e. Earth, 
Water, Lustre, Wind and Sky), Ahamkara 
(Ego), Buddhi (Wisdom), Avyakta (i. e. Mulct 
Prakrti ), ten senses, (i. e. five sense organs 
and five organs governing actions) with 
mind as eleventh, five objects of the sense 
organs (i. e, Sabda , Touch-Sparsa, Form¬ 
ica, Rasa- Taste, smell— Gandha) Wish, 
Hate, Pleasure, Pain, Combination (Sanghata ), 
Sentiency and steadfastness are stated, in 
short, to be the modifications ( Vikaras), of 
the Ksetra. L 20—21 ] (B. G. xiii/5-6) 
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While detailing the features of Ksetrajfia , 
it is said that soul, the knower of Ksetra , is 
unaffected even though He dwells in the 
body and He also illumines the body. 

to wwi gfctrorcrf i 

TOSSciTT R3II 

[ 

As the all-pervading Alcasa is not affected 
by the subtlety so is the soul not tainted 
even though He exists in the whole of the 
body. [ 22 ] (B. G: xiii / 32) 

TO I 

m i r*i i 

[ ff. 1*-** 
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O Bharata (lit. descendant of Bharata )! 
As one sun illumines whole of this world, 
so the soul that dwells in this body 
illumines this whole body. [ 23 ] 

( B . G. xiii / 33) 

The characteristics of Kselrajiia Purusa 
(soul) are described. 

[ *i. •u-'u 

In this body there is another Purusa 
who is a witness, approver, supporter, 
experiencer and the Supreme Lord and who 
is called as Highest Self ( Paramatman ). [24] 

( B. G* xiii / 22 ) 
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Ksetrajna is Himself the Highest Self 
and the knowledge about the Ksetra and 
Ksetrajna alone is said to be Juana . Thus:— 

*r *nr II v\ n 

[ *r. 

O ' Bharata ! know Me also as Ksetrajna 
in all the bodies ( Ksetrasj . The know¬ 
ledge regarding Ksetra and Ksetrajna is 
considered by me as [Real] knowledge. [ 25] 

( B. &• xiii / 2) 

The knowledge is, specially, defined as 
under:— 

iR^ll 



JO 3DU3SqB 3q; ‘S3SU3S 3q} JO S3D3[qO 
aq} jo uopBiDunusi ‘[Oj;uod— jqss ‘sssuip^s 
‘^Iind *JO;d333Jd 3q* 0} 33IAI3S *SS3UpiBA\ 
-3JOJ^qflBJ4S ‘SS3U3AlgJOJ ‘3DU3JOTA-UOU 

‘sssusnopus^sjdun ‘£}iuea jo 33U3sqv 


U-«N-‘U 'tt ] 


II ofei I lfekis^ii 

I J^lgfeUiteLlafe 
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Ego, reflection on the evils, miseries and 
diseases of the birth, death and old age, the 
freedom from the attachment, indifference 
to son, wife, home and the rest, always 
equanimity of mind in events agreeable 
as well as disagreeable the unswerving 
devotion unto Me with the desire of 
associating with none else, residence in 
solitary place, dislike for the asssemblies 
of groups of people, constant applications 
to spiritual ( Adhyatma ) knowledge, the 
understanding of the real nature of Truth, 
is said to be the knowledge [Juana) 
and aught else is Ignorance ( Ajnana ). 
[ 26-30 ] ( B . G. xiii / 7-11) 

The different Yajiias are enumerated 
below in order to show the greatness of 
Juana . 


Chapter VII 


173 


^ li^H 

[ *k v-’i 

There are those who perforin the sacrifice 
of wealth ( Dravya-Yajna ), the sacrifice of 
penance ( Tapas-Yajua ), the sacrifice of 
Yoga ( Yoga-Yajna ), the sacrifices of study 
and knowledge of Scriptures (Svadhyaya 
and Jnana~ Yogas) and there are the sages 
who perform the most difficult vows. [ 31 ] 

( B. G. iv / 28) 

Now is stated which sacrifice is the best 
among all these sacrifices. 

3PTI3; 3FTOTOISW3FRI* TOW I 

st li II 

[ *1. Y-U 
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O Arjuna (lit. the tormentor of the 
foes) ! the sacrifice of knowledge is far 
superior to the sacrifices performed by 
wealth. For, O the son of Prtha ! all the 
actions ultimately end in Jnana, [ 32 ] 

(B. G. iv / 33) 

am qiw: gw: i 

srf ifsR n 33 ii 

[ 

Even if you are the most sinful person 
among all the sinners, you shall cross over 
the [ocean of] sin with the help of boat in 
the form of Jnana. [ 33 ] ( B. G. iv / 36) 

That which should be known by a human 
being is discussed below. 
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SRTf^t^’R STIT H H^H 

[¥f. 

[The Lord says] I will tell you that 
which deserves to be known ( Jneya ) and 
having known which, the immortality (i.e. 
salvation- Amrta) is obtained. [ 34 ] 

(B. G. xiii / 12) 

Now the Brahma is described. 

sfo ii ^ ii 

?sff i 

m tr ft 3 <n 3"nitf ^ 11 11 
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mm ^ ^ ii^vsii 
3Tft*TTK ^ ^5 frwfor ^ 1 %^ I 
^ srofcg ^ii^n 

^ftrcrofa gsprlT^Frc. 1 

IK sfer fafg^ll^li 
[ *?. ivk-i* 

[It i. e. Brahma ] is Supreme Brahma 
having no beginning and intent on Me and 
which is said to be neither existant or 
non-existent. It has hands and feet every 
where; It has eyes, heads, mouths and ears 
everywhere. It stands enveloping all [the 
universe]. In it appears the Guiias of all 
the senses [ but still ] it is devoid of all the 
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senses. It is the sustainer of all [ though ] 
It is unattached. It is void of all the Gunas 
and yet experiences all of them (i.e. Gunas). 
It is within all the beings and without. 
It is non-moving and also moving one. It 
is difficult to be known because of Its subtle 
nature. It is near as well as far off. It is 
undivisible [ but ] It exists as if divided 
among the beings. It is to be known as the 
supporter of all beings, the devourer and the 
master [of all of them ]. It is the lustrous 
among the luminaries. It is said to be 
beyond the darkness. It is the knowledge 
[Juana), the object of knowledge (( Jneya), 
and it is one that is reached through know¬ 
ledge (( Jhanagamya ) and is seated in the 
hearts of all. [ 35-39 ] (B. G. xiii /13-17) 

The human beings born in this world 
should try to be the best of their kind. 
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Therefore, having described two kinds of 
Sampatti (i. e. mental equipment) Asurl and 
Daivi now the superiority of the latter and 
the inferiority of the former is being 
narrated. 

[ It may be added here that this word 
Sampatti connotes here not only wealth 
but also nature, qualities, and psychological 
upbringing. Hence, Daivi Sampatti denotes 
all that is good, pure and spiritual in a 
human being whereas Asuri or Raksasi 
Sampatti denotes all that is bad, 
inanspicious and impure and confined to 
this world. Thus all the creation is 
divided among these two catagories.] 

ft IT sn^ jrq ^ | 

\$t fomw site wq % ^ »o 

[*• n-s 


*9S9q; o; Xib,i}uoo si jBqj qs 9ABq 
inv^iuvs unsy SoiABq asoqj'pnB sgnjjiA x]s-iC}a9Mj 
9S9q; 9ABq t<J>}VQ SuiABq svai[ gqj, *j 

llfeall billt Ihk 

IttAlftafelte bHMhsi& htek tekk Hi 

o ♦ 



"sasiaA Huimojjoj aqj ui jiEiap ui 
q 5 iM qeap si fflvdiuvg rainq aq:j moj^ 


( 9/ J AX '£> '3 ) 

[ ] 'l-MSV 3C P ? n oqe / vrtfiq jo 

uos aqi o 3 W wojj JE3 H a*ou ‘jiBaap 
ui qjiM rqeap uaaq suq icimq •(oiuoraap) 
unsv pun (auiAip) j<Mt?<j~-pj;ioM siqj ui 
sguiaq jo uopEajo pjoj-oMj aac aaaqj^ 
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I 

ll m ii 

K n,-'J-* 

Fearlessness, excellence of Satva Guna 
[ which results into the purity of heart ] 
perseverence in [ achieving ] knowledge and 
Yoga , giving away as charity, restraint of 
the senses, performing the sacrifice, study 
of Vedas, performing of austerity, straight¬ 
forwardness, non-violence, truth, absence 
of anger, renunciation, tranquility, 
absence of columny, compassion on all 
beings, absence of covetousness, tenderness, 
modesty, absence of fickleness, lustre, 
forgiveness, forebearance, fortitude, purity, 
absence of hatred, absence of haughtiness, 
these all form the Daivl Sampatti for the 
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one who is born noble, O descendant of 
Bharata ! [ 41-43 ] (B. G. xvi / 1-3) 

The characteristics of Asurl Sampatti are 
stated now. 

vw hwii 

•fl. 

O the son of Prlha! hypocrasy, vanity, 
haughtiness, anger, cruelty and ignorance 
are the [ characteristics ] of the one who is 
born of Asurl Sampatli. [ 44 ] 

(B. G. xvi / 4) 

In the followings Slokas, the Jivas having 
Asurl Sampatti are described and where 
they go after death is also stated. 


•Kino ;joqs ui gjgq u9Ai§ 
naoq snq }i gjay; 'nfio tvcnzf^mfg ui u9ai§ uggq snq 
Wivcfiuvs unsy jo uopduosgp pgirejgp gqx *1 

llbail Hkklkl k}$Jhlkh lblhli*feh*bl$fe 
I ilblfcJlbSlbilbeis b jhkijhklkih} 

( L / ! AX ■£> '8) [ SJ> ] •raaqj 

ui sjsixa q3tu} iou jonpuoa jo sajm iou 
£} pnd Jsqjpjq *(aji] jernpids jo juoabj 
ui sapiApo^ ^ippom aqi uiojj jBMEjpqiiM, 

*3 *1 ) ?W a }N JO ( pSUIEpJO SB 3JIJ KjppOM 

3ApDB *3 ’i) wiavjj iaq^ia Avouq ;ou op 
'ijpdiuvg unsy [ jo uaoq ] suosiad aqx 

‘'-H *te ] 

V*ft MM Lb teh b ^llblb bilk bib b 
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IRItPK ^ 

[*. 


Having resorted to the innumera 
xieties till the end of Deluge (Praia 
being intent in their consideration ol 
and Bhoga (enjoyments of various 
as the final [ happiness ] and boun 
by nooses of hundreds of hopes an 
on Kama (Desire) and Kvodha (Anr 
seek to amass wealth by unfair 
the fulfillments of their desires. C 
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innumerable thoughts and enmeshed in the 
let of delusion and attached to the lustful 
enjoyments they fall into the hell [ Narka ] 
which is impure. [ 46-48 ] 

{B. (?. xvi / 12,13, 16) 

Having described thus both these 
'ampattis , the Slolca below mentions the 
♦ranee to the Hell which leads to the 
ring of human state and which there- 
lould be abandoned. 

m i 

JtWST \\W\ 

O- 

\ama), Anger ( Krodha) and Greed 
the three-fold entrance to the 
causes ruin of one’s own self. 


Chapter VII 


185 


These three, therefore*,.ought to be abon- 
doned. [ 49 ]' ( B . O. xvi / 21) 

lhus is Scribed fully right from the 
evolution o t ^ e un i V erse up to whatever 
is fit to \ known or done. Now in the 
follow/g SI okas towards the end of this 
chapter, would be described Pralaya ( i. e. 
the destruction of the whole universe at 
the end of a Kalpa ) as to how and when 
it takes place just as the evolution of the 
universe has been described in the precee- 
ding pages. To begin with, therefore, is 
stated in the Slokas right below as to 
who are the persons who know the dura¬ 
tion of Time ( Kala ) and what is the 
position of this world during the days and 
nights of Brahma . 
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I 

Tift $TO$TR[f cfs|tTT^f^t ,rT,TrN 

[ «T. 

Those who know the day of £<*Ama as 
having the duration of a thousandths 
( Yugas) and His night as having the 
duration of the same number of Ages are 
the persons who know [ His ] day and 
night. [50] ( B. G. viii / 17) 

TT^rm \\\l II 

[ *-Yz 

At the advent of day of [ Bralvna ] all 
these manifested are created from the 
Avyakta [ i. e. unmanifested Prakrti ] and at 
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the advent of the night of [ Brahma, ] 
get themselves funded back in that itself 
which is known as Avyakta [ 51 ] 

( B. G. viii /18) 

Jrsforct I 

II hr ii 

[ *?. 

O the son of Pr/M / all this multitude of 
creation, having been created again and 
again, gets dissolved at the coming in of 
night and, being helpless, it gets created at 
the coming in of the day. [ 52 ] 

[B. G. viii/19) 

When Brahmas life approaches comple¬ 
tion the time of Deluge (Pralaya) draws 
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near. Hence, the following verses describe 
the state of the world at that time and how 
the deluge takes place gradually is also 
indicated therein. 

mm I 

arcifefesR: IMII 

[w. 

When deluge takes place at the end of 
Brahmas life, Kala (i. e. Time) having 
neither beginning nor end, draws this 
manifested [ creation ] existing in the form 
of substances and their qualities into the 
Unmanifest i. e. Avyakla . [ 53 ] 


( Bha . xi-3/8) 
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iwiifl- 

# l 

Sjgfq^rfrr II II 

[ w. 11, 

At that time, it would not rain on earth 
for hundred years and the people will have 
to suffer and in keeping with time, the hot 
sun will also burn all the three worlds. 
[ 54 ] {Bha xi-3 / 9) 

qrarasRWiw wip^i I 

iihmi 
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Having started from the bottom of Patala 
the fire that is born of the mouth of the 
Lord Samkarsana blazes on all the sides by 
its flames rising upwards being goaded on by 
the wind. [ 55 ] 

(Bha. xi-3 /10) 

smoit si w *rqi: l 

[Thereafter], the assemblage of clouds 
known as Samvartaka pours down for 
hundred years by the showers which are as 
though they are the trunks of the elephant 
and thus all the universe is submerged into 
the water. [ 56 ] (Bha. xi-3 /11) 


U-‘\- -Ik ] 

\\?\\\ Bl&jh &Q& 

I hl&£%m ih \hikVk lfeBlfc 

'S 3 SI 3 A gUIMOJJOJ 

aq:* ui paqaqs si ‘paqBuiguo qi qoiqM raojj 
quauia[a aqq oq qpaq papunj si quanta qaBa 
A\oq ‘uigno Jiaqq jo aauanbas aqq jad sy 

(21 / e-F ■2YS') [ /,£ ] ‘pnj sq} 

qrtoqqiM ajg aq:* si apq qgnoqq sb vp[vfiay 
apqns aqq oqui siaqua *(£poq qaqq jo jnos aqq 
qgnoqq. sb si Jaqqaj aqq puB vsiuvj vCvxm^ 
aqq jo iCpoq aqq qgnoq} sb si qaiqM asiaAiun 
siqq *a *i) uijoj vfvut/L sup qjaj guiABq 
'vsrunj vCmpA aqq ‘jaqjBaiaqq j guiq q 
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The earth whose smell is snatched away 
by the wind gets turned itself into the form 
of water and the water whose taste {Rasa) is 
snatched away by earth gets turned into the 

form of lustre {Tejas). [ 58 ] 

{Bha. xi -3 /13 ) 

IwraSssRsi^Pr I il V*. il 

The lustre whose form is snatched away 
by the darkness gets disappeared in the 
wind and the latter whose sense of touch is 
taken away by the sky, loses itself in 
the sky. [ 59 ] ( Bha. xi-3 / 14) 

^ i 

ufasrfor n n 

[*n. 
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The sky whose quality -tiabda- has been 
taken away, gets dissolved in the self of 
Kola Purusa by the latter and O King! 
the senses, mind, intellect along with their 
modifications enter into the Ego ( Aliam - 
Icara ) and the latter along with its different 
qualities ( i. e. Guyas ) gets dissolved in 
Maliat Tatva. 

[ In other words, everything that has 
been created in that particular order 
gets dissolved in exactly the reverted 
order at the time of Deluge. ] [ 60 ] 

( Bha. xi-3 /15 ) 
The Lord Himself is the creator of the 
beginning and end of every Age is 
emphasised in the verse below. 

tm *TTTR I 

[ %-VS 
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O the son of Kunti! at the end of a 
Kalpa (i. e. the day and the night of 
Bralnna) all the beings go [ back ] 
into My Prakrit ( i. e. the first cause of 
manifestation ) and at the beginning of 
the [ new ] Kalpa I create them again, [ 61 ] 

( B. G. ix / 7 ) 

srm 

Thus ends the Seventh Chapter entitled 
“The description of Karma , Ksetra , 
Ksetrajna , Juana , Jneya , Daivi 
and Asurl Sampatti 
and Pralaya ” in the 
Purusottama Gita . 




Late Sheth shri Muljibhai Ranchhodas 
Vakil, j. p. & hon. magistrate 





Sheth Shri Jamnadas Ramdas Dosa 


J. P., & Hon. Magistrate. 








CHAPTER VIII 


Thus is detailed the description from the 
creation of the universe up to the deluge 
in the chapters first to seven. No[w in this 
eighth and last chapter, the discussion of 
different topics along with their conclusions 
is rendered fcir the welfare of the people. 

Among th ese, first, are narrated means 
'hat are ] ie lpful to cross over thl| s ocean 
n the fc cja of the mundane existence 
Sanscm a ) an( j thg man w ho can not cross 
this ocean despite the availability 0 f 
these means is also described in the\ 
following verse. 

i 
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m\»v q sttotiMi 

This b<W, in the form of this human 
body which is the foremost and which is 
difficult to obtain though [ eonsidered^tc 
be ] e^y of attainment, has beeyi created b} 
Me in the best manner, havfng the prc 
cepter h s the boatman and Myself as th 
favourable wind to goad it. [ r Respite a 
this] if a man does not crc j c^Y er ^ 
oc^-an in the form of this mundane existtNiS 
he is the slayer of his self. 

[ In other words, it is essential and 
befitting for the man, having worshipped 
the Lord with the help of the guidance of 
the able precepter, to cross over this ocean 
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in the form of the world. Therein lies 
the success of the human being. ] [ 1 ] 

( Bha . xi-20 /17) 

In order to cultivate the non-attachment 
in this world, Lord Krsiia tells Arjuna that 
one undergoes the births and deaths in 
keeping with one’s own desires and the sole 
knower of this chain or series is the Lord 
Himself. 

3 mii H^rcifaqi: l 

n ^ ii 

[ *r. v-n 

Moreover, it is not that neither these 
kings, nor you, nor I ever existed and it is 
not that we would not exist henceforth in 
future. 
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[ In other words, the birth and 
deaths are indispensable for every being 
still the soul is existant in every place and 
time as the soul neither takes birth nor 
dies]. [2] CB.ff.ii/12) 

STfft *r s*ftftTft SRTlft I 

M ^ qfcra ll 3 II 

[ *r. 

O Arjuna ! Many births of Mine as well 
as yours have taken place [in the past], 
I know them all but O the tormentor of the 
foes ! You do not know them. [ 3 ] 

(B. G. iv / 5) 

Moreover, the Lord is the only one who 
knows everything is stressed in the 
following verse. 



*fe] 
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'smojjoj ;Bqi asiaA aq; in 03 pajiajai 
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s t auo ioj saAii^s ^qBjn^Bu auo £iaAg 

( 9S/Ff A ’0 '& ) 

[ \ ] * a lA[ sMouq oqM auou si 
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[These forces] are Kama (Desire) and 
Krodha (Anger) born of the Rajas Guna. 
They are all-consuming and are most sinful. 
Know them as enemies over here (i. e. in 
this world). [ 5 ] {B. G. iii / 37) 

Now how these Kama and Krodha causes 
the ruin of the human beings is explained 
below. 

As the man thinks over the objects of 
senses, attachment to them arises [ in him ] ; 
the Kama (Desire) is born of from this 
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attachment and the Krodha (Anger) is 
brought forth from the Desire. From 
the Anger, the dillusion comes into 
being and from the latter, the loss of 
memory [results]. The loss of reasoning 
power (i. e. intellect) [ is the outcome ] from 
the loss of memory and the man gets himself 
ruined because of the loss of intellect. 
[6-7] (B.G.ii/ 62-63) 

The reason because of which the man is 
deluded in this mundane existence is stated 
below. 

* % §# fai: I 

SR iilfo || £ || 

[ *!. V1H 

The Omnipresent (i. e. the Lord) does not 
iccept either the sins or the good deeds of 
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any one. It is the knowledge envelopped 
by the ignorance by which the mortals are 
deluded. [ 8 ] ( B. G. v /15) 

The verse below defines the person who 
should be considered as really happy in this 
world. 

wfMb stf ^ i 

[ ¥t. 

He who is able to withstand the gust 
arising from Katna and Krodha ere the bodj 
falls of, is the Yogi and he is [ really ] the 
happy man. [ 9 ] (B- (?. v / 23 

Now the superiority of the path of Devo 
tion (Bhakti Marga) in order to secure th< 
welfare of the people is stated in the Sloh 
below. 


(crs) 

[ IT ] 'saa}OAap aq}-siaA\onqj £m Aq ui 
paAaqaq puB paddiqsiOM aq o} }g aiB oqA\ 
sai^iap aAg aq} aie (uns aq; *a q) vwqvciiq 
puB lyocimg ‘tivdvuv*) 'vnis 'nusiA 
•h •%] 

* \Vkklk feh ttkk\ lh±lkUsmiltel mil 

l m ^hih mihiDii i£%i 

•gUpAOJJOJ 

aq} diqsjOM ‘uopoAap guuajjo agqAv ‘pjnoqs 
pioq araaidng aq} jo aa}OAap ani} aqjL 

[ 011 #t ped 0 uojm 
aq} sb uMouq aq pjnoqs vpumof) pioq aq} 
[ 0} uoi}OAap ] aq} jo piOAap si qaiqM q}Bd 
3l LL "p 3< dd:iqsj o A\ f?uiaq si uvfl pioq aiaqM 
s}uaratpadiui Aub }noq}iA\ si q}Bd }Bqj^ 

II II ^hltm^>%l^l^bil£J|| k fehi 
I :i|S khihh kt ifeh :*2pki h'n 

SOS 


III A m$»HQ 
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The specific nomenclatures of Visriu in 
company with different divinities are men¬ 
tioned in the following verses. 

He (i. e. Visriu) deserves to be known as 
Radha-Kr$na when in company with Radhd . 
He is [known as] Laksmi-Narayana when 
he is accompanied by Rama (i. e. Laksmi ) in 
the form of Rukmini. [ 12 ] 

^ II nil 

He should be known as having the name 
of Nara-Narayana when He is with Arjuna 
and He is called with those various names 
when he is in company with the various 
persons such as Balabhadra and others. 
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[That is to say, He is well known as Rama 
Krsna and such other names. ] [ 13 ] 

In following the path of Devotion, the 
person desiring his welfare should undergo 
the bodily austerities or penance. These are 
detailed below. 

^ gq z-m 11 n 

[ *f. ^ vs—^ v 

The worshipping of the deities, brahmin, 
the preceptor and the learned ; the purity, 
the straight-forewardness, the celibacy and 
non-violence are said to be the bodily 
penance. [ 14 ] (B. G. xvii /14; 

The man who desires to initiate action 
should do so only after giving a mature 
thought to it as to whether the persons who 
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do the best or worst actions obtain happiness 
or misery. Thus:— 

[ ^r. 

One should see the untoward or dis¬ 
agreeable results obtained by the per¬ 
sons who lead a conjugal life and initiate 
themselves into actions do so for the 
destruction of pain and for the obtainment 
of the pleasure. 

[ That is to say that they obtain miseries 
only and one, therefore, should act only 
after considering this fact carefully ]. [ 15 ] 

( Bha . xi-3 /18) 

By performing Adharma in form of 
executing the wrong action, the religious 
rites and the sacred Duty of the family of 


S'fc-H 'h ] 

I |G^||^mii ilb ifilk %HKlbJ±M%l k b 

| :bll!feW 5 fe t>t>h k£&$mmk lit 

# A\oj3q 3SJ3A alp ui pssisBqdtus 
si s Hi ’sssuiddBq 3q} jo jibab ubd 

I3A3U ‘{JIM }33MS UA\0 II3q} 0} §UipjODDB }DB 
paB STUISVg 3q; JO S;3ipi3A 3q} pjBDSip OqM 

‘suosjsd 3qjL 'svuisvg sq} jo :pipi3A sq} 
O} guipjODDB 53B 4SHUI 3U0 ‘S34IJ snoigqBi 
puB vtuumft 7 spiBgsj sb sonnp sq} qB uj 

(ft / ? *£» •&) [ 91 ] ‘II 3 H 

ui guqpMp Jisq; 3ABq 01 3Jns 3iB po^oi^ssp 
si £quiBj ssoqM jo A}nQ paiDBS 3q; suosisd 
3q} }Bq:j pjBsq 3ABq 3 /^\ / vuvpjvuvf Q 

AX-t ‘h ] 

II ^ || khfel %ifc 

I bilblS Mh&k Mkh£&\kB& 

•Aiopq uaAig aiB raiq 04 suaddeq }BqM jo 
sjiBjap aqi puE pa^onsap sjag uosaad }Bq 4 

LOZ 


in a wfmo 
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Having set aside the verdicts of the 
Sastras, he, who acts according to his own 
[ free ] will, does obtain neither success, 
nor the happiness, nor the Highest Goal. 
[ 17 ] ( B . G. xvi / 23) 

The persons who aspire for their own 
welfare should only accept the best among 
so many things for the reasons given below. 

im to it ii 

The Sastras are unlimited; The lores are 
many. The time is short and there are many 
obstacles. [ Therefore ] what is the best 
[ and essence ] of all is fit to be meditated 
upon as the swan choses in the case of milk 


| bm&M khk±± k±Mk 

kk k MU iVkUih 

: snqjL *pa}eumsa aq ApqgiJ jou 
—uea §uiq4 e ‘sjnassiouuoa poog ou axe aiaq 3 
jaAaajaq^ ;eq; ‘Xqe^uappui ‘pajjajaj si 

(01 / 8-F ) [ 61 ] 'SJ3M0P 

aq^ uiojj aaq aqj saop se smfivg aq} 
tuojj pue sguiq} giq aq} uiojj ‘sguiq} geuis 
aq} uiojj ajaq^^jaAa uiojj aauassa }uinb 
aq} }no pug 0 } }qgno uosjad asm aqx 
ol-?-U # lt* ] 

ll'b* II :ih£h Jal lalgfeu&ll&l& tkkk 

I Jib J£&§ lk±M& Jsb£*Ji fefctfofc 

[ 81 ] ’ [ 3 s31 3l P P^^^sip 

puB sguiq} snoiiBA aq} guouiB }saq aq} 

}no J03|3S pjnoqs uaui ‘spiOAV jaq}o uj] 

U33BAV aq} [ puB qpm 
jo ain}xini aq}] uiojj [ }no uaqB} aq o} ] 


60S 


iiia ■wrtmo 
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3 qt ^ proi 

S 3 351 H^T% m IR°II 

In the country where there do not exist 
persons to evaluate, the pearls that are 
found in the sea are not considered as 
valuable. It is indeed not a surprise that 
one, who does not understand the 
excellence of the qualities of a thing, always 
finds fault with it. [ 20 ] 

Now the sacred countries which are 
fit to be associated with the performance of 
sacrifices and the countries which are 
considered as Mlecca (barbarian-this term 
is applied to the persons or nations outside 
the pale of Hinduism) are mentioned below. 

iHT ?T5r wimt i 

[ ?rg: h-v. 
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The country, in which the variagated 
antelope moves naturally should be known 
as one which is fit to perform the sacrifice 
in. The countries other than these are 
[considered] as Mlecca (barbarian). [21] 

( M. S. ii / 23) 

One should be in the righteous company 
for one’s own welfare. 

The following 8loka enumerates the 
fourteen different types of the best among 
these persons who form the righteous com¬ 
pany in this mortal world. 


II Us II MB Utb || 1£& 

l htmi'h m 

U&. hh&hm lh%h^k 

V V ^ 

*A\opq paws si snoa;q^n 
jo ^uBduioa ui guiaq jo ssauwig aqx 

Lzzl 'qwa 

aq; uo suosjad ajqou pjoj-uaaijnoj aq; a.TB 
auo;s jo qBjs b pun ;uadias b ‘jbuiiub ub ‘sajoq 
paipunq q;iM }od b qqM iBd uo §uxaq osp 
puB jb:jbm jo A\op aq; puB ‘uooiu b ‘(vyvsvjf) 
oqnbsoui b \vdm(j) qsnui b '(p.wfuvjff) 
}bd b 05 a(qBjBdoioo ajn^Bu aq5 ?uiABq puB 
• ( a Y n D) aui !I ai P \VSUVfl[) UBMS B 

opjjnq b '(tuvunj) uungjid ‘(PJ\[) £Bp aq; jo 
asoq} 05 jbjiuiis sapsiWDBJBqa aq} guiABjq 

ZTZ 
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Kalpa Drama" (i. e. one of the trees of 
heaven or Indra’s paradise) gives rise to only 
that which is imagined; the Kama Dhuk{ i. e. 
a heavenly cow yielding all desires) is milked 
for only what is desired, Chinta Mani (i. e. a 
fabulous gem supposed to yield its possessor 
all desires) bestowes only what is thought of 
[ but ] the company of the righteous offers 
all. [23] 

There is nothing under the sun that can 
not be obtained by a person seeking libera¬ 
tion from the company of the righteous. 

This is explained in the following :— 

#3t m *r?n ganreNr srfsiftsrijra ?n% 

*The other trees are Manddra t Pdrijdtaka, Santana , 
and Harichandana. 

qtra i 

tmm'- sra ^ it 3RR II 
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ll fosn ? m 

^ ^ W *rra: ssrfi^ 
fowl *3 m $&i n ii 

O mother ! What indeed is here difficult 
to obtain for the one who seeks the 
liberation due to [ his ] association with 
the righteous whom having seen, touched, 
bowed down or served, fed, worshipped, 
a man’s pile of sins of various births is 
immediately destroyed along with their 
roots the locks, stocks and barrel and who 
are referred to by Lord Krsna as similar to 
His own heart and who have the holy 
places at their feet. 

[ In short, even for one who seeks libera¬ 
tion, the company of the righteous is the 
best means ]. [ 24 ] 

Thus after describing all the Tatvas 
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(tenets) in this Purusottama Gita , and because 
of this Gita being a part and parcel of 
Sri mat Bhagavat Gita , the following Sloka 
describes the greatness of Gita and speaks of 
it as nector. 

mm 

[ *T. *ft. VfT. % 

All the Upanisats are the cows; Lord Sri 
Krsna is one who milks [them] and Arjuna 
[ lit. the son of Prtha ] is the intelligent 
calf who enjoys the great nector in the form 
of Gita , the milk. [ 25 ] {B. G. Foreward 6.) 

While referring to the greatness of Gita 
the following verse details the best of the 
several things. 

*fat fafafat skj l 
fat H II 
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Gita is full of all the Sastras ; Lord Hari 
(i. e. Visriu) is all the deities in one ; River 
Ganges is fashioned out of all the holy 
places and Manu Smrti (i. e. the writings of 
Manu the Creator) is all the Vedas in one. 

[ In other words, Gita contains the quint 
essence of all the Sastras ; all the deities 
are subsumed by Lord Visnu ; River Ganges 
includes all the holy places ; and the gist of 
all the authoratative verdicts of Vedas is 

contained in the writings of Creator Manu 1 

[ 26 ] 

Even the Yama (i. e. the Lord of Death) 
dare not speak of the student of Bhagavat. 
Gita is emphasised in the verse below. 
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TO ft ^T^ll Rvs II 

[ ^ 

What can Faw?a speak of the person who 
has studied the Bhagavat Gita a. little; who 
has drunk the few drops of the water of 
River Ganges and who has worshipped Lord 
Krsna the enemy of Mura [ that is, even 
Yama can not do anything to such a person 
described above ]. [ 27 ] ( C P.) 

The verse below speaks of the fruit that 
is obtained by one who makes public this 
secret about the Lord —Purusottama Gita — 
(.Bhagwat Gita). In Lord’s own words this 
is stated below. 


I aiiL&m &£ hith± 

kkhsi bkh& 


•asiaAiun 

siq; s£oj}sap puB suiB}sns ‘sa^aao oqAS. 
pjoq aq; £\3i3\d.moo puB^sjapun ubd auo ou 
}Bq} sa}B}s puB pjoq aqq 03 ja^Bad b siago 
qooq siq; jo JO^ipg aq} ‘pua aq; uj 

(89 / !H AX '£> ' 9 ) [ SZ ] ' 3 1M 

o^un araoo Ajpa;qnopun \\itA puB %p[vi[Q 
vuvj uiB^qo pjnoM aa^oAap £p\j 03 s^ajaas 
aq3 jo ;sa;Bajg siq; jo qBads qiA\ oqM app 

*k ] 

7b M'Jk lib MJ± %lk 

I Mi bib b 


V}IQ VUWf}OStUn c J 3i/jr 
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^ i? *3m% mfa si 

ft wwm vk \\ 

[ ^=rr. 'io-^vs-vn 

O Lord! Indra and other denisens of 
heavan have failed to know you completely 
because of your infinity ; and you also have 
not been able to do so because of Prakrti 
and so many eggs of universe along with 
their coverings that are in you. As the 
dust blows over in the sky, in similar 
manner, all these eggs go on roaming in 
you along with Time and [therefore] the 
Vedas also end and finally describe you as 
“You are not this; not this” ^T%), and 
ultimately expound You alone. [ 29 ] 

( Bhd t x-87 / 41) 
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The following verse describes of the fruit 
that the man achieves due to the right 
knowledge that is contained in the map 
entitled “Sri Para Brahma Prakcisa'\ 

m ft sRfafa: mt '$m\ 

JriRfeq^^Tnrtg: mi spare 3° 

The knowledge that is contained in this 
beautiful map Sri Para Brahma Prakasa is 
one that is secret, divine and pondered over 
by the wise sages in the ancient days. One 
who listens to, ponders over and studies this 
[knowledge] achieves the liberation only 
by this [Knowledge] about the Lord—the 
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knowledge which is Nirvikalpaka i, e. 
indeterminate. [ 30 ] 

?fc( T¥^rf^Pmfta 

Thus ends the Eighth Chapter enlitled 
“the discussion of the fruit of the 
Gita along with various subjects” 
in the Purusottama Gita. 

II fTrt “ STTg^TTJFfTrTT ” HJTTflT. 11 

Thus ends the Purusottama Gita . 
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Below appear the names of the gentlemen 
who had been kind enough to book in adva¬ 
nce the number of copies of the “Shri Para 
Brahma Prakash” Map and “Shri Puru- 
shottam Gita” mentioned against their name. 

Number Name 

of copies 


Seth Chhaganlal Vallabhadas 



Parekh. 


( Seth Ramanlal Nagindas 

Thanawala. 

151 Seth Navinchandra Mafatlal 

Gagalbhai. 

75 Seth Kilachand Devachand. 

75 Shah Vadilal Chunilal through 

Seth Natwarlal. 
75 Seth Gunavantlal Jivanlal 

Girdharlal of Ahmedabad. 
75 Seth Narayandas Jivanlal 

through Seth Sakarlal Narayan¬ 
das of Ahmedabad. 
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37 Seth Manilal Harjivandas Patel 

of Bombay. 

37 Seth Kahandas Vithaldas 

through Seth Harkisandas. 
37 Seth Vrajlal Durlabhdas 

Kanakiya. 

22 Seth Ramanlal Keshavlal of 

Petlad. 

15 Seth Khimji Madhavji of 

Bombay. 

15 Seth Mulji Mathuradas of 

Bombay. 

15 Seth Ratansi Pragjibhai of 

Bombay. 

15 Seth Harilal Motilal of Petlad. 
15 Seth Kantilal Dwarkadas of 

Bombay. 

15 Seth Arvindprasad Ramray 

Mahadevia. 

15 Seth Ramanlal Bhogilal Chinai. 
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15 Seth Maneklal Chunilal Chinai. 

15 Seth Devidasbhai 

15 Seth Jagamohandas Maganlal. 

15 Seth Gokuldas Khimji. 

15 Seth Khimji Mulji. 

15 Seth Hiralal Mulchand of 

Ahmedabad, 

15 Seth Haridas Acharatlal of 

Ahmedabad. 

15 Seth Ratilal Lallubhai Parikh 

of Ahmedabad. 

15 Seth Maneklal Dahyabhai 

Parekh of Bombay. 
15 Seth Nagindas Fulchand Chinai 

of Bombay. 

15 Seth Chunilal Krishnalal Sayata 

of Bombay. 

15 Seth Haridas P. Parekh, 

Solicitor of Bombay. 
15 Seth Manaharlal Matubhai 

Kasanbhai of Bombay. 


Sch o e l e f TSoolo gy 

at Claremont 
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TIMELY ADVICE 

IN THE 

MODERN TIMES 

The unexperienced persons many times 
indulge in loose talks and their advice many 
times lead to disastrous results. In order 
to save this situation, many of our clients 
made a special request to us and in order 
to honour their request, we have resumed 
our business in Astrology in which our 
past experience for a number of years surpass 
that of many in the field. All enquiries 
in connection with Horoscope, Yearly 
Predictions and the rest would be answered 
with complete accuracy. 

Once a trial is solicited. 

SHASTRI MOHANLAL JACANNATH DWIVEDI 

Shre Para Brahma Prakash Office. 

18/ii Kanjee Khetsee Chawl, House No. 109, 
KANDAWADI. GIRGAUM, 

BOMBAY 4, 

fS 
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Hiranya Garbha Office 

This office undertakes the translation work 
from Hindi, Marathi and Sanskrit into 
Gujarati, offers the assistance in 
revising the editions and goes 
through the Press 

R eligious Series 

Shri Markandeya Purana: —The translation 
in Gujarati (Illustrated), 50 pictures, 
450 pages, the translation of CHANDI 
PATHA also included, worth reading. 
Price Rs. 5 /-. Postage Rs. 0-12-0. 

Stotra Chintamani :—Part I—-(Illustrated) 75 
famous Gujarati prayer-verses of Shri 
Panchayatan, with their meanings. Most 
useful for daily recital. Price Rs. 2 - 8-0 
Postage Rs. 0-8-0. 

Shri Gopika-Geet: —With Gujarati Trans¬ 
lation Price Rs, 0 - 5 - 0 . 
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Shri Tryambaka Mahatmya :—(Illustrated). 
The Gujarati Translation of the stories 
about the greatness of the place of Lord 
Shri. Tryambaka. Price Rs. 0 - 6 - 0 . 

Shri Rudraksha Mahatmya :—The Gujarati 
Translation of Rudraksha-Jabal-Upanishat 
with the original text Price Rs. 0 - 2 - 6 . 

Shri Govind-Damodar-Madhav-Stotra :— 

The emotional lyric about the Lord Shri 
Krishna, with Gujarati Translation. Price 
Rs. 0 - 4 - 0 . 

Shri Devi-Stotras :—The Gujarati Trans¬ 
lation of different verses in Chandi Path 
Price Rs. 0 - 2 - 0 . 

See personally or write to Proprietor :— 

shastri Tulajashankar Dhirajram Pandya 

Third Floor, Kalyan Building No. 1. 
Kandawadi, Girgaum, Bombay 4, 


For TRANSLATIONS 

OF ANY SORT 

From and to: 

ENGLISH, GUJARATI, HINDI, 
MARATHI, BENGALI AND 
KANNADA 

Please contact: 

KAINTISH V. PAINDYA, 

m.a. 

Ex—Translator in the office of 

(i) The Textile Commissioner, Govt, 
of India, Bombay. 

(ii) ‘Psycho’ Weekly, Bombay 
and many translations at the credit. 

At:— 

A, III, 5, HARI NI WAS, 
SHIVAJI PARK, BOMBAY 28. 








